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T is probable you may in the fol- 
lowing difcourfes, meet with fome 

things which net only from the manner 
of expreffion, but chiefly from the mat- 
ter of them, ‘may be difficult to be un- 
derftood; my requeft therefore is, that 
you will not judge and condemn that 
which at firft reading you may not be 
able to comprehend, left by your rath 
cenfures, you fhould rufhupon the hid- 
ing of power, which the prophet Habak- 
kuk {peaking of Chrift in the Spirit, 
chap. iii, 4. tells us is in his hand; 

a2 that
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that is, in the fpiritual difcoveries of 

Chrift, which are as hands of light, by 

which he puts forth himfelf, and takes 
hold of the foul. 

Who is able to comprehend the dif- 

tinct progrefs and gradations of the 

Holy Spirit in good minds, fo as to per- 
ceive the various improvements, mea- 

fures, and attainments, the feveral capa- 

cities, and operations, which are pecu- 

liar to each foul, in the growth of the 

new man? It is impoffible for us to fet 

the bound to fpiritual things; to li- 

mit that f{pirit in ourfelves, or others, 

which is the fountain of divine light, 

and life in all regenerated fouls, and is 

continually fending forth new ftreams, 

and frefh fucceflion of living water 

without ceafing. 

We are too proud to underftand the 

condefcenfions and various communica- 

tions of divine truth and goodneis to us. 

We therefore cannot fay all above this 

which we conceive is fancy, dream, and 

delufion; or all belowthat which we have 

made
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made our ftandard, iscommon,carnal, and 
fuperftiticus: And we ought not to def 
pile, and contemn that which is below, 
nor cenfure and condemn that which is 
above our perceptions. Blefled be God, 
all regenerated fouls, in the midit of 
their greateft diftances from one ano- 
ther here below, do all meet in the di- 
vine comprehenfion above! They are 
allincircled in the divine arms, they are 
all included in the divine love, that has 
breadth and length, depth and height 
enough to reach, and hold us all: And 
if we cannot yet receive and embrace 
each other in our feveral ages, growths, 
and attainments, it is becaufe we have 
little, dark, and contracted hearts, feel 
but little of the love of Chrift, and are no 
more filled with that fpirit which is the 
{pring, the centre, the band, to all good 
{pirits in heaven, and on earth. 

There is as great a difference in the 
growths of the new man, 4s there is of 
the outward body. The loving and be- 
loved difciple john in his firft epiftie, 

a3 chap,
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chap. ii. 12, 13, 14. diftinguifhes thefe 

growths into little children, young men, 

fathers, twice together, that we might 

take the more diftin&t notice of them; 

and the apoftle Paul told the Hebrews, 

that children -have need of milk, but 

ftrong meat belong to them that are at 

full age, Heb. v. 13, 14. Sure I am, 

if the reader is truly come within the 

compafs of the loweft of thefe growths, 

if he is become fo much as a little child 

in Chrift, if he has but that genuine 

infliné, and defire of foul towards God 

and divine things, which is efiential to, 

‘and infeparable from the new birth in 

its moft infant ftate, if he has but the 

leaft degree of a fpiritual mind, there 

are many things in this book which he, 

his foul muft of neceflity underftand, 

will anfwer to, and acknowledge to be 

exceeding good : Let then the goodnels 

of what you do underftand, encourage 

your charity to think that, which at pre- 

fent is above your reach, may be as good, 

or better ; at leaft let ir prevail with your 
reafon
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reafon not to judge, and condemn it. 
The Jews fpeak of it as one of the 

firftt commandments of God to Mofes, 
and by him delivered to Jofhua, and fo 
down to all their elders and wife men 
in all ages, to be flow in judging. And 
it is certainly a much higher and more 
dificult work to be a judge in matters 
that are {piritual, and of another world, 
not obvious to fenie, fuperior to unin- 
lightened reafon, and above all the prin- 
ciples of the natural man, than it is to 
judge in the affuirs of this lower world ; 
and yet it is with great warinefs, an 
caution, that courts of judicature do pro- 
ceed to judgment, even in little cafes 
here below. 

The apoftie Paul cautions us, x Cor. 
iv. 5. “ To judge nothing before the 
‘‘time, until the Lord come.” To pafs 
a judgment, to pronounce a fentence 
upon perfons, and principles, in fpiritual 
matters, is in its own nature, the great- 
eft, the weightief aé& our fouls can put 
forth; and therefore not to be haftily 

a 4 executed ;
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executed: nor indeed at ail, without 

his prefence, from whom all the power, 

capacity, and authority of fpiritual judg- 

ment is derived. God has committed 

all this judgment in a moft efpecial 
manner to Jefus Chrift; and there can 
be notrue, and right judgment, without 
him, and where he is not prefent. — 

Be perfuaded then to do as God has 

done! Leave all judgment to the Son, 

to his manner and meafure of appear- 

ing in you, wait in ftillnefs, and filence 

for his coming, who is to fet judgment 

in the earth, and to bring it forth in 

your fpirit. Be firft able to fay, * I 

« have full power by the Spirit of the 

‘ Lord, and of judgment,’ before you 

take upon you to judge your brother : 

Do not venture to ftep into the throne 

of judicature, til] he, whofe throne it is, 

Jead you up, left you find yourielf 

before you are eware, in the chair of 

the fcorners, inftead of the feat of judg- 

ment. 
Juc ge
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Judge nothing:till Chrift comes, - left 
you yourfelf be then judged, and pro- 
nounced by him to be an evil doer, and 

a bufy body. It is true the fpiritual 
man, is faid to judge all things—But 

the apoftle, in the fecond chapter of his 

firft epiftle to the Corinthians, clearly 

defcribes the only ftate capable of a 
clear and diftinct difcernment of things ; 
and fuch muft yours be, before your 
brother can be rightly judged by you. 
You may indeed fpeak evil of what 
you know not, but you cannot fairly 

judge it until you rightly underftand 
it. Asa fpiritual man then read thefe 
following difcourfes, and as fuch give 
your judgment of them. Remember- 
ing {tiil, that every truth is not {poken at 
once to every good man, nor any truth 
opened to him in its full glory at firft 
fight. 

Itis faid of fome things our Saviour 
did, and which were done unto him, 
that his difciples underftood them not ; 
but when Chrift took away his flefhly 

a 5 pre-
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prefence, and came in more fpirit, then 

they were acquainted withthem. And 

he faid to Peter, «« What I do, thou 

‘© knoweft not now, but thou fhalt 

‘* know hereafter :” John xiii. 7, And 

in the laft converfation he had with his 

difciples before his crucifixion, he told 

them, “He had yet many things to fay 

«« tothem, but that they could not then 

s¢ bear them; neverthelefs when the 

«¢ Spirit of truth came, he would guide 

‘© them into all truth.” John xvi. 

Faithful fouls have their feveral fpheres 

of fpiritual light and life, but the lefier 

circle can by no means contain the 

greater. If a truth be very {piritual, 

divine grace never fhews it usin the firft 

ray of light, but we become enlighten- 

ed by beam after beam: And if I by 

my glimmering light.fhail go about to 

examine and judge things fpoken in a 

clearer day, I fhall be fubject to many 

miftakes, and in great danger of reject- 

ing the truth becaufe I do not under- 

ftand it. ‘In my Father’s houfe, fays 

ss Chrift,
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” 

«© Chrift, are many manfions ;” this is 

true of his houfe of grace here below ; 

as well as that of glory above: And 

is according to the progrefs we make by 

faith, love and obedience. 

Let every chriftien them fay of his 

prefent ftate, This is my prefent man- 

fion, my prefent heaven; Here it plea- 

fes God to receive me, thus he difpenfes 
himfelf towards me, here I will give 
him thanks, and will wait, until I 

ean, by the affiftance of his grace, 

proceed higher: and if another comes 
and {peaks of things beyond my prefent 

ecmprehenfion and experience, I will 
not judge his, nor any man’s light, and 
hiberty in my Lord; being convinced 
of this, that as Chrift in the flefh came 

to his own, and his own received: 

him not, foalfoit may be, in his com- 

ing in the Spirzt. 

Inftead of cenfaring and judging what 
you do not yet underftand, be faithful to: 

that which you already know, and an- 

fwer your prefent light with a fuitable 
a6 life
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life; fo fhall you grow up, not only 

into all the needful difcoveries and 

truths, which are in the {criptures, and 

all other fpiritual books, but into him 

alfo in all things who is the head. 

Have you received any one ray, any 

one glimpfe of fpiritual light into your 

foul, watch it, cherifh it, walk accor- 

ding to the direCtion, and leading of 

it; and this beam fhall quickly grow 

up into a glorious day in thy {pirit. 

« For the path of the juft is as the 

‘< fhining light that fhineth more and 

«¢ more unto the perfect day.” 

You may poffible meet with fome 

things altogether different from fome 

of your moft beloved fentiments, for 

our authors intended to exprefs their 

own experiences, and illuminations, 

and not to guefs at your opinions. In 

that cafe do not ferget that modefty and 

fobriety of mind, that moderation, al- 

lowance, and refpect, which not only 

charity, but reafon, and our own inte- 

re{t oblige us always to exprefs towards 

all
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all fincere perfons that differ from us: 
for we all ftand in need of, and have a 

right to fuch a tender behaviour from 
one another. 

We may have wrong notions and 
Opinions of fpiritual truths, when we 
think we have the righeft. So objeéts 
appear according to the quality of the 
medium through which they are 
feen. 

You confefs yourfelf to be a poor fal- 
lible creature ; you bemoan your igno- 
rance before the Lord, and beg of him 
that you may know yourfelf: Be not 
too hafty then in charging your bro- 
ther with errors, while you yourfelf 
are not exempted from miftakes: Do 
not think yourfelf an infallible judge 
of his flate; while you are but a 
fallible difcerner of truth for your» 
felf. | 

It is impoffible for us to have a per- 
fe underftanding of fpiritual truths 
in this ftate of frailty. We now fee 
but through a glafs darkly. We can 

better
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better make a fhift to puzzle and per- 

plex the notions of another, than know 

how to difentangle and extricate our 

own. The fun appears not to us in his 

true brightnefs and glory, when we fee 

him in the mornings and evenings, 

through thofe earthly vapours and mifts 

which interpofe. Such fogs are continu- 

ally gathering between the God of 

truth and our underftandings, while 

they dwell below; all our fentiments 

of fpiritual truths are at bef but as a | 

twilight, in which light and darknefs 

meet. How unreafonable is it then 

while your own light is fhaded with fo 

much darknefs, to think there is no 

mixture of light in your brother's 

darkne‘s. 

It is the partiality of our knowledge, 

which caufes the darknefs of it, and 

turns into obfcurity, that which will 

be plain and pleafant to us when we 

come at once to fee the whole body of 

divine truth ; when we fhall in one 

view: behcld the entire frame and uni- 

verial
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verfal harmony of it; the connection 

and fympathy of one truth with ano- 

ther, and of each truth with every 

truth, which being now feen alone, per- 

plex us: yet we are all apt torun away — 

with feattered bits and feraps of {piritu- 

al truth; every one calling his own pit- 

tance, the entire whole. Some are 

zealous for one, others for another part 

of divine truth; while we contend for 

one, we for the moft part let another 

go: And while we are fecking after one, 

we generally lofe another. 

We continually miftake one another, 

and the truth in each other, through 

our partial difcovery of things: We 

have fo much light and knowledge as 

through the darknefs and ignorance 

mingled with it, ferves us to difpute 

and quarrel with our brethren, but not 

enough to receive and comprehend 

them. Truth is one in itfelt: But all 

truth is not: yet thus reconciled in the 

head of any the moft perfect man up- 

on earth; although it be fo in every 

. fincere
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fincere man’s heart, who is in love with 
all truth, although he has not yet found 
cut the whole compals and circle of it : 

It is I believe, impoffible to attain in this 

life to a full view of the whole face of 
truth. Our minds and underflandings are 
too contracted, to take in thofe innume- 

abler rays and beams of divine truth ; 

which are every where fcattered and dif- 
perfed among all the children of light. 
Thou haft but one little part of it in all 

thy notions and opinions; thy brother 
has another part in his; inflead of un- 
dervaluing his portion, it becomes us 

much better to be modeft, and to ac- 

knowledge the fhortnefs of our own; 
and to fay of God (with Jcb upon 
another occafion not much different) 
“ Lo thefe are part of his ways, but 
“* how little a portion is heard of him.” 

Job xxvi. 14. 

The fame {piritual truth may com- 
municate itfelf to us in various, diffe- 

rent, notions and opinions, of which 
the whole ftate of things throughout 

the
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the chriftian world is a fufficient proof. 

The eflences and kinds of things are 

immoveable and ever the fame ; how- 

ever there be an infiniteneis of uncer- 

tainty by the variety and change of 

outward accidents in the individuals, 

fo if you compare one good man with 

all other good men in all ages, you will 

find the fame new nature, the fame in- 

ward divine principle, and the life of 
God, in every regenerated man; while 

the ideas and figures of truth and good- 

nefs upon their underftandings, and the 

outward expreflions of them in their 

converfations, and practices do exceed- 
ingly vary and differ, from the.different 

degrees and operations of their light 
within, and their different educations 

and cuftoms withcut. The apoftle 

tells us, ** One believeth he may eat 

‘* all things: another who is weak eat- - 

‘< eth herbs. Let not him that eateth 

«« defpife him that eateth not; and let 
* not him that eateth not, judge him 

«¢ that eateth: for God hath received 

: ** him.
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«him. One man efteemeth one day 
«© above another: another efteemeth 

« every day alike. Let every man be. 

« fully perfuaded in his own mind. 
He that regardeth the day regardeth 

ec it unto the Lord; and he that regar- 

«: deth not the day, to the Lord he 

«¢ doth not regard it. Hethat eateth, 

« eateth tothe Lord, for he giveth God 

«¢ thanks; and he that eateth not to 

«: the Lord he eateth not, and giveth 

« God thanks.” Both thefe are diffe- 

rent, and contrary, in their notions, 

opinions, and practices ;. and: yet in 

that difference, and contrariety, jdo both 

ferve the fame Lord, and-are accepted 

by him; they both in their feveralk 

opinions, notions, and practices, have 

the fame apprehenfions of the glory of 

God, the fame aim and intention of 

foul to make themfelves a fpiritual facri- 

fice to him. Nor does this hold only 

in the leffer matters of religion, but in 

the greater alfo, 

” 
re
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What controveffies, do we fee at 

this day among the beft of men, con-" 
cerning the moft fubftantial and vital 
truths of the gofpel? for even they are 

not without their darknefs and mifs 

takes. What principle of chriftianity 
has been univerfally received, and ex- 

plained alike by all good men, howfo- 
ever clearly and exprefly revealed to us 
in the letter of the fcripture? Do we 

not fee thofe very perfons, who have 

(as we have reafon to judge) entertain< 

ed the fame divine truths in the inward 

power, life, and fpirit of them ; inter- 

pret and preach them in notions, opi- 
nions and forms, very different and con- 
trary to one another? Do we not fee 
them perplexing each other with their 
own explanations of thofe very things, 
in the life and power of which they are 
allagreed? Lwok abroad, lay afide all 
prejudice, and partiality, and you will 
mect with the fame modefty, meeknefs, 

and humility of foul; the fame defire 

and diligence, in the fearch after truth ; 

the 

yw 
2 

T
h
s
 

eA 
To
ny
 

st



xx The Epiror to the READER. 

the fame holinefs of heart and life; the 

fame love to God, the fame integrity, 

and purity of intention ; in perfons that 

appear to thee, and to one another, of 

very different, and contrary minds, and 

exercifes, in outward matters of religion ; 

at the fame time their fouls are vitally 

quickened and informed, and their 

converfations beautified, and adorn- 

ed, with the fame fpiritual truths, 

which by their explications, they feem 

not to underftand, yea even to con- 

tradict. 

I am perfuaded if we judged of fpiri- 

tual things by the weight and folidity of 

an inward principle, and the power of a 

divine life; and not by the outward 

form and appearance; or an agreeable- 

nefs to our own notions and opinions ; 

we fhould difcover a moft harmonious 

agreement in the. effential and radical 

principles of divine truth and goodneis, 

among thofe who feem moft of all to 

oppofe one another, in their notions and 

fentiments. If we did but know how 

to
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to interpret each others fouls, we 

fhould quickly find, that we differ 

more in words than in thoughts, and 

in the notions of things, than in the 

things themfelves. 

Our fpiritual wifdom, and happinefs, 

do not lie in our notions, and opinions of 

fpiritual truth, but in the truth itfelf. 

The apoftle excellently diftinguifhes, 

and explains this matter, 2 Cor. iv. 6, 7: 

Where {peaking of the light of the 

knowledge of the glory of God in 

the face of Jefus Chrift, he tells us, 

«© We have this treafure in earthen . 

< veffels, that the. excellency of the 

«© power may be of God, and not of 

« us,” That the fpiritual truth which 

is the fhining forth of the glory of God 

in the perfon of Chrift, the fupreme uni- 

verfal truth, is the heavenly treafure ; 

the notions, and forms in our under- 

ftandings by which this truth appears to 

us, are but a part of the earthen veffel 

which holds this treafure. How weak 

is it to eftimate the value-of fuch a trea- 

fure
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fure by the veffel, fubje& to fo many 
flaws and frailties? How unworthy is 
it to afcribe the excellency of that power 
to ourfelves, which belongs wholly to 
God? SureI am, itis not the vefiel 

that makes us rich, but the treafure 

which is in the veffel. 

Thus again, the fame apoftle fpeak- 

- ing of the fame thing, tells us, « The 

‘** kingdom of God is not in word but 

‘¢ in power.” 1 Cor. iv. 20. This 

kingdom confifts not in the excellency 

of our notions and apprehenfions, of 

eur words and expreflions concerning 

fpititual things; but in the inward, 

life, power, and fpirit, that is to change 

the whole man in the faith and love 

which is in Jefus Chrift ; into one image 

of glory. Spiritual knowledge is not 

a notional, but a real and practical 

thing. Divine truth is better under- 

ftood, as it opens and unfolds itfelf in 

the holy and heavenly mind, and life of 

a fincere man, than by all the fyftems of 

divinity, and good books in the world. 
ce God
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** God is no refpecter of perfons, but 
“* in every nation, he that feareth him, 

*« and worketh righteoufnefs is accepted 
*« with bim.” Acts x. 34. Behe Chri- 
ftian, Jew, Turk, or Heathen; * For 
** there is no refpect of perfons with 

** God.” Rom. ii.11, “ The king- 

“dom of God is not meat and drink, 

** but nghteoulsefs and peace, and joy 

“ia the Hoiy Ghott, and he that in 
“*€ theis things ferveth Chrift (the true 

** jight which hghteth every man that 
“* cometh into the world) is acceptable, 

“* to God and approved of men.” Rom. 
xiv. 17. Whatever his opinions be; 
whether he eat, or eat not ;, keepa day, 
or keep it not; fo it be to the Lord, to 
charity and to edification. 

All the trueit and beft notions and 

opinions we can have of {piritual truth 
here below, areto be done away, when 

we arrive at that ftate above: ‘* For in 
** this life we know but in part, but 
“© when that which is perfect is come, 

* then that which is in part thall be 

s¢ done 

-
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«< done away.” 1 Cor. xiii. 9, 10. We 

fhall then lofe all our prefent notions 

and opinions of fpiritual things, not in 

a blacknefs of darknefs, and death, 

violently breaking in upon, and over- 

{preading them; but in the brightnefs 

of an unmixt and eternal light arifing 

upon and comprehending them in itfelf. 

It is yet but a morning light with the 

moft énlightened fouls here on earth. 

In the firft breaking of the day, the 

light appears to us in a variety of colours, 

one after another; till at laft the day 

comes on, and all thofe colours are 

changed into pure light. Such are the 

difcoveries of fpiritual things to our 

underftandings, while our true day is 

yet but {pringing. 

We are here ina growing and travel- 

ling ftate, and while we are fo, motion 

is better than reft. We can now no 

more ftint and fix our fenfe of things, 

than we can hinder and ftop our own 

erowth ; or keep day out of the world 

when the fun arifes, It is not here our 

reproach



The EprTor tothe Reaper. xxv 

reproach, but our praife, to be ftill 
transforming our minds in the renewing 
of them, that we may prove what the 
good and acceptable will of Godis. To 
change for improvement, to alter our 
minds for the better, is not our incon- 

ftancy, but our virtue. This is only to 
change, as allthingsdo, when they in- 
creafe: nothing {peaks us more rooted, 
fixt, and eftablithed in the love of God 
and truth than fuch a change. 

Whythen do you lay fo great a weight 
upon thofe notions and opinions which 
you had notthe other day, which you may 
lofe to morrow, and which are finally to 
be {wallowed up? Why fhould an ob- 
{cure curicus, or unneceffary opinion, be 
imployed to the prejudice of that chari- 
ty that fhall never fail? All our notions 
and opinions dre changeable, and tem- 
porary things: They pafs away, and 
confute themfelves, while we are con- 
tending for them ; but love is a lafting 
and eternal duty and perfection, This 

thall
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fhall remain, when all our notions and 

opinions of one fort and another, fhall 

for ever ceafe to be, fhall either fink 

down into their firft darknefs, out of 

which they {prung; or rife up into, and 

- happily lofe themifelves in their original 

light. 

Let us ferioufly confider how mif- 

chievous the want of divine charity has 

all along been to chriftians,' and to 

chriftianity itfelf, What flaods of mife- 

ries haye the differences and animofities 

of well-meaning men about opinions, 

brought upon them? It is this has 

given {uch a feope to our pride, ambi- 

tion, covetoufnefs, bitternefs of fpirit 

and revenge, as has been more wound- 

ing to religion, than the malice of all 

the wicked men in the world can pofli- 

ble be. 
It is the want of this charity, that 

has made chriftians (who fhould be the 

beft of men) much worfe to each other, 

than wild bears and beafts of prey, for 

they devour not one another of the fame 
kind.
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kind. It is the want of this charity 
that has raifed fo many jealoufies, heart 
burnings, mutual provocations to wrath, 
and thoughts of revenge among chrif- 
tians of almoft all denominations ; and 
has caufed them to lay the weight and 
ftrefs of religion upon notions, opini- 
ons, outward modes and forms, and 
not upon the truth and fubftance, 
which is Jefus Chrift, and his Spirit ; 
that always fpeaks the fame language, 
and gives us in charge to love one ano- 
ther. For this reafon the righteous 
God feems at this time to be giving up 
the whole frame of nature to confufion 
and deftruétion, and to be drowning 
the face of the earth in blood. 

How clear is it from fcripture, that 
the faith which worketh by love, is that 
only which is acceptable to God. The 
apoitle Paul Eph. iy. clearly thows, 
that the bond of peace, and our union 
with God in Chrift, depend not in 
knowledge or in agr:ement of opinions, 
(much lefs in outward forms of wor- 
fhip) but in an unity in that divine 

b Spirit
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Spirit, which is the common foul of 
the church, the conftituting and con- 
ferving principle of all true chriftianity. 
Weare not united to Chrift, and to one 
another, by the fame opinions and 
forms ; but by one and the fame Spirit, 
[as the fympathy and union of all the 
members in Chrift’s body arife from, 
and is preferved by the unity of the di- 
vine Spirit] nor can any difference of 
opinions and forms divide us from 
Chrift, if they are held in chriftian 
faith and obedience; and_ therefore 
ought not to feperate us from each 
other. The way to preferve this unity 
of the Spirit in the myftical body of 
Chrift, is by walking with one another 
with all lowlinefs and meeknefs, with 

long fuffering, forbearing one another 
in love; and not bya proud, impati- 
ent, and angry impofition of our own 
notions, and modes of religion upon 
them.’ This may indeed be a policy 
that may ferve the intereft of the com- 
mon enemy of mankind, to deftroy 
the fouls of men, but there is nothing 

or
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of the true Spirit of Chriftin this tem- 
per, nor of a right endeavouring to 

keep the unity of his Spirit in fuch a 

proceeding. 

So long as we are under the influence 

of different complections, educations, 

and interefts ; it is unreafonable to ex- 

pect a famenefs of opinions, and fenti- 
ments among the moft fincere men. 
Nor is there any remedy but a mutual 
forbearance, until God fhall be plea- 

fed to enlighten our minds with a more 

perfect knowledge of his truth. This 
forbearance cannot be more our duty, 
than it is our intereft, for our preferva- 
tion in the midft of our powerful lufts 
within, and potent enemies without. 

If all good intentioned men could but 

tolerate one another, this wicked 

world muft be bound to endure them 

all. Could they but hold together and 
love one another, no violence of their 

enemies could break them. Goodnefs 

is {tronger than evil, and therefore the 

good thus united, muft be too power- 
ful for the evil, with all its conf{piracies 

and
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and force. What a root of mifchiefs 
have the divifions of good intentioned 
men been in all ages to themfelves. 
From hence we may derive all the 
evils we feel, and thofe alfo we fear. 

There is not in the univerfal nature 
of things a more intimate fympathy, than 
that betwixt truth and goodnefs; they 
are united by an eternal bond and differ 
only as the heat and light of the fun. 

And now Reader, I take my leave 

of you, earneftly withing, that you 

may read thefe difcourfes in the fame 
fpirit which brought them forth from 
the fountain of all loveand truth. It is 
not by the fagacity of our natural un- 
derftandings, but by being roeted and 

grounded in love that we come to com- 
prehend fpiritual truths : That this love 
may abound in you yet more and more 
in heavenly knowledge, and in all judg- 
ment to approve things that are excel- 
lent, isthe hearty prayer of 

Your well-wither, 

The EDITOR.
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AND 

CONTEMPLATIONS 

Recommended tothe Reader before he 

proceeds to read the following Tracts. 

Y foul, firft ponder thou God’s 

immenfity; as it is written, 

** Whither fhall I go from thy pre- 
** fence?” This globe of earth and fea 
is great, but to the deep from ftars to 
ftars is a point to a vaft cicumference, 
and that vaft deep is a point to ano- 
ther proportionably greater than this is 
to our ball; and all that, and twenty 

or twenty thoufands of fuch deeps, 
compared with him is nothing, for if 

fpoken out by him, it leaves him no- 
thing thelefs, forhe is ftill infinite as pe~ 
fore. 

Again, meditate thou his omnipre- 

fence, for no point or leaft centre of 
c the
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the leaft imaginable circle exempts him, 

but in every fuch part is the fame infi- 

nite undivided Jehovah entirely pre- 

fent; his omnifcience is hence un- 

deniable, for he that made the eye fhall 

he not fee? Behold again his omnipo- 

tency, whereby he from eternity and in 

eternity generates his only Son, and by 

him all eternal glories, and in the abyfs 

of his infinite power is the dark aby(s; 

« Tf I make my bed in hell thou art 

‘c there.” 
Concerning man, refle& thou (my 

{cul) with grief and aftonifhment. What 

a God is he whom the black mouths of 

vile crawling worms and proud duit, do 

defperately abufe by profane {wearing 5 

as if that holy and fearful, awful name 

was ’a common thing, wherewith they 

make blafphemovfly bold with hellifh 

execrations. Again, what ahell doth 

the Lord’s redemption free all from, 

whofe difcording forms of Life in the 

firft principle, are atoned by kindling 

the faving renewing light of lifein them 
of
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of the holy fecond principle, being a 

fifth form and quinteflence, turning by 

the fupreme tindture, everlafting dying, 

into eternal life, and regenerating a holy 

bright child, out of a Corrupt, dark im- 

pure mother. Again, what can the fum- 

mit of felfith fkill, fharpeft {peculation 

and penetration into divine facred my- 

fteries avail, if thou arrive not into the 

holy felf-fame principle by mortification 

and the firft refurrection? what fhort of 

that can make thee better than the de- 

vils? what can the exacteft form of god- 

Jinefs advantage thee more than it doth 

him, who can transform himfelf into an 

angel of light? 

Then (O my foul) proceed on to 

meekne(fs, integrity, faith and love in 

holy fear till thou come to the feet of 

thy Jefus: Or move not at all, but re- 

main a {wine, a dog, a beaft, inwardly a 

devil ; for if thou goeft part of the way 

only, thy fall as of a ftone from a high 

place is the moft heavy, but to perfevere 

wil)
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will make thee more bleffedly happy, 
than hell is miferably accurfed. 

Eternity is as incomprehenfible as the 
eternal God, as far beyond men and an- 
gels as infinity is beyond our hort, 

- narrow, fhallow and fuperficial mea- 
fures. This God, this Chrift, this holy 
principle is our God, our Chrift, our 
holy life, for ever and ever, and were 
there any thing after for ever, it were 
ours too. 

Look then (O my foul) fixedly on 
this freehold, and difdainfully, on all 
vifible and invifible melting idols and 
airy bubbles, breathe, prefs, pant, fweat, 

freeze, fuffer, fight, run, watch, per- 

fevere, till thy dry hufk crumble and 
fall off, and’ thou fhalt reap once and 

for ever, morethan eye or heart can fee 

or conceive. 

C O D-
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THe THREE PRINCIPLES. 

Prin. r. The Spring or Fountain of Dark- 
nefs. 

Prin. 2. The Virtue [or Power] of Light. 
Prin. 3. The Out-Birth [generated] out of 

the Darknefs by the Power of 
the Light. 

Reprefented by Sim1L1TUDE. 

1. Man’s Soul, giving Reafon and 
Thoughts, fignifies the Farker. 

2. The Light fhewing the Power of 
the Soul and how to direét it, re- 
prefents the Sox. 

3. The Mind refulting from this Light 
and governing the Body, refem- 
bles the Holy Ghof. 

ALSO 

1. The Darknefs in us which longs after the 
Light, isthe - - - Firft Principle. 

2. The Virtue of the Light whereby we fee 
intellectually, isthe Second Priaciple. 

3. The longing Power proceeding from the 
mind, and that attracts or impregnates 
itfelf, whence grows the material Body, 
isthe - - - - - Third Principle 

And note, There is an Inclofure or Stop 
between each Principle. See Chap. 
VII. of J. B. Book called The Three 
Principles, Verle 21, 22, 23.
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TO THE 

KR | = ~A_D_ E GR. 

I MAY feem to write in the dark to 
many, and this difcourfe perhaps 

will feem a new and ftrange paradox 
to others, but it has been before re- 

vealed by the Holy Spirit, to that en- 
lightened philofopher Jacob Behmen. 
He firft indeed manifefted this myftery 
to the world, of eternal Nature,with her 

A 2 feven
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feven eflential forms, or original work- 

ing properties ; which was, I fay, a very 

great manifeftation, though received by 

few, who could underftand the wri- 

tings of that deep philofopher, which 

had many v@ls and coverings; but the 

tine of the lily is at hand, and the 

morning-ftar is already rifen, and the 

fun of the eternal gofpel is about to 

rife; its dawn or day-break already 

itrikes our eyes with a glimmering of 

that glorious light, whofe fplendor re- 

joices the hearts of the faithful, who 

wait for this glorious day. ‘The eter- 

nal gofpel fhall then be preached, and 

all myfteries revealed. I fay, the day 

is at hand, even at the door. In the 

mean time I defire thee to accept of 

this fmall opening of eternal Nature, as 

a preparative to the opening of other 

myfteries ; confider it {erioufly and 

without prejudice. _ Have a care of 

vain philofophy, and the rudiments of 

men, it is the apoftle Paul's advice, 

who
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who was acquainted with the teach- 

ings of the Spirit. Outward forms, 

notions, and academical knowledge, 

have almoft banifhed the Spirit of God 

out of the hearts of men, and have 

ferved only to make men high minded 

and proud, to defpife their brothers, 
and to cry out, all is fancy and delu- 
fion, that agrees not with their tenets. 

I am not againft human learning, I 
have known what it is: but I would 

not have it fet above the Spirit of 
God; nor the teachings of the Spirit 
to truckle under it. For God has faid, 
*« He will deftroy the wifdom of the 
‘© wife ;” and he will make himfelf 
known to babes, and to fuch who ina 
child-like innocency wait for the teach- 
ing of the Moft High, and bring ‘to 
*« nothing the underftanding of the 
«« prudent.” The wifdom of this 
world is indeed but folly at the beft. 

I confefs myfelf the leaft of all faints, 

and not worthy of the knowledge of 
A 3 thofe
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thofe deep myfteries which God has 
revealed to me, and which has been 

manifefted to my eternal fpirit; but 

God has thought good to ufe me as 

an inftrument in his hand; the effect 

of which I leave to God, defiring to 

be ferviceable to thee into whofe hands 

this little book may come, and remain 

Yours in the love of Jefus Chrift, 

Our bleffed Redeemer, 

(ee 

|p oan i Gf.
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ETERNAL NATURE. 
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What eternal Nature is. 

1. FMR HE fubje& is, concerning 

2 p> ¥& eternal Nature’s effence: It 
woes is a moft noble fubject to 

look into, None could lay 
a deeper ground, as to this fubject, than 
divine Jacob Behmen has done; yet I find 
that he is underftood by few, and mif- 
underftood by moft: this has induced me 
to fearch into the nature of this fubjeé&t for 
my cwn private fatisfaction, according to 

A 4 the
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the inward light of my own intellect, and 
the. inward difcoveries of the Triune Deity 

to > the {pirit of -my—foul— 

‘T thall confine my difcourfe to the twe 

general heads. The 

Firft, What eternal Nature is in its firft 

original and purity? The 

Second, What kind of effence, or prin- 

ciple pure eternal Nature is? 

I begin with the firft of thefe. . 
+a. Eternal Nature, as it-came-out of 

Witdom’s-hand, was a pure effence; and 

thence called pure Nature; being free 

from fin, and evil,- and all mixture of 

imperfection, fhe was then all fair, clear, 

ipotlefs, faultlefs and finlefs. Now for the 
manifeftation of this great myftery of eter- 

nal Nature, what it is, I will open it in the 

original caufes of it, that is, the efficient, 

material, formal and final. 

we Concerning the efficient caufe of 

eternal Nature, who can be the Author 

and Creator of eternal Nature burt the Tri- 

une Deity? The Father, Son, and Spiric, 

muft be the Creator of eternal Nature: 

not the Father without the Son and Spirit; 
nor
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nor the Son without the Father and Spirit; 

nor the Spirit-without the Father and Son ; 

but the Triune Deity in joint co-operation. 

Therefore the Triune Deity in the globe of, 

eternity, fubfifting in pure Deity, mult be 

before eternal Nature by way of efficiency, 

as the caufe is before the effect, and are di- 

ftin&, as caufe and effect. God therefore 

is not eternal Nature, nor eternal Nature 

God, becaufe eternal Nature is formed by 

God, as the efficient. And thus we fee 

that God can fubfift without nature, but 

eternal Nature’s effence cannot fubiilt 

without the Triune Deity : God compre- 

hends eternal Nature, but eternal Nature 

cannot comprehend him, who, as being the 

efficient caufe of eternal Nature, is higher 

in his own eternal unity and fimplicity. 

Now that God is the author of eternal 

Nature, fcripture teaches us, when it tcl!s 

us, that ‘* by the Word all things were 

‘* created; and that without him nothing 

“< was made, that was made.” Now if 

the Triune Deity was the creator of eter- 

nal Nature, he muft needs be before it, 

and diftinét from it, and fubfift in a far 

higher effence, than eternal Nature’s ef- 

fence is, For if any fhould afk what is 

AS above,
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above, before, and beyond eternal Na- 
ture’s effince? I can only reply the Triune 
Deity, in the globe of eternity, who is the 

t efficient caufe of eternal Nature; and here 

| we muft ftop: for we cannot go beyond 
_| the firft caufe of all things. 
«J ‘+ We proceed to fpeak of the efficient 

caufe of eternal Nature, and that is God: 

and will briefly declare how God does not 
only create eternal Nature by way of 8 
ciency, but alfo that he creates it out /and 
from himfelf by way of effentiality. Thus 
the divine philofophy inftruéts us, Rom. 
xr BGr te Of him, and from him, and to 

* him, are all things.” That is, all things 

proceed effentially from him; and if all, 

then eternal Nature muft proceed mate- 
rially, and effentially, out of God’s effence ; 

1 Cor vili. 6. “© To us there is but one 

“God, by whom are all things [ef- 
“© ciently] and of whom are all things [ef- 

‘© fentially].” Neither can it be other- 
wife, for when God was to create eternal 

Nature, there was nothing befide himéfelf, 

out of, or from which he might create it; 

wherefore it follows, that eternal Nature 

muft proceed effentially and fubftantially 
from God. And indeed God could not be 

the
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the firft original effence of all effences, if 

there was any effence which was not created 

out of God’s effence. Wherefore we muft!” 

conclude, that ‘eternal Nature’s eflence | 

did proceed from God’s effence by way 

of effentiality, as well as by that of effi- 

ciency. 
But the great myftery lies here, to 

know how eternal Nature does proceed 

from God’s effence, and what God’s ef- 

fenee is, from whence eternal Nature does 

proceed. Now to this, I fay, that eternal .* #3*.% 

Nature proceeds from God’s abyfial ef- 

fence, generated out of himfelf; for as was 

{aid before, there was no other eflence to 

eenerate itfrom. You will fay, what is this 

abyffal effence which is the original ground 

of all effences? Lanfwer, [¢ is an immenfe,a Ww bad 

deep, void Jpace, a bottomlcfs and boundle/s te 

abyfs, yet net without beginning :. for God 

generated this abyflal effence out of his 

own eternal efience, as was manifefted to 

my fight by God’s Spirit, elfe I could not 

rite of it as 1 do, had I not feen the pat- 

tein, in fthe mount offeternityg When, I 

fay? God was the original of this abyffal- 

effence, I mean the Triune Deity, in their 

eternal unity, for they are the joint co- 

A 6 operators ~ 

ces
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operators in every created effence ; they 
work infeparably : one does not work with- 
out the other. But the myftery is yet in 
the manner how God does generate this 

aby ffal effence out of himfelf. To 
clear this, you muft know that in God 

there is an eternal will, and this eternal 

will does make a beginning and end-to 

himfelf; and fo the beginning entering in- 

to the end, 2nd the end into the beginning 

ot himfelf, there is formed out of himfelf 

this (round] aby fal felobe, } Thus you fee 

the will of God if tbe beginning and end of 

this abyffal effence. The materiality alfo 

of this abyfs is generated out of himfelf; 

becaufe there was nothing befide himfelf to 

eenerate it from, therefore the eternal de- 

‘firing will, muft generate this abyfs out of 

‘itfelf; and he formed it into a circle or 

globe, that is, the defiring will looking 

into itfelf, and finding nothing but him- 

felf, does put an end to himfelf; and fo 

the beginning clofing with the end there is 

tormed around or glebe. Thus you fee the 

higheft groynd that we can have of tlis 

aby {fal effence, namely, the defiring will 

of God, which will is the firft and lalt 

caufe. of all things, from which free, e¢ffi- 

. ° cacious
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cacious will, God does ftile himfelf the. 

Firft and the Laft, the Beginning and Endof 

all things; the fcripture teaching us, that 

from bis will, by his will, and for his will, alt 

things were created. 

. Now we will proceed to confider the 

ture of this abyffal effence, which as 

was hinted before, is a deep, immenfe, 

boundlefs, void fpace, and is therefore 

called the abyffal effence, or ground, 

without ground. When I fay this abyf- 

fal effence is without bounds, I do not 

mean in relation to God, by whofe will it 

is bounded and comprehended, but in re- 

lation to our fpirits. In this void, im- 

menfe fpace there is nothing to be feen, no 

darknefs, no fire, no light, no creature, 

but is indeed an unfearchable deep without 

any effence, though it be the ground of all 

eflences, and that from whence eternal 

Nature’s effence does proceed: and though 

the fpirit of the creature fees no eflence in 

it, yet God’s eye fees all things in it, be- 

caufe it is the original ground of all effences ¥ 

yet is no vifible effence to be feen in it. 

This abyffal effence generated out of 

God, to be the ground of all effences, is 

called
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called by fpiritual writers, the Divine Cha- 
os, and the original of all effences, from 
whence all created effences, principles and 
centers do proceed. Thus I have brought 
you to the firft original of all effences, un- 
der the Triune Deity, which is this abyfial 
ground or eflence : with refpeét to which 
abyfs, God calls himfelf the firft and the 
laft of all effences. Concerning this fub- 
je&t Behmen fpeaks thus, in his deep wri- 
tings: ‘If the ipirit of the foul could come 
‘into the eternal nothing, then he would 
* come into that original ground, whence 
* eternal Nature and all creatures did 
* proceed.” He alfo terms this eternal 
nothing, the eternal ftillnefs, becaufe as no 

effence is to be feen in it, though it be the 
ground of all efiences; fo there is no life, 
no motion, no working fource to be found 
in it, but an eternal ftillnefs, though indeed 
it be the ground whence all life, motion 
and working power do proceed. This, 
divine Behmen well underftood, therefore 
he fays, ‘If the fpirit of the foul could 
© fink down into this eternal nothing, and 
* abyfial ftill effence, then he would come 
* into that ground where God was when 

* he
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‘ he brought forth eternal Nature and crea- 

© tures, and from whence he brought torth 

* eternal Nature.’ 

7. And thus I have led you to the 

original ground of eternal Nature, even 

the abyffal effence of eternity, or divine 

chaos; wherein God’s eternal eye does fee 

all things lie hid, yet without effence. 

All eternal effences, centers, principles, 

worlds, elements, colours, and whole eter- 

nal Nature with her feven working proper- 

ties are hid therein, and from thence are 

brought forth by the wifdom of God. 

8. God brought this abyfial effence out 

of himfelf, that it might be the original 

ground of all effences; this was the end 
why the Holy Trinity introduced them- 

felves into this eternal beginning. God 
indeed is without any beginning, but the 

will of the Trinity has been pleafed to ge- 

nerate itfelf into a beginning, which is the 

abyffal effence, the beginning of all ef- 

fences whatfoever, and particularly of eter- 

nal Nature. 

We are to obferve here, that the eternal 

world, where the majeftic fovereignty of 

the Deity is manifefted, called the ftill eter- 

nity, (heretofore treated of by me) is far 
different
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different from the eternal nothing, and 
abyffal ftill effence, of which we have 
been here fpeaking. 

If you afk me what is above and before 
this abyffal effence. 

I anfwer, the all-feeing eye, the eternal 

free will of the Deity, in the ftill eternity, in 

the original globe of the high and lofty 
eternity ; whence the Triune Deity mani- 

fefts the bright flaming glances of his ma- 
jefty, and the glory of his fovereignty with 
his perfection, called attributes, namely, 
his infinity, all-fufficiency, omnipotency, 
which are not manifefted in this abyffal 

fill effence. 
Wherefore it appears that the original 

globe of eternity is above it, and diftinét 

from it: this divine chaos “being fet by 

the eternal will of the Deity, as a middle 
gulf between the eternal world; [where 

ftands the ftill eternity in all its effential 
gcodnefs, namely, in its eternal unity, fim- 

plicity and pure Deity ;} and eternal Na- 

ture’s effence and her working powers. 
You are likewife to diftinguifh the globe 

of eternity, from the light world, in which 

paradife, the angelical world, the glafly 

fea, mount Zion, and the New Jerula- 

lem
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lem are placed ; and though thefe be called 

by us the heavenly world, as in truth they 

are, yet they differ from the ftill eternity in 

the globe of the high and lofty eternity. 

All thofe worlds forementioned, para- 

dife, the Angelical world, &c. fpring out 

of the light of eternity, and the light 

eternity is born out of eternal Nature’s ef- 

fence, and therefore they are diftinét: for 

the ftill eternity in the eternal world ftands 

before, above, and without eternal Na- 

ture’s efience. 

Thefe things being premifed,- we come 

to fpeak of eternal Nature’s effence, which 

is generated out of the abyffal effence. 

Concerning eternal Nature’s Effence. 

g. Eternal Nature’s effence, Js an eter- 

nal effence generated out of the divine chaos, 

or abyffal effence, and reduced into matter 

and form for the good pleafure of the will of 

Ged. 

Firft, Here is the efficient caufe of eter~ 

nal Nature, God’s eternal free will, willing 

and defiring it. 

Secondly, You fee out of what or from 

whence eternal Nature is produced, name- 

ly, out of God’s divine chaos, not out of 

the
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the ftill eternity, nor out of the eternal 
unity of the Triune Deity. 

Thirdly, It is brought forth by God’s 
will out of this eternal ground into matter 
and form, which I am now to fpeak of. 

Fourthly, The final caufe is alfo fignified 
in thefe words, for the good pleafure of his 
will, Now the will of God was to bring 
forth eternal Nature, with all her working 
effences, to be the original effence and 

ground of all created effences whatfoever, 
nothing being created without it, buc from 
it effentially and originally. 

Queft. But you may poffibly afk, what 
is the difference between the abyfial ef- 
fence, which is the original effence of all 
effences, and eternal Nature, which is the 
ground of all effences ? 

Anfw. There is a very great difference ; 
the Triune Deity fees that all things lie hid 
in bis divine chaos, but without effence : but 
in eternal Nature’s ground he fees all things 

_ effentially, and the materiais and inftru- 
ments to bring forth all things from eter- 
nal Nature’s ground. So that eternal Na- 
ture is God’s workboufe, wherein he has 
whatfoever materially are required to crea- 
tion. In the eternal nothing is no aétual 

effence,
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effence, but in eternal Nature all effences for 

creation are attually brought forth by God’s 

wifdom and power. 

Again, In the divine chaos there is no- 

thing but an eternal ftillnefs, no motion, 

no moving power; but Zu eternal Nature, 

God fees an actual working fource, power, 

life and motion, to create from and with: 

In the abyffal effence God fees all thefe lie 

hid, all life, all power, but only poten- 

tially, not actually. 

10. Now I proceed to the third parti- 

cular, to fhew the manner how God by 

his eternal will brought forth eternal Na- 

ture, out of the abyfial effence into matter 

and form. Here I muft open two parti- 

culars. Firff, What the matter is, of which 

eternal Nature is created? And Secondly, 

the manner how performed by God: and 

then pafs to the formal caufe. 

Concerning the material Caufe of eter- 

nal Nature. 
The original matter of eternal Nature 

is made up of fire, and light, with their 

effential properties belonging unto them, 

and the four * Eternal elements of fire, 

water, 

* This word Eternal, when thus applied, is only-to be underftood 

a parte poft, and not a parte ante, as the {chool-men diftinguifh, for 

fo nothing is eternal but the Triune Deity of the holy ‘Trinity,
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water, air, and earth, are the materials of 
eternal Nature’s effence; for if thefe were 
taken away, eternal Nature would ceafe to 
be. 

Concerning the eternal Element of Fire. 

11. The eternal element of fire, is the 
firft matter and ground of eternal Nature’s 
effence, and therefore we will fpeak of it 
in the firt place. 

If we would underftand the nature of 
this element, we muft know the birth of 
it, and how it was brought forth by God. 
When it pleafed the eternal will of God to 
move on the face of the abyffal effence; 
he from thence brought forth the four eter- 
nal elements, to be the firft principies of 
eternal Nature, and the element of fire in 
the firft place, together with its intrinfical 
and effential properties, to be the original 
beginning of eternal Nature’s eflence. Here 
you fee the creator of it, is the eternal will 
of the Triune Deity, Father, Son, and Spi- 
rit, for they have but one will among 
them. 

12. In the fecond place, we fee the 
ground whence the will of God brought 
forth this element of fire, namely, out of 

the
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the divine chaos or abyffal nothing: I do 
not fay it came immediately from the Dei- 
ty in its eternal unity and fimplicity; for 
in the pure Deity there are no eternal ele- 
ments, no duality, no contrariety, becaufe 

the pure Deity is an eternal unity in it- 
felf. 

13. In the third place, it is neceflary to fpeak 
a word how the eternal will brought forth this 
element of fire, out of the divine chaos. The 

eternal element of fire was brought forth 
from the abyffal effence, by the wifdom 

and omnipotence of God; neither need we 

to enquire further into the manner of its 
production, becaufe a multitude of words 
will but darken the manner of its birth. 
The highly illuminated Behmen has fet it 
forth from its deep ground, how this eter- 
nal element was brought into exiftency by, 

through, and from, the eternal will of 
God; but there are but few that can un- 

derftand him, and thofe that do, compre- 
hend a great myftery; for reafon, with all 
its academical knowledge, cannot compre- 

hend it; it being only to be difcerned by!an_ 
intelleétual fight. 

14. In the next place let us, confider, 

what is the nature of eternal fire ? 
This
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This element is created by God to be 
a fierce, mighty, penetrating, confuming 
eflence, as appears from the effential and 
infeparable properties it is created with, all 
which do manifeft the nature of this crea- 
ted fire-effence. The firft of thefe proper- 
ties is darknefs, which confifts in aftrin- 
gent harfhnefs, from which dark harfhnefs 
doth arife bitternefs, with its pricklinefs, 
and out of this bitter pricklinefs does arife 
the eternal woe and tormenting anguifh, 
called the fting of the bitter anguifh, and 
from this bitter fting is born the fierce 
fire-effence. Thus Behmen fets it forth, 
to whom I fubferibe; he makes the fre- 

effence the fourth form of eterna] nature. 
That is to fay, the dark aftringent harfh- 
nefs is the firft form, to the bringing forth 
of the fire: the bitter fting the fecond : 
the anguifh the third: and the fire flath 
out of the anguifh the fourth form: which 
compieats this eternal fire-effence. 

But it may perhaps make the nature of 
this fire-eflence more plain, if I add to the 

former thefe following properties: To the 
fire-efience do belong fiercenefs, wrathtul- 

nefs, fternnefs, fulpburoufnels, falnitroul- 
nefs, confuming, devouring, flying up and 

elevating
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elevating itfelf: thefe are the effential pro- 

pertics of the eternal anguifhing fire fpirit : 

becaufe it cannot fubfift without them, nor 

be feparated from them, 

Now it is eafy by thefe properties to 

give a defcription ot the nature of this fire- 

effence, namely, that it is a dark, harfh, 

bitter, anguifhing, fierce, fiery, wrathful, 

ftern, brimftony, falnitrous, confuming, 

elevating fire fpirit: and the ftrength and 

force of this effence confifts in the fore- 

mentioned properties, and more particular- 

ly in its fiercenefs, confumingnefs, and felf- 

elevation; for without thefe it would be 

weak and feeble. 

Queft. If you afk me, wherein the good- 

nefs of the fire-effence confifts ? 

Anfw. I anfwer, in all its  effential 

properties, for they are all good and fer- 

viceable to the end for which they were 

created, and the eternal fire-effence by 

means of them becomes a fit inftrument 

for God to work with. Therefore there is 

no evil property to be found in this fire- 
effence, for if there was, God muft be the 

author of it, he being the fole creator of 

fire. But indeed God created it to be a 

good fervant, to ferve his eternal will, not 
that
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that.it might lord it, and reign over the Dei- 
ty; for this would not have fuited with his 
eternal wifdom, by which all things were 
brought forth : fince therefore it was created 
by God, it muft needs be good,” for no evil 
can proceed from God by way of efficiency. 

Concerning the Element of eternal 
Water. 

15. We will now proceed to the ele- 
ment of eternal water. 

This element is the next matter of eter- 
nal Nature’s effence, and confequently to be 
treated of next to the fire. Its efficient 
caufe is the fame with that of the fire- 
effence, namely, the € eternal will of God. 
The centpe from it is produced, is the 
fame, namely, the eternal nothing, or aby{- 
fal effence; and the manner how, is alfo 
the fame, namely, by the divine power and 
wifdom. Wherefore we refer you to what 
has been faid before concerning the eternal 
element of fire. 

The nature of this eternal element of 
water, is a meek, mild, foft, gentle effénce : 
for as the fire-effence is the ground of 
fiercenefs, fo the water is the ground of 

meeknefs: and this will appear, if we con- 
fider
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(ider the effential properties of it. The 

firft is meeknefs, the next fweetnefs, then 

foftnels, mildnefs, gentlenefs, coldnefs, re- 

frefhingnels, finking down, heavinefs: So 

that we fee from thefe properties, that the 

water muft needs be a meek and mild ef- 

fence: and this meek effence is the ground 

of eternal light, it is the womb of the meek 

light, from whence fprings pleafantnefs, 

delightfulnefs, joyfulnefs and gladnefs. 

All which properties are in one another 

infeparably, and make up but one meek ef- 

fence, [as the feveral properties of the: fire | 

make up one fierce effence, } which meek ef- 

fence we may call the meek water eflence, 

the meek light effence, or the meek love 

fire effence. This effence, as the blefied 

Behmen obferves, is the fifth form of eter- 

nal Nature. But if we would farther con- 

fider the end of its production, it is to mi- 

tigate and allay the fiercenefs of the fire- 

eflence, and to be its antagonift. So to the 

fierce, fiery, harfh, darknefs; the water op- 

pofes its meek, foft, gentle and pleafant 

light: to the bitternefs and pricklinets of 

the fire; it oppofes its fweetnefs and plea- 
fantnefs: to the anguifh, wrathfulnefs and 

devouring property of the fire; it oppofes 

the
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the joyfulnefs of its love. fire effence: and 
to the mounting elevation of the fire; it 
oppofes its ponderofity and finking down. 

Here you fee that the beauty, excellence 
and ftrength of the water confifts in its 
meeknefs, mildnefs, foftnefs, gentlenefs, 

fweetnefs. Its riches are the meek light, 

and the triumphing joy of the love fires 
effence, which ftops the fury of the de- 
vouring anguifhing fire. Its goodnefs con- 
confifts in this, that it is a ferviceable in- 

ftrument in the hand of its Creator, to ftop 

the pride and flying up of the fire by its 
ponderofity : and thus it appears that both 
thefe effences are good in their kind, as 

preceeding both from God’s will, and 

from one ground, namely, the divine cha- 

os or abyfial effence. 

Concerning the Element of Air. 

16. We now proceed to the third ele- 

ment of which eternal nature confifts, name- 

ly, the element of air. 

Its efficient caufe; its ground from 

whence; and the manner of production 

are the fame with thofe of the two former 

elements. The nature of this eternal ele- 

| ment is, brifk, cooling, refrefhing, revi- 

im ina ving,
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Ving, a quickning pleafant effence, breath, 
‘or wind, Je is very ufeful and ferviceable 
jn eternal Nature’s effence ; to blow up the 
fire, left it fhould be fuffocated : and there- 
fore it is appointed by God to blow up the 
fire, to give motion to the water, and to 
drive away the dark clouds from the light 
effence, when need requires. It is a ne- 
ceffary inftrument to blow up the love fires 
effence, that fo it may penetrate through 
all properties ; when it is too weak and 
paffive, it makes it bloffom and break 
forth: it is the food of all the properties. 
It is alfo the chariot of the Spirit of God, 
‘© who rides upon the wings of the wind,” 
and is a good feparator in his hand, to fe- 
parate between the precious and the vile, 
between the wheat and the chaff. 

The effential properties of this element, 
are clarity, tran{parency, volatility, levity, 
celerity, and penetrability. Behmen refers 
this air-effence to the fixth property of na- 
ture. 

Concerning the eternal Element of 
Earth. 

17. We now proceed to the Jaft ele- 
ment, namely, eternal earth. 

Bz To
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To know what this element is, we may 
confider the efficient of it, the ground 
whence it proceeded, the manner how it 

was brought forth, and the end for which 
it was produced, which are the fame with 
thofe which are mentioned concerning the 
element of fire. 

The effential properties of this earth, are 

ponderofity, corporeity, and tranfparency. 
For this eternal earth, is not like the out- 
ward elementary earth, grofs and opacous, 
but it is a tranfparent chryftalline earth ; 
yet it gives effentiality and corporeity to 
the three forementioned elements: and it 
was therefore created by God to make eter- 

nal Nature’s eflence febeenuel: For fire, 

water, and air, muft have one ground or 

fubftance to fubfift in, and to move in 
and through one another, which fubftance 

is the element of earth. 

This element, Behmen fays, is the fe- 
venth property of nature, in which al] the 
fix de move, in one only ground, as the 

foul in the body; which is very well ex- 

prefied by him. 
And thus much concerning the matter 

of which eternal Nature does confift, name- 

ly, fire, water, air, and earth. 
_ Concerning



{ 29 ] 

Concerning the formal Caufe of Eter- 

nal Nature. 

18. The formal caufe of eternal 

Nature’s eflence, is nothing elfe but the 

mixture, and harmonical compofition 

of the four eternal elements: for they 

are one in another, and flow one through 

another. Let us now confider who is the 

mixer of thefe eternal elements, and their 

properties, for they never would mix of 

themfelves to all eternity, becaufe of the 

contrariety of their natures: Wherefore we 
muf{t conclude that the divine Wifdom, is 

the artift who mingles thefe elements to-~ 
gether. 

19. In the’ mixture of thefe eternal 
elements, obferve with me thefe following 
particulars : 

Firft, Wifdom’s art appears in the man- 
ner of their mixture, they are mixed one 
with another, and one} through another, 
neither can their contrariety hinder or op- 
pofe the art and power of Wifdom. 

Secondly, The art of Wifdom appears 
not only in mixing them, but in reducing 

B3 them
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them to a harmony and equal tempera- 
ment: She proportions them to an equality 
in number, weight, and meafure. 

Thirdly, Wifdom’s art appears in that 
being thus proportionally tempered toges 
ther, they qualify, at and move in and 
through one another, and that in the 
greateft harmony and friendfhip, as the 
members of the body. The fiercenefs of 
the fire is mitigated and allayed by the was 
ter; the harfh aftringency of the darknefs, 
is difiolved in the meeknefs of the light, 
and fo of the reft. 

Fourthly, Wifdom’s art appears, in this, 
that in the harmonizing of thefe four eter- 
nal elements, fhe has made all their con- 
trary properties to be ufeful one to ano- 
ther. The harfh darknefs is ferviceable to 
the meek light, for darknefs is the fubjec&t 
through which light difplays itfelf: Were 
there no darknefs, there would be no light. 
The fiercenefs of the fire, gives ftrength to 
the meeknefs of the water; and the meck- 
nefs of the water, allays the fiercenefs of 
the fire. So air is very ufeful to the fire 
to keep it from being fuffocated: and the 
earth is ufeful to them all, becaufe it gives 

them a body to act and move in, 
We
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We may yet further confider the ufe- 

fuinefs of the elements to one another, as 

they ftand harmonized and tempered toge- 

ther by the hand of wifdom. The fre 

gives life, mobility and ftrength to the 

meek water, and the water gives food and 

nourifhment to the fire, and thereby allays 

the fierce hunger of the fire: So that dark- 

nefs fubfifts in the light, and the light in 

the darknefs, and fatisfies the harfh bitter 

hunger of the darknefs, being as food unto 

it. snd in this their ferviceablenefs to one 

another confifts their natural goodnefs : for 

how can any evil be in them, fince they all 

ferve the will of their Creator, and are ufe- 

ful to one another. The darknefs is as 

uf-ful as the light ; and the fire as the wa- 

ter; and confequently they are all good: 

their contrariety being harmonized and re- 

eonciled, By the frilful band of Omnipotent 

Wifdem. 

Fifthly, Wifdom’s art appears in that, 

in this temperature of the eternal elements, 

fhe makes them qualify and ferve one ano- 

ther in triumphing joyfulnefs, and to re- 
joice in each other’s qualifying: for though 

thefe eternal elements are not underftand- 
B4™~ ing
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~ing fpirits, yet they have an innate hunger 
in themlelves (which is their intrinfical 
form) whieh makes them defire each other : 

thus the fire effence hungers after the meek- 
nefs of the water, as its daily food, where~ 

with its ravenous fiercenefs may be fatis- 
fied and allayed ; and again the water hun- 
gers after the fire, as its life, ftrength and 
motion. The aftringent darknefs hungers 
after the meek light, and the light after the 

darknefs, that it may fhine through it, and 

fubfift in it. And from this inbred hunger 
it is that they rejoice to qualify one with 
another; it is their fport and paftime to 

penetrate one through another, and to be 

fometimes above and fometimes under ano- 

ther in this wreftling wheel of nature. For 
all thefe qualifying powers of nature have 
fenfibility and mobility in themfelves,where- 

by they can feel and tafte one another’s 

properties, and are fenfible of the pleafure 

and fatisfaction they receive one from ano- 

ther, which continually awakens the hun- 

ger in every property, to qualify one with 

another. So the fire is fenfible that the 

meek water allays its fiercenefs, and there- 

fore it hungers after ic; the anguilhing 
darknefs
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darknefs is fenfible that the amiable plea- 

fantnefs of the light is a refrefhment to its 

and thus each property feels and taftes the 

other’s goodnefs, and this makes them ftill 

to hunger after one another, and to pene- 

trate one another with all triumphing joy- 

fulnefs. Ob let us for ever admire this un- 

fearchable art, of the Divine Wifdem! who 

alone can perform this mafier-piece. 

Sixchly, Wifdom’s art appears in nothing 

more than in the orderly placing of thele 

elements; for Wifdom makes the fire with 

all its harfh, bitter, dark, anguifhing and 

brimftony properties to defeend, and makes 

its elevating pride to buckle, bow and _ be- 

come a fervant to the water efience; and 

caufes the water with its meeknefs, gentle- 

nefs and ponderofity to afcend and com- 

mand the fire; the light to rule over the 

darknefs ; the meeknefs over the fierce- 

nefs; and the joyfulnefs of the light over 

the anouith: For divine Wifdom well under= 

rood the force of felf elevating fire, and there- 

fore fhe caufed it to fink down, and be- 

come a fervant to the meek light: fhe fore- 

faw that the fire life with its fierce proper- 

ties would be but an ill governor, sbere- 

Jore the made the elatr, namely, the fire /pirtt, 

to
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to ferve the younger, namely, the water and 
light effence, which could not be done by any 
other hand but that of Omnipotent Wif- 
dom. If we proceed to confider of this 
order, how incomprehenfible will the fcill 
of Wifdom appear! For the darknefs was 
hid in the light, and though it was there 
with all its properties, yet nothing of it 
was to be feen or felt; for it was fwal- 
lowed up in that of the light, as the night 
is fwallowed up of the day; fo the fierce- 
nefs, bitternefs and anguifh of the fire were 
perfectly diffolved in and fwallowed up of 
the meeknefs, mildnefs, foftnefs and plea- 
fantneis of the water, and nothing remain- 
ed but the pleafant glances of the fire ari- 
fing from the mixture of fire and water. 
This was the beauty and excellence of eternal 
Nature, that all ber divided, contrary proper- 
ties were united into cne undivided property in 
the eternal earth, where all their contrarieties 
were reduced to the moft perfec? umon, agree- 
ment, and harmony. 

20. Queft. If you farther afk me, What 
eternal Nature’s effence is, in relation to her 
formal being, as fhe fiood in her original pu- 
rity and beauty ? 

B 4 Anfw,
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Anfw. I thus define eternal Nature ; 

eternal Nature is an eternal effence, fubjifting 

in a fix-fold working property, infeparable one 

from tbe other. For the darknels generates 

the harfhnefs, the harflnefs the sine naeee 

this the anguifh, the anguifh the fire; this 

the water, the water the light; this the 

love fire, and the love fire the air; thus 

they generate one another, and qualify one 

in ns and through one another infe— 

parably and undivided ; but in ibe feventl> ) 

they all reft as in one only ground. So that’ 

eternal Nature fubfilts of fix working pro- ( 

perties in one only ground or fubftance. 

And all the properties of eternal Nature 

confidered in relation. to this one ground,, 

are all equally eternal, none of them can 

be accounted before other; they have all 

but one beginning, one mother, and fubfift 

in one ground; and in this their union 

they conititute the wreftling wheel of eter- 

nal Nature, wherein fometimes one is up- 

permoft, fometimes another, fometimes 

darknels, fometimes light, fometimes an- 

guith, fometimes joy. Yet notwithftand- 

ing though they ’be all undivided, and none 

before the other, for diftinétion fake, we 

may place the darknefs and harfhnels in 
the 

ie 4 
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the firft place, as being the root of the 
dark fire effence, which fire effence is the 

center of eternal Nature; the prickly fling- 
ing bitternefs in the fecond place, the brim- 
ftony anguifh in the third place, the fire in 

the fourth place: From which fire the wa- 

ter is generated, together with the light 

and love fire, which belong to the fifth 

form of nature, and in the fixth place, out 

of the light and love fire the eternal ele- 

ment of air, from which air proceeds the 

feventh and laft, namely, she eternal ele- 

ment of earth, in which the fix foregoing 

properties fubfift in perfect unity and har- 

mony. Now according to this order we 

can better underftand the beginning and 

end of eternal Nature’s effence, and how it 

is diftin@t from God’s eternal unity and pure 

Deity; though indeed in irfelf, it be an 

eterna! indiffoluble band, in which property 

itis diftinét from or before another; but all 

co-equal and co-eternal in one only ground 

and fubftance. So that we conclude that 

the original beauty and excellensy of eternal 

Nature did confift in this, that the fix work- 

ing properties were harmonized into a perfect 

untly, and triumpbing joyfulne[s in the feventh 

form: Which harmony, peace and unity, 
is.
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is the true form or formal caufe of eternal 

Nature. 
21. But methinks I hear fomebody ob- 

jet againft what has been faid, that I feem 

to contradié& the divine Behmen, who pla- 

ces darknefs and light back to back as op- 

pofite to one another, and makes the fire 

a diftint center from the light; fpeaking 

of a crofs birth in eternal Nature which di- 

vides the fourth form of the fire, from the 

fifth of the light? 

To which I anfwer, that what Behmen 

{ays is moft true, but it muft be noted that 

be [peaks this of eternal Nature in its fallen 

and degenerate flate; whereas I [peak of it in 

its original {potle{s purity. Behmen /peaks of 

God in nature (of which I purpofe to write 

fomething hereafter, in order to take off 

that veil of obfcurity that feems to fpread 

itfelf over and through all his deep and 

myftical writings) But I now fpeak of eter- 

nul Natures birib, in order to God’s intre- 

ducing himfelf into Nature’s effznce. So that 

I do not in the leaft contradict Behmen’s. 

writings; by fome of which it clearly ap- 

pears to me, that his fpirit had been taken 

up into the ourward court of the abyifal 

glove of ciérnity. 
Concern-
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Concerning the final Caufe of eternaf 
Nature. 

22. Though it be true (to fpeak in ge- 
neral) that the final caufe and end for 
which all creatures, and confequently eter- 
nal Nature was brought forth, is the good 
pleafure and will of God, according as the ho- 
ly {cripture in many places teaches, Ep. 
i.g. ‘* According to the good pleafure of 
** his will purpofed in himfelf.” Again, 

verfe 11, “who worketh all things accord- 
** ing to the counfel of his own will ;” 
Rev. iv. 11. ** And for thy pleafure all 
‘“« things were created.” Yet where it 
pleafes God to reveal the grounds and rea- 

fons of his creating will, we may then look 
into them, and confider of them. 

23. The firft end why eternal Nature 
was produced, was for m-anifefiation, _ that 
the Triune Deity might manifeft them- 
fclves, and together with themfelves, the 

ftill eternity; this was the reafon why the 

Trinity raifed in themfelves an eternal will, 

for the production of eternal Nature, that 

they might no longer be hid in their ab- 

ftracted nature of pure fpirit, and naked 

Deity. 
A fecond
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A fecond end of eternal Nature being 

ereated, was, that all the glorious attributes of 

God, his all-fufficiency, omnipotency, wif- 

dom, goodnefs, and immenfity, might be 

difplayed, and made known. 

A third end was, that ai] the wonders of 

the Deity might be manifefted and brought into 

att. 

Fourthly, Eternal Nature was produced, 

that it might be the fubjet? matter out of 
which all creations, and all worlds, foould be 

brought forth: Eternal Nature being the 
ftore-houfe {of the Holy Trinity, wherein 

all fufficiency of inflruments and materials. 
required to creation, are treafured up. So 
that if eternal Nature, with its eternal ele- 

ments, forms and working effences, had 

not been brought forth by the Trinity, 
then no worlds or creatures had ever been, 

nor any thing befide the {till eternity, which 
was contrary to the will which the Holy 
Trinity had raifed in themfelves, to mani- 
feft themfelves by creation ; for the accom- 

plifhing of which will, eternal Nature’s 

eflence was produced. : 
Queft. If you afk me, what moved the 

eternal will of the Trinity to bring forth. 
eternal Nature in erder ‘to creation ? 

Anfw, 

—
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Anfw. I anfwer, that it was the eternal 
defire of their mind; for from the defiring 
mind the eternal will proceeds. 

Quelt. If you enquire, what moves the 
eternal mind of the Trinity to defire ? 

An{w. I anfwer, the fpirit of eternity it- 
felf. 

Queft. But you will fay, what awakened 
the firft thought in the fpirit of eternity to 
create eternal Nature ? 

Antw. I anfwer, the Divine Magia moy- 

ed and awakened the {pirit of eternity to 
defire; from the defiring mind proceeded 
the will, and from the will it came to be 
brought forth into exiftence by the creat- 
ing Fiat; which being placed in the divine 
Omnipotence, brought forth eternal Na- 
ture’s efience out of the divine chaos. 

Queft. If you afk farther, what moved 
the eternal Magia of the Holy Trinity, to 
awaken the firft motion in the eternal fpi- 

rit, to create eternal Nature with her ecle- 

ments and working properties ? 

Anfw. I anfwer, that none can tell this, 

but the fpirit of eternity itielf: and there- 
fore here we muft reft: becaufe we cannot 
go beyond the firft. Hence we may learn 
that the pirit of the Holy Trinity is magical, 

and



The final Caufe of eternal Nature. 4% 

and that it aéts magically. Thus God brought 

forth the eternal world, namely, the jail 

eternity, with all its wonders out of bim{elf, 

by himfelf, and for bimfelf, to dwell in magi- 

cally; and after the fame manner, the di- 

vine chaos, and eternal Nature were brought 

forth. The fpirit of the Holy Trinity doth 

will, defire, and act from nothing elfe but 

from its pure Magia; for it is not a@ ratio- 

nal fpirit, but a wife, intelligent fpirit, which 

wifdom and intelligence is grounded in the di- 

vine Magia. 

‘ There is no ufe of reafon in the ftill 

‘ eternity; for the divine Magia fills its 
place; nezther is Reafon made ufe of in Pa- 

radife; nor in the angelical world: nor in 

the New Ferufalem: Because Reafon be- 

longs only to the fpirit of this outward world. 

And however enlightened reafon may be 

exalted by fome, yet my fpirit knows -it 

to be an eternal infallible truth, that 

there is no ufe of Rea/on but in the Baby- 

lonifh principle, and the kingdom of the 

© beatt.’ 
Sixthly, Eternal Nature was brought 

forth, that it might be @ garment of the 

Holy Trinity, anda vefture wherewith their 

pure naked Deity might be clothed upon: for 
as 
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as the foul is hid and wrapt up in the bo- 
dy, and the body in its cloaths: fo the 
Holy Trinity is covered and wrapt up in 
eternal Nature’s effence, and in the crea- 
tures thence proceeding. 

* Blefied are they, who, through all 
* thefe wiles and difguifements of nature, 
* can find him who is the Defire of all na- 

tions; who in this rubbifh of outward 
nature can find the Pear] of great price; 
which yet if we will fearch deep enough 
we cannot fail of: for the Holy Trin‘ty, in 
their pure Deity, is the moff innermof ker- 
nel of all things, being hid under eternal 
Nature’s effence, and all her working 

* forms and elements.’ 
Seventhly, Eternal Nature was to be ai 

habitation for the Holy Trinity. For though 
the eternal world be the moft glorious pa 
lace of the Deity, and the moft holy place, 
yet it was the will of the Holy Trinity, to 
have the outward court of eternal Nature 
added to it, in which they might dwell as 
the foul in the body. 

Kighthly, Eternal Nature was produced, 
* that it might,bea medium between two 
* extremes; God, and the creature: whereby 
* God might communicate himfelf to creas 

* tures, 
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© tures, and creatures might have fellowfhip ~ 

© with him ” 

Ninthly, Eternal Nature was brought 

forth, that the eternal unity of the Deity 

might be difplayed in variety, diverfity and 

multiplicity. 

Object. But you will fay, was there not 

a variety of properties and attributes in the 

Deity, even before the birth of eternal Na- 

ture, namely, his power, wifdom, goodnefs, 

mercy, truth, &c? 

Sol. I anfwer, that all thefe perfections 

are all one in the Deity, and make up but 

one moft fimple effence, for elfe God would 

be divided in himfelf, and could not be the 

fupreme unity and fimplicity, as before has 

been proved at large. 
* But by the elements, and working 

* forms of eternal Nature, this unity dif- 

‘ plays, and as it were diffolves and dilates 

‘ itfelf into an infinite variety and diver- 

* fity of creations, according to the pur- 

* pofe of his will.’ 
Tenthly, A tenth end was, that the /ii// 

divine effence, by entering into the contrariety 

of eternal Nature, might bring forth the glory 

of the majefty, and triumphing and exulting 
j%, which was not to be found in the ftill 

eternity,
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eternity, before the working properties ot 
eternal Nature were brought forth. 

Eleventhly, Eternal Nature was brought 
forth, that it might be the true primum mobile, 
or the firft fource and fpring of all motion 
and aéfion. For this end it pleafed the Tri- 
nity to produce this eternal turning wheel, 
and indiffoluble band of the feven forms of 
eternal Nature: for in the ftill eternity 
there is nothing but ftillnefs, quiet and 
reft: and that, fuch as furpaffes all the 
thoughts and conceptions of man; and that 
fpirit only knows it, who has been taken 
up into it. 

Twelfthly, Eternal Nature was pro- 
duced, that she one fingle effence of the Holy 
Trinity might be manifefted in diftinfion, ac- 

cording to the diftiné? effences and properties of 

eternal Nature. Thus the Father is mani- 
feft in fire: the Son in water: the Holy 

Ghoft in air. Thus you fee how the Holy 
Trinity may be diftinguifhed from one 
another in eternal Nature’s eflence. And, 

Laftly, Eternal Nature was produced, 
that all the ideas, forms and patterns in the 

divine mind might become aéiual and fub/tan- 

tial, which could not be brought to pais in 

the ftill eternity, nor without the working 
- proper =
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ties of eternal Nature, which do bring all 

that into act and exiftence, which in the 

divine will and mind, is only in purpofe 

and idea. 

What kind of Principle eternal Nature 

1S. 

I fhall next fhew you, what kind of prin- 

ciple eternal Nature is. 

Queft. If it be afked what kind of ef- 

fence eternal Nature is ? 

Anfw. 1. I anfwer firft, that it is a 

created effence, as is fufficieptly declared 

before. 
Anfw. 2. Eternal Nature is an eternal 

efience, for whatfoever is immediately created 

by God out of the divine chaos, is eternal, be- 

caufe it proceeds out of an eternal root; 

now fince eternal Nature is immediately 

brought from the abyffal chaos, it mutt 

confequently be eternal, 
Anfw. 3. Eternal Nature is an original 

eflence, that is, 1T Is THE FIRST CREATED 

ESSENCE, out of whofe fruitful womb all 

CREATED ESSENCES doproceed: Itisthe fix? 

efjence of all effences, and the ground and fource 

of them. There is nothing above, before, 
or
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or beyond it, but the Holy Trinity in the 
Jill eternity. All effences proceed from it, 
whether temporal or eternal; for time ivfelf 
is rooted in eternity, = 

~ Objeét. But it may be objected, how 
can eternal Nature be the firft original ef- 
fence, fince the eternal world and the di- 
vine chaos @* before it ? 

Antw. The anfwer is obvious, for I do 
not fay that eternal Nature is the firft ef- 
fence, but the fir? created effence; now the 
eternal world and divine chaos were not 
created by God, but generated out of him: 
therefore it remains unfhaken, that eterna/ 
Nature is the firft original crEATED effence. 

Object. But you will obje& again, that 
God biimfelf is the effence of all effences, and 
the original caufe and firft matter of all things, 
which I own to be true, but with diffinc- 
tion. 

Anfw. For firft, Ged is the original effence 
of all effences as be is the efficient caufe, and 
creator of eternal Nature’s effence, out of 
the divine chaos, 

Secondly, I fay,‘ God is the effence of 
* all effences remotely, but not immediately, 
* for all created effences do immediately proceed 
* from eternal Nature, and not from God; 

© becaufe
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< becaufe both the divine chaos, and eter- 
* nal Nature ftand between them and God.” 
Now that created effences did not imme- 

diately proceed trom God, will appear by 
theie fllowing reafons : 

Firft, If all creatures had immediately 
proceeded trom God, they muft-all have 
been a perfect unity, without duality, di- 

verfity, er contrariety; becaufe God’s ef- 

fence, from which they immediately pro- 
ceeded, was fuch: But we find that all 
created effences are not a perfect unity, 
but that diverfity and duality is found in 
them, which is not in the divine effence; 

therefore we muft neceffarily conclude that 
they did not immediately proceed from 
God’s effence. 

Secondly, «If all created effences {do 

immediately proceed from God, it will 

follow, that God’s divine effence is not 

unintelligible and incemprehenfible; but 

may be eafily known from the nature of 

thofe effences which immediately proceed 

from him, for fuch as their effence is, 

fuch muft God’s be, if we allow this im- 

mediate proceffion, becaufe what/oever 

immediately proceeds from any effence is of 

the fame effence with that from whence it 
. * proceeds.” 
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| © proceeds.” We conclude therefore that 
light, fire, darknefs, &c. are not in God, 

nor do they immediately proceed trom 
kim, for if they did, we might then know 
what God’s nature and effence is, namely, 
that it is light, fire, darknefs, &c. 

Anfw. 4. Eternal Nature is a diftin® 

effence from the divine chaos out of which 

it was created by God: which appears, 

- Firft, Becaufe that which is brought 

forth differs, and is diftinét from that 

which brought # forth, as the fruit is di- 

ftinét from the tree, the fon from his fas 

ther ; wherefore eternal Nature being crea- 

ted out of the divine chaos muft needs be 

aiftinct from it. 

Secondly, Eternal Nature is diftiné from 

the divine chaos, becaufeineternal Nature the 

elements and the working powers of nature 

are eftentially and actually ; whereas in the 

divine chaos they are only potentially and 

remotely. 
Thirdly, ‘In eternal Nature there is 

© order and diftinétion; there we find the 

© four eternal elements, and feven working 

© forms of nature; whereas in the divine 

© chaos all things lie hid without any or- 

© der or diftinction; and therefore this 

© principle
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£ principle is called a chaos or confuled 
* mixture, Gen. i. 2. becaufe in this prin- 
* ciple there is no effences to be found, 

but all things are hid in it in a dark con- 
fufed manner.’ 
Anfw. 5. Eternal Nature is a middle 

effence, becaufe it is placed by God be- 
tween the eternal world and the angelical, 
and this vifible creation, and is the original 
ground from whence all middle worlds 
and creations do proceed. Were not eter- 
nal Nature a middle effence, there would 
be no middle worlds, no middle ftates, no- 
hing but the ftill eternity. But the {crip- 
tures tell us of worlds in the plural num- 
ber, Heb. i. 2. which muft be the middle 
worlds of which I have here {poken. 

Anfw. 6. ‘ Erernal Nature is in itfelf 
© an invifible effence, for it is the ground 
‘ from whence all invifible worlds and 
‘ creations do proceed, and we are taught 
‘ that éven this outward vifible world was 
‘ made of an invifible matter, namely, 
© eternal Nature’s efience: ‘* The things 
*< which are feen were not made of the 
** things that do appear,” Heb. xi, 3. 

Anfw. 7. Eternal Nature’s effence is a 
mixed and compounded effence, it is mixed 
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and compounded of the four elements and 
their effential forms ; and thus it is an eflence 

compounded of multiplicity, variety and 

contrariety, and therefore muft needs be 

diftinét from the divine effence, which is 

an eternal unity and fimplicity, which can- 

not admit of any mixture or compofition 

whatfoever. Now we mutt farther know, 

that this mixture and compofition of the 

eternal elements in eternal Nature, is 

wrought by the art of divine Wifdom in 

fuch a manner, that all their contrarteties 

are reduced to the greateft harmony and 

agreement; infomuch that they qualify in 

and through another, with the greateft 

concord and amity, as brethren and mem- 

bers of the fame body. This harmonious 

mixture and compofition of the elements in eter- 

nal Nature is the beauty and perfection of eter- 

nal Nature; and that whereby it is fitted to 

become the fruitful mother of all things. If 

we confider eternal Nature only as ‘made 

up of fighting contrarities, we fhall find 

nothing but deformity and diforder in 

her; but if we regard her, as fle is mixed 

and compounded by the band of eternal Wi- 

dom, to a perfel? temperature, harmony and 

concord; fhe appears, and is indeed all 

beautiful and lovely. Anfw.
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Anfw. 8. Eternal Nature is a good ef- 
fence: there is xo evil in it, notwith/tand= 
ing it is made up of contrarieties; for God, 
who is eternal goodnefs, could not make 
that evil, which he defigned to be the ori+ 
ginal matter of all created effences: for fo 
he would have entailed evil upon all his 
creatures, which were to proceed out of its 
womb, Neither was it partly good, and 
partly evil; for this isa mixture that God 
declares againft, and therefore would never 
be the caufe of it himfelf. Neither can we 
fay, that evil is in eternal Nature’s effence, 
but that it is fwelllowed up of the good, 
becaufe nothing can proceed from God, 
but what is wholly good. The darknefs in 
eternal Nature is as good as the light; and 
the fire as the water. All the forms of 
eternal Nature muft needs be alike good, 
for thefe following reafons: 

Firft, Becaufe they have one efficient 
caufe, one Creator, even God. 

econdly, Becaufe they all have but one 
mother, namely, the abyffal chaos, out of 
whofe womb they proceed. 

‘Thirdly, Becaufe God has implanted in 
them alla hunger and defire to anfwer the 
end of their creation: Now whatfoever an< 

C2 {wers
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fwers the end for which it is made, that 

we may truly fay is good. 

Fourthly, All the forms of eternal Na- 

ture are equally good, becaufe they all 

obey the will of their Creator. 

Fifthly, Becaufe they are all ferviceable 

and helpful to one another; as appears Ly 

their qualifying together, and union in the 

fixth form, where the darknefs is fervice- 

able to the light, and the light to the dark- 

nefs, the fire to the water, and the water to 

the fire. 

But here is to be obferved, that when I 

fay that all the forms of eternal Nature are 

good, J do not mean that they are the 

chiefeft good; for that is only to be found 

in the divine efflence; but that they are en- 

dowed by God with a natural goodnefs, 

fuitable to their kind, and fuch as they 

are capable of, and free from evil. 

Object. You will fay, evil is not in God, 

therefore it muft be in eternal Nature ? 

Sol. To which I reply, Becaufe evil is 

not in God, therefore neither can it be in 

eternal Nature, which was created by him; 

for fuch as the caufe is, fuch muft be the 

effet: no evil is in the caufe of eternal 

Nature, therefore neither can there be any 
evil
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evil in eternal Nature, which is the ef- 

fect. 

Queft. But you will queftion farther, if 

evil be not in God, nor in eternal Nature, 

where then will you place it? What will 

you make the ground and fource of evil? 
Anfw. I anfwer with certainty, that 

‘ THE MUTABILITY OF THE CREATURE IS _ 
‘ THE CAUSE OF EVIL. For though all 
* things be created good by God, yet they 
* are not immutably fo; but may become 
© evil.’ 

But we wil] fpeak no farther of this mat- 
ter, becaufe this is not the proper place to 
{peak of the original of evil and fin, for we 
are here only treating of eternal Nature, 
as it came out of God’s hand, and before any 
creatures were created or brought forth out 
of it. 

Object. It may be you will objeé, that 
Jacob Behmen makes eternal Nature the 
ground of good and evil. 

Sol. To which I anfwer again, that what 
Jacob Behmen writes concerning eternal 
Nature is very true; for he does not make 
it the ground of evil, in its ftate of purity, 
as it came out of God’s hand: but as it 
is in its fallen ftate. And the caufe of 

C3 this



54 What kind of Principle eternal Nature is. 

this miftake is, that Behmen js not well 
underftood, for fometimes he fpeaks of 
eternal Nature in its ftate of original pu- 
rity, and prefently after fpeaks of ir, with 
reference to its fallen ftate, and this not 
being fufficiently diftinguifhed by unwary 
readers, makes them conclude that Jacob 
Behmen makes eternal Nature in its origi- 
nal purity to be the ground of evil; where- 
as it is indeed contrary to the whole fcope 
of his writings. Behmen was very fenfible 
that many would be apt thus to miftake 
his writings, which made him fay that there 

\ wes a veil upon bis writings which would 
hinder all thofe who were not born again, 

| from having a right underftaending cf them. 
Jacob Behmen, whenfoever he attributes to 
eternal Nature the ground of evil, he confi- 

ders it in its fallen ftate, as it became infected 

by the fall of Lucifer, in the hellifh prin- 

ciple, and therein I do fully agree with 

him; but I am here {peaking of eternal 

Naturé in its pure undefiled ftate, as it 
came out of the hands of God. 

Obje&. You may fay that darknefs is an 

evil eflence: but how can that be evil, 

Which is the caule of the light ? 

Sol,
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Sol. For darknefs is the root of the fire, 

and from the fire proceeds the light, fo 

that if there was no darknefs, there would 

be no light; wherefore darknefs is no evil 

efience. 
Neither is the bitternefs and fting of the 

anguith evil in itfelf, becaufe they are the 

caufe of the triumphing joy. Nor the fire, 

though it be a fierce and devouring effence, 

becanfe its fiercenefs and wrathfulnefs is 

the ftrength of eternal Nature: and when 

thefe qualities of the fire come to be pene- 

trated by the water they are changed, and 
become the caufe of pleafure and triumph- 

ing joy. Therefore you fee that fire as it 

was originally ia eternal Nature is no evil 

effence. 

Neither can it be faid that the contrariety 

which is found in the forms and properties of 

eternal Nature makesthem tobeevils becaufe 

all the fix forms of eternal Nature are united 

and harmonized in the feventh, where no 

ftrife, contrariety, or oppofition is to be 

found,. nor any thing from whence they 

might with truth be denominated evil, In 
this harmony and agreement of all the 
effential forms of eternal Nature doth the 

effential and intrinfical goodnels of eternal 

C4 Nature
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Nature confit. This was the beatiful gar- 
ment wherewith fhe was arrayed when firlt 
fhe came out of the hand of her great and 
wife Creator: for the darknefs was not at 
odds with the light, nor the light with the 
fire, nor the fire with the water; but all 
the forms in the greateft harmony qualified 
in and through one another ; this I fay was 
the ftate and condition of eternal Nature, 

as fhe came out of the hand of God: fhe 
was all pleafing and beautiful, for all her 

appearing contrarieties were fwallowed up 
of harmony and unity. 

Anfw. g. Eternal Nature’s effence is a 
perfect and compleat effence. She is per- 
fect in the perfect number of her feven 
forms and properties, nothing can be added 

to her, neither can any thing be taken from 

her; becaufe in the forementioned feven 

forms fhe contains whatfoever is required 

to her compleating and perfection. And 

thefe forms are in one another and through 

one another; they generate one another, 

and are generated from one another, fo 

that none can be without the other, but all 

make up one effence in the feventh form : 

and in this unity and infeparability of the 

forms of eternal Nature doth her perfection 

confit.
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confift. All the forms of eternal Nature 

are co-effential and co-eternal with herfelf 

and with one another; none is before the 

other, becaufe all are one, and make up 

but one effence, which is eternal Nature 

herfelf. 

Obje&. But you will object, that this 

contradiéts the former difcourfe, wherein 

I have fpoken of the 1ft, 2d, ad, &c. 

forms of nature, ciftinét from one 2nother. 

Sol. I anfwer, that when I fpoke of the 

forms of eternal Nature under a diftinction 

of order and number; I confidered them as 

they were forming under God’s hand, and 

not as already made into an ever circling 

wheel, and fixed in an indiffoluble band in 

the feventh form, for fo they are but one 

eflence, and have neither beginning nor 

end, nor can they be faid to be one before 

the other in number and order. In this 

full and perfe&t union of the fix forms in 

the feventh, confilts the perfection of eter- 

nal Nature: for if we confider the fix forms 

apart and diftinét from one another, we 

fhall find them all wanting and imperfect, 

and plainly difcern that eternal Nature’s 

perfection confilts not in any one of the 

Sorms, as diftingt from the others, but on- 

C5 ly
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ly in the union and fixation of them all in 
the feventh, which is as the common body 
and receptacle of them: the truth of this 
will appear by taking a view of all eternal 
Nature’s forms, in which profpect we hall 

clearly difcern, that the perfection of eter- 

nal Nature does not confift in any one or 
more of her forms apart; but in the joint 
union and fixation of them all in the fe- 
venth form. 

Firft, We will begin with she darkne/:, 

and the efiences which pertain to it, neme- 

ly, barfonefs, bitternefs, and the fting of 

anguifh, which make the three firft proper- 

ties of ‘eternal Nature, and are the begin- 

ning and root ef it: if thefe were not, 

there would be no fire; if no fire, nolight; 

if no light, no leve fire efience. But we can- 

mot fay that Ged intended to place perfection 

in this root of darknefs, as being only the 

foundation of that compleat ftructure which 

God has raifed upon it. This eternal 

darknefs was extratied by God cut of the 

abyffal chaos, the hidden root of ail things : 

‘and is the beginning and ground of eternal 

Naiure and her forms, and is made up of 

harfhnefs, bitternefs, and anguifh; and 

therefore this darknefs of which we treat 

here,
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here, is not a mere privation or non-entity 3 

for if it were fo, God could not be faid to 

create the darknefs as the fcripture exprefly 

tells us: therefore we lay this as a ground, 

that this darknefs is effential, as being the 

root and ground of eternal Nature’s ef- 

fence: but perfection not being here, God 

proceeds, and 

In the fecond place, God out of that 

darknefs, brings forth the fire, being the 

fourth form of eternal Nature: its pro- 

perties are fiercenefs, elevation, confuming 

and devouring all things that cannot en- 

dure its trial. It contains fulphur, fal-ni- 

tre, and mercury; it was no fooner added 

to that darknefs, but it communicated to 

it (as it were, life, fenfe, and motion, fo 

that they embraced each other moft wil- 

lingly. The fire faid to the darknefs, I 

cannot fubfift without thee, for if 1 was 

not preferved in thy effence, as in a fur- 

nace, I fhould perifh and vanifh away. 

The darknefs. replied, Dear fire fpirit, live 

for ever in my center, for without thee I 

am as dead; thou art my life, and giveft 

me fenfibility and mobility; let us live 

together as members of eternal Nature in 

Jove and unity for ever. 
C 6 We
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We will now take into confideration the 
nature of this fire, and whence it burns 
and flames continually, without ever being 
extinguifhed. God, the moft wife artift, 
took care that the fire might never go out, 
for then the eternal darknefs would become 
a dead efience; and therefore the great 
Chymift placed in the bowels of this fire, 
its eternal food of fulphur, mercury, and 
fal-nitre; which is the fewel that maintains 

its everlafting burnings. 

Queft. If you afk me from whence this 
eternal fire does proceed ? 

Anfw. I anfwer, not immediately from 

the divine effence, for init no fire is to be 

found; but out of the abyffal chaos, by 
the eternal {peaking word of power. The 
effence and nature of this Sire fpirit is no- 

thing elle but an eternal hunger, and a dry 

paintul thirft in itfelf; and from this hun- 

‘ger it attracts eagerly and earneftly, and 

yet finds nothing in itfelf to attract, but its 
own burning fulphur, poifonful mercury,and 
infected fal-nitre, and the more it attracts, 

the more it hungers ; and the more ic hun- 

gers, the more it preys on its own fuel. Bat 

God does not jiop bere, becaufe perfection isnot 

found in the fire: for the great Artilt faw, 

that
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that if this eager attraction of the fire {pirit 

was not allayed and pacified, it would bring 

itfelf into anguifh’and pain, as having no- 

thing to feed upon and refrefh itfelf with, 

but its own burning fulphur, poifonful 

mercury, and infected fal-nitre; therefore 

to cover and allay the harfhnefs and bitter- 

nefs of the fire fpirit, fo that it might ne- 

ver know its fierce, wrathful anguith, nor 

perceive its own burning fulphur, mercury, 

and fal-nitre, whereby in the elevation of 

its might and power the fire would devour 

all that come in its way, if once it fhould 

be inflamed, and fo fpoil the work that he 

intended to bring forth. 

In the third place, God brings forth the 

water effence, being the root of the fifth 

form, namely, the light effence. This wa- 

ter is the food of the fire, whereby its eager 

hunger is allayed, and its painful attraction 

ftilled, and the effeéts of its fulphurous, 

mercurial, and falnitrous properties, pal- 

liated and concealed. This water fpirit is 

placed at the bottom of the fire root, where 

the fire finds its own eternal refrefhment 

in itfelf, and needs not to feek it elfewhere : 

yet the fire cannot reach it by flying up- 

wards, but by finking down into its own 

root,
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root. Thus God brings down the pride of 
the fire, by placing its food and refrefh- 
ment in the deeps below it. No. fooner 
had the fire fpirit, by finking down into its 
Own root, allayed its fierce hunger, and 
quenched its dry and infatiable thirft zn rhe 

walter effence, but it became as tranfported 
with joy, and faid, O bleffed element! 
how cameft thou to be fo near me, even in 
my very root and center, and I not aware 
of thee? behold I have drank deep of thy 
fountain and am fatisfied: I have tafted 
thy fweetnefs andam refrefhed: O come ~ 
and mingle thy foftnefs and meeknefs with 
my ftrength and fiercenefs, that my an- 
guifhing hunger and painful thirft may no 
more be felt by me, but be fwallowed up 
in fatisfaction and delight! Thus you fee 
how the fire, by finking down into its own 
root, mingles with the water, and the wa- 
‘water raifing itfelf penetrates the fire, by 
which means the hunger and thirft of the 
fire are mitigated and affuaged; not that 

they are quite taken away, but the. attrac- 

tion being more moderate, the thirit and 

hunger, which before were painful and an- 
guifhing, now become pleafing and de- 
lightful, 

‘it
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© Jt is worth our objerving here, how 

all this is brought about, namely, by the 

deicent of the proud and felf-elevating 

fire {pirit, and the afcent of the meek 

and humble water fpirit: Dhus the great 

Creator is pleafed to abafe the proud, and to 

exalt the bumble and meek,’ 

Queft. If you afk whence this water ef> 

fence derives its original ? 

Anfw. I anfwer, not immediately from 

the divine effence, but from the abyfial 

chaos, as has been faid before concerning 

the darknefs and fre. 

But in the fourth place, how excellent . 

foever this water fpirit is, yet it is not the 

full perfection of eternal Nature ; therefore 

the ereat Artift does not ftop here, but 

to the water effence fuperadds the light ef- 

fence, which is the fifth form: for God, 

knowing that the wrath fire defired the 

light, as a farther {tep to its compleat joy 

and fausfaétion, he faid, ‘t Let there be 

«« light, and there was light,” which im- 

mediately darted its luftre and brightnefs 

throuzh all the preceeding forms of eter- 

nal Nature: it made the water clear and 

tran{parent, the fire bright and luminous, 

and hid the darknefs in its own glory. 

Thus 
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Thus we fee how ufeful and pleafing the 
light is, to all the forms of nature, caufing 
them to move and penetrate in and 
through one-another with great joy and 
delight. Here the wrath fire thus falutes 
the eternal light: Oh dear and precious 
light, how welcome art thou to me! 
thy pleafantnefs, meeknefs, and foft fweet- 
nefs, have fully fatisfied all my longing de- 
fires. Again, the light embraces the fire, and 
in the fire the darknefs, and fays, Ye are 
both moft dear unto me: thou fre art my 
firength and might, thy fercenefs is my 
life, as my foftnefs and pleafantnels is thy 
food, therefore let us delight to dwell in 
one another for ever. 

Do you defire to be further informed 
concerning the nature and properties of 
this eternal light? You muft know that 
words are not able to exprefs the glading 
fweetnefs, and meek foftnefs of its nature, 
the fire fpirit only can feel it, and is 
throughly fenfible of it; for it tranfmutes 
its fuilen darknefs into imiling brightnefs, 
and its anguifhing ftinging property into a 
reviving and quickening warmth, fuch as 
the fun gave forth in Paradife before the 

flrife
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ftrife of centraries was known. Such is 

the bleffed ftate of the fire, when the light 

comes to rule over it, when it finks down 

and refigns itfelf to the light, that its fierce- 

nefs may be qualified with the foft meek- 

nefs of the light. “Oh the wonderful plea- 

fant birth of light! which by penetrating 

the efiences of eternal Nature, makes them 

wholly meek, fweet, foft and delightful ; 

fo that nothing but a pleafing fight, fweet 

fmell, delightful tafte, ravifhing found, and 

foft pleafant feeling, is to be found amongft 

them. Here the darknefs becomes luf- 

trous, the fire lofes its burning and fcorch- 

ing property, and becomes mild, luminous, 

and quickning, and the water clear and 

refrefhing. . 

This light, if we enquire further into its 

originality, does not immediately proceed 

from the divine effence, which is an un- 

created light, but this is created by that, 

and brought forth out of the abyffal chaos, 

as the darknefs, fire and water, were be- 

fore. It is placed by God in the root 

of the water effence, and from thence it 

fhines forth; and with its meek bright vir- 

tue, penetrates and tintlures all the forms of 

nature. 
In
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_ In the fifth place, God brings forth the 
air, which blows up the love Sire effence, 
and together with it conftitutes the Sixth 
form of eternal Nature. The fire effence 
being placed between two dangerous ene- 
mies, the darknefs on the one hand, and 
the water on the other; either the thick 
fmoke of the darknefs might ftifle and 
{mother it, or the water might overwhelm 
and drown it: therefore that the fire of his 
eternal furnace might never be in danger 
of being extinguithed, the great Creator of 
all things brought forth the air effnce to 
blow up the fire, that it might not go our. 
It is this air fpirit that keeps the wrath fire 
in its due bounds, that it may neither be 
too ftrong, nor too weak: for when it is 
too ftrong, it is in danger of drying up 
the water, and when too weak, its attrac- 
tive hunger wiil not be great enough to 
maintain its own being; for the hunger of 
the fire is the caufe and fource of the fire 
life, in the fire effence. If the moderate 
thinft and hunger of the wrath fire were 
not preferved, the caufe of life, fenfibility, 
and mobility would be taken away, and 
there would remain nothing but an in- 

active
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This air fpirit does not only moderate ier) 

the wrath fire, but it alfo blows up the 

love fire eflence, with which being united 

it conftitutes the fixth form of eternal Na- 

ture. This love fire has its root in the 

meek water, from whence it fprings, as 

the fierce fire from the harfh aftringent 

darknefs. It rifes up through the meek 

light, as the wrath fire through the dark- 

nels, and is blown up and preferved by 

the air, This love fire does not proceed 

immediately from the divine effence, which 

ig an uncreated fire life, but this is created 

and brought forth out of the abyffal chaos. 

But the love fire which proceeds inrmediately 

from the divine effence, is the lovelieft, plea- 

fanteft, and fweeteft birth of all, [as Jacob 

Behmen alfo fays,] for it makes all the 

forms of nature joyful, pleafant and lovely. 

As foon as this child of love is born, the 

whole birth of eternal Nature flands in 

great triumph of divine joys all its powers 

and efiences become fubftantial, and they 

fee, hear, fmell, tafte and feel one another 

in the moft ravifhing joyfulnefs beyond 

words and this pen’s expreffion. For the 
love 

——
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hove fire gives forth itfelf for food to all 
‘be properties of nature, it becomes un- 
to them eternal bread and wine, where- 
with they are fed aud refrefhed for ever; 
which makes them all cry out, O love! 
thou haft fatisfied our hunger and quench- 
ed our thirft, nay thou haft filled us with 
the higheft exulting joys; behold, we de- 
fire no longer to have any will of our own, 
but that all our wills may be thine, and 
fo thy will may be our will; shou halt 
have the dominion over us, only feed us 
with thy heavenly food, and give us thy 
wine to drink eternally. When this love 
effence mingles with the fpirit, it begets in 
him a divine and fpiritual underftanding, 
and opens his fpiritual fenfes of feeing, 
hearing, tafting, fmelling and feeling : thus 
the blind properties of nature come to fee 
fpiritually and intellectually, the deaf to 
hear, the dumb to fing, and the barren to 
become fruitful. bis is the feeling life 
of nature, and proceeds from the love fire's 
deminior in and over all its properties. 
When this love fire tinélure enters into the 
dark fire forms, and comes to penetrate 
the burning fulphur, poifonous mercury, 
and fal-nitre of the fire fpirit, and to 

change
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change them into its own nature, ¢here 

arifes fuch triumpbing joy, charming plea- 

fure, ravifoing extafy and exultation, as 

none can imagine but thofe that have felt 

them; and tin@ures them with fuch va- 

riety of beautiful fparkling colours, as fur- 

paffes ali the precious ftones and gems of 

this vifible creation. This love fire tinc- 

ture (as Jacob Behmen declares) proceeds 

from the union of the fire and light, and it 

is the joy and end of eternal Nature; nei- 

ther is there any birth to be looked for, or 

enjoyed beyond this birth of love ; in which 

the eternal beginning has found the end of 

its own handwork, and is indeed the per- 

feétion and accomplifhment of the five pre- 

ceeding forms of eternal Nature. 

And now in the Jaft place, for a con- 

clufion of all, the Creator brings forth the 
feventh form, in which the fix forementioned 

working forms and properties do ait and _ 

qualify, as the foul in the body. \t isthe / ~ 

houfe and dwelling-place, and is the eter-" 

nal earth which gives the eternal fubftan- 

tiality and corporeity to them all. Here 

they dwell in triumphant joy; here they 

are all fed with the eternal feod which the 
love
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love effence gives. forth unto them, and 
circle in and through one another, in the 
greateft unity and harmony in the trium-- 
phant joy of the love effence, which pierces 
through them all. Thus yow ee the birth 
of eternal Nature, full, compleat, and per= 
fect; you fee her in the comely garments 
wherewith fhe was arrayed when fhe came 
out of the hands of ber great Creator! 
you fee all her variety and diverfity cen- 
tered in love’s harmony, ail contrariety and 
Strife banifbed from ber court. 

But before we leave this profpect of eter- 
nal Nature’s excellence and perfection, let 
us confider, 

Firft, That gmeng/t all ber diftin® forms 
' there is no diforder or confufion. 

Secondly, That the variety and diverfity 
of forms which are in her, do not produce 
the leaft ftrife or contrariety, but are all 
reduced to a perfect agreement in love’s 
harmony. Al the feven have but one will, 
one defire, and one joy and pleafure: and 
indeed how could it be otherwile? fince 
the God of love, peace, and unity, could 
not be the author of contrariety in eternal 
Nature’s eflence, out of which he was to 

bring
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bring forth his whole hoft of creatures. 
And thus much concerning the perfection 
of eternal Nature’s effence. 

Anfw. 1o. Eternal Nature’s effence is a 
bleffed and happy effence ; I do not mean 
that fhe is the fummum bonum, the moft 

high and fovereign happinefs, for that is 
only to be found in the divine effénce; but 

that fhe is fo far happy and bleffed as a 
created effence is capable of being. This 
happinefs of eternal Nature confifts in this, 
that fhe is free from all contrariety, ftrife, 
mifery, and anguifh. 

Neither could it be otherwife, except we 
will make God to be the author of con- 
trariety, mifery, pain, and death, which is 
directly contrary to his Nature, and to 
what the holy fcripture teftify concerning 
him. No, eternal Nature, as fhe came out 
of the hand of ber great Creator, was all 
beautiful, all fpotle/s, all bappy: no ftrife, 
mifery, or death, to be found in any bor- 
ders of her dominions. 

And here again I defire it may be noted, 
that I do not contradict Jacob Behmen, 

becaufe he fpeaks of eternal Nature in her 
divided properties, as fhe was after the fall 
of angels; but I fpeak of her as fhe came 

out
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out of God’s hand, all good, harmonious, 

perfect, and blefied. 
Now fince it has been declared before, 

that the perfection, happinefs, and trium- 
phant joyfulnefs of eternal Nature is chief- 
ly placed in her fixth and laft active form, 

namely, in the love effence; the feventh 

being only as the body, or houfe, wherein 

they operate: The queftion may be put, 
Queft. Why God placed the happinefs 

of eternal Nature neither in the beginning, 

nor middle, but in the end of it? 

Anfw. To which I anfwer, that she Ho- 

ly Trinity created eternal Nature ta be a 

palace for them to dwell in. Now as ina 

royal palace we muft pafs through many 

rooms and apartments, before we come to 

the prefence-chamber of the prince; fo in 

eternal Nature the forms of darknefs muft 

be paffed through, and after thefe, the fire, 

and water,before we can come to the love fire, 

which the Holy Trinity has chofen for his 

prefence-chamber, out of all the forms of 

eternal Nature. God will not have his 

creatures to rufh into his all-glorious pre- 

fence, and therefore has fo ordered it, that 

many doors muft be paffed by them, and 

many locks opened before they cancome into 
his
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bis prefence, whom to fee and know is eterna! 
blifs and bappinefs. Therefore thrice happy 
is the man, who by walking this path of 
pure nature, has pafled the gates of dark- 
nefs, bitternefs and aneuifh, and after them 
the gate of the fierce fire, and at length 
through water, light, and air, has made his 
way to the love fire effence; where he 
meets with eternal reft, liberty, and trium- 
phant joy, as being come to that. point 
where the end has found the beginning, 
and where the beginning and the end are 
joined together never to be parted again 
for ever. 

Anfw. 11, The principle of eternal Na- 
ture, is a paffive principle ; the active power 
of it being derived from the Holy Trinity, 
who have introduced themfelves to aét and 
work in the fame, and to bring forth crea- 
tures out of it. She is indeed the mother 
of all beings, but without the active power 
of the Deity had impregnated her, to the 
end fhe might be the fruitful mother of all 
things, fhe would have continued barren 
for ever. 

Anf{w. 12. The principle of eternal Na- 
ture is a fubjected and fubordinated prin- 
ciple, being created by God, and thercfore 

D cannet
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cannot be co-equal with the Deity, no 

more than the creature can be with the 

Creator: fhe is placed below the globe of 

eternity, is influenced from the fame, and 

‘does depend upon it: therefore muft needs 

be a fubjeéted and fubordinated principle. 

“We may hence gather the abfurdity of that 

atheiftical principle which makes matter al- 

mighty, and to be the caufe of all things; 

for we fee here clearly that eternal Nature, 

‘che matter of all things, is wholly paffive 

and fubordinate to the will and power of 

her great Creator, in whole hand fhe is as 

clay.in the hand of the potter. 

An{w. 13. In the laft place, if it be 

afked, what kind of principle eternal Na- 

‘ture is? I anfwer, that it isa ufeful and 

ferviceable principle, and that becaufe it 

fully anfwers to all thofe ends for which it 

was created by God: but more efpecially 

the ufefulnefs thereof appears in thefe fol- 

lowing particulars: 

Firft, Becaufe ‘ the principle of eternal 

« Nature is, as it were, the body of the 

© Holy Trinity, wherein they live, act, and 

© move; as the foul in our bodies, and is 

“ therefore called, the eternal humanity, - 

© and eternal pure fubftantiality : for with- 
out
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© out this principle of pure nature, the 

© Holy Trinity is all pure Deity, without 

< any covering whatfoever ; whereas in this 

© principle, the Deity is clothed upon with 

© eternal humanity ;’ which conjunction of 

the Deity with humanity, is the greateft 

myftery, next to that of the Holy Trinity ; 

by means of which the Holy Trinity con- 

vey their pure Deity, which is all life, 

power, and virtue, through the principle of 

eternal, Nature. 

Secondly, The ufefulnefs of eternal Na- 

ture’s principle appears, in that it is be- 

come the palace and habitation of the Ho- 

ly Trinity. Gad’s jirft and moft glorious 

palace is the fill eternity, or the eternal 

world which be generated out of bimfelf, 

that it might be the firft and moft proper 

habitation for himfelf; but his fecond pa- 

lace or dwelling-place is the principle of eter- 

nal Nature. 

Thirdly, The ufefulnefs of eternal Na- 

ture appears, in that it is God’s work- 

houfe, wherein the great and wonderful 

potter has Jaid up not only a fufficiency of 
materials, but.alfo of tools and inftruments 

for all creations. Here is the great and 

univerfal treafury of that clay of which all 
D2 things
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things are made; and here is the eternal 
turning wheel with which they are framed 
and fafhioned. 

Fourthly, Eternal Nature’s principle is 
the wardrobe of the Deity, where all the 
variety of veftures and cloathing, where- 
with the Holy Trinity are pleafed at any 
time to cover themfelves, are laid up. 4] 
the forms of eternal Nature, darknefs, fire, 
light, water, &c. are but fo many vebicles, 
or rather veftures of the Deity, wherewith 
be vaileth bis pure naked effential glory. 
Wherefore he is alfo termed a God that 
hideth himfelf, even his pure Deity, with 
and under the forms of eternal Nature. 

Fifthly, The ufefulnefs of eternal Na- 
hure's principle appears, in that it is she 
conduit-pipe through which the golden oil 
and water of life, together with the divine 
virtue of the heavenly tinéture is conveyed 
to the creature. Pure nature’s principle is 
the filver pipe through which the golden 
oil of the holy tinéture, which flows from 
the union of fire and light, is conveyed, 
and is the mean by which the Holy Tri- 
nity, with the wonders of eternity, come to 
be manifefted, felt, tafted and enjoyed. 

Sixthly,
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Sixthly, In the fixth and laft place, 

Eternal Nature’s principle is the field 
wherein is bid the ineftimable pearl of the 
Holy Trinity: it is the cabinet wherein is 
contained the jewel of wonder, namely, 

the Deity in pure bumanity: Whofoever it 
is that finds this pearl, does, together with 
it, find all the wonders of the Holy Tri- 

nity. «Ihe pearl indeed is one thing, and 
the field or rich cabinet another, yet is 
both field and cabinet very ufeful to keep 
and conceal the precious ftone of eternal 
Wifdors, which is faft locked up in this 
cabinet, and lies deep buried in this field, 

and whofoever will find it muft dig deep 
for it. 

But you will fay, where thall I find this 
field? I anfwer, the field is thyfeif: if thou 
cant find in thyfelf the union of fire and 
light, and thefe two qualifying together in 
one effence, then thou haft met with the 

place where this noble fione is bid, and 
thou need not feek any further. And thus 
much fhall fuffice concerning the principle 
of eternal Nature. I fhall now proceed to 
the laft part of this difcourfe, concerning 
God’s introducing of himfelf into eternal 
Nature. 

D3 Con-
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Concerning God in eternal Nature. 

The fpiritual divines make mention of 
two great myfteries in the divine nature ; 

the fff is, the Trinity in Unity, and Uni- 

ty in Trinity, which re{pects the Deity in 

their fingle and abftracted effence: the /e- 

cond myftery i is, the Deity in humanity, and 

humanity in the Deity, which concerns 

Ged as being introduced and fubfifting in 

eternalANature. I have in the former part 

of #hie-difcourfe treated of the firft of thefe ; 

and do now intend in this chapter to fpeak 

of the latter, and that by opening this pro- 

pofition, that God bas introduced himfelf into 

ihe principle of eternal Nature. 

This propofition you will find explained 

in the following particulars : 

1. In the firft place, when I fay that 

God has introduced himfelf into eternal 

Nature, I underftand. that the blefled Tri- 

nity, Father, Son, and Holy Ghoft, have 

introduced themfelves into eternal Nature. 

The Father with his intellectual, all-feeing 
eye; the Son with his all-flaming heart of 

love; and the Holy Ghoft with his out- 

flowing acting power. 
2. Se~
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2. Secondly, when I fay that God in- 

troduced himfelf, &c. I do include the 

eternal wifdom which God introduced, to- 

gether with himfelf, into the principle of 

eternal Nature. 

3. In the third place, God introduced 

himjelf into eternal Nature together with 

bis effential love, which is the boly nature 

cf the Trinity, according to that of the 

apoftle John, ‘* God is love!” 

Object. But fome may object, That the 

divine nature does not only conGift in love, 

but alfo in light and life, which are at- 

tributed to the Holy Trinity, as well as 

love. 

Sol. To which I anfwer, that love, in 

the fenfe I take it, does include both light 

and life, for this effential love is-all light 

and all life; fo that neither death, nor 

darknefs, can come near it. Now we muft 

know that this effential love ts the un- 

changeable nawure of the Trinity, and 

therefore we muft net think that the divine 

Nature is changed by being brought into 

and clothed upon with eternal Nature, and 

from love turned to wrath, or from meelk~ 

nefs to feverity. No, by no means : for 

D4 as
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as God is al! love in bimfelf, fo be is the fame 
ain eternal Nature. 

Queit. But you will fay, how can this 
be reconciled with feripture, which attri- 
butes wrath, anger, feverity, and juftice to 
God? 

Anfw. T anfwer, that when the fcripture 
{peaks of God’s anger, wrath, and feverity, 
it has regard to God’s manifefting of him- 
icif in and through eternal Nature, as it is 
infedted and defiled by fin. Whereas when 
1 fay, that the maniféftation of God in na- 
ture is all love, I fpeck of nature in its 
purity, before it was infected by the fall 
of Lucifer, and when all its forms and 
properties were harmonized to the maft 
perfec? concord and unity: for in this 
ftate nothing but love, which is the un- 
changeable nature of God, was to be found 
in eternal Nature’s principle. 

4. Inthe laft place, I fay, God intro- 
duced the feven fpirits before the throne, 
together with himfelf, into eternal Nature ; 
elle thefe feven fpirits could never have 
been feen, or manifefted in eternal Na- 

ture’s principle; but the fcripture often 

makes mention of them as introduced into 

eternal
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eternal nature; fo they were reprefented to 

John, in the firft chapter of the Revela- 

tions, as exifting in mount Zion, or the 

New Jerufalem principle, which was 

brought forth out of eternal Nature. 

And thus much fhall fuffice to have {po- 

ken of the firft part, or fubject of this pro- 

pofition, which is God: We now proceed 

to the predicate which is eternal Nature. 

2. Now by eternal Nature, into which 

it is faid that God has introduced himfelf, 

we are to underftand eternal Nature in its 

purity, not as defiled with fin, for the 

Holy Trinity would never of their own 

will have introduced themlelves into any 

thing that was defiled, or impure. Again, 

we are to underftand that when God intro- 

duced himfelf with the eternal wifdom in- 

to eternal Nature, that fhe ftood im her 

original unity, fimplicity, and harmony, 

without any duality, or contrariety : for 

the Holy Trinity would never have entered 

with their divine nature of love, into that 

where divifion, difagreement, and contra- 

riety, had taken place. No, eternal Na- 

ture was without ftrife or conteft, without 

any mixture of good and evil, or light 

and darknefs, but was all perfectly harmo- 

D5 nized 3
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nized; or elfe the blefled Trinity could nat 
have made it the habitation of their divine 
love effence. And thus we fée in what 
fenfe we are to take eternal Nature, when 

we fpeak of God’s introducing himfelf in- 
to it. 

3. I come now to the third and laft par- 
ticular in the foregoing propofition, which 
may need fome explication, that is, the 
word Introduced, how it is to be under- 
ftood, and in what fenfe we are to take it 
in this place. 

©‘ When we fay that the Holy Trinity 
« have introduced themfelves into eternal 
“Nature, we mean nothing elfe, but the 

* union of the bleffed Trinity with eternal Na- 

* gure; and eternal Nature's union with ibe 

© bleffed Trinity ;? which is the full meaning 
‘of God’s introdution of himfelf «into eter- 
nal Nature’s principle. 

* Here the Deity fubfifts in its eternal 
* humanity,. and eternal humanity fub- 
* fifts in union with the Deity: God in 
* nature, and nature in God; and thus 

* God and nature fare in one another, be- 
“ caufe God has intreduced his divine na- 
“ture of love into eternal Nature’s pure 

* principle.” 
The
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The nature of this union, I fhall explain 

and open to you in thefe following parti-- 

culars : : 

1, Firft then, © This union of God with 

< eternal Nature, is a true, real, effentigl 

< and moft intimate. union. In every 

« ynion thefe three things are to be found, 

© and: meet together,. namely, the uniter, 

« the thing united, and the union itfelf, 

< which joins the uniter and united together. 

< In this union of God with eternal Nature, 

‘the uniter is the bleffed Trinity ; the 

‘ thing united is the principle of eternal 

© Nature; and the union of them both is 

‘the divine nature of love; 

© Now this love, which is the link and. 

‘ tie of both the-uniter and united, is the 

< effential love of the Deity, therefore this 

< union muft. be an. effential and moft in-- 

© timate union. 

© It is a kind of incorporation, the uniter” 

‘and united penetrating and mixing with 

¢-one another: and therefore this union of 

<- God and eternal Nature in love’s effence 

“is compared to a uuplial unton, becaufe 

‘ God kas, as it were, efpoufed bimfelf. with 

‘eternal Nature, as a pure, Jpotlefs, ond. 

‘ yndefiled virgin, in an judiffoluble bend, 

D 6  & qphich.
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which is the band of divine effential 
* Jove. 

2. In the fecond place, ¢ This union of 

God with eternal Nature, is an eternal 
union. For no fooner was the principle 
of eternal Nature brought forth, but the 
Holy Trinity introduced themfelves into 
it, and this was before the foundation of 
the angelical world was laid, and confe- 
quently from eternity quo ad nos, fo it 
muft be underftood by us. 
3. In the third and laft place, ‘ This 

union is an unchangeable and infeparable 
union; and that becaufe the band and 

tie of this union is the eternal unchange- 
able love of Ged.’ 
Queft. But you will fay, that God’s love 

may be changed into anger, which is the 
bond of this union, and confequently the 
union itfelf may be changed. 

Antw. To which I anfwer, that God’s 

eve cannet be changed into anger in eter- 

nal Nature, as fhe ftands in purity and 
perfection, before the coming in of fin; 
becaufe in that ftate neither eternal Nature, 

ner any thing in it, could be the fubjx& of 

God’s anger, hatred, feverity, or juftice. 

Therefore, though in fallen Nature we 
per- 

- 
. 

ry 
. 
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perceive the effects of God’s love and ha- 

tred, mercy and juftice, fweetnefs and feve- 

rity; yet im pure nature, into which God 

bas introduced bimfelf, and concerning 

which we fpeak here, nothing can ever be 

found but the effects of au unchangeable 

Jove: which unchangeable love is that 

bond, which makes the infeparable union 

between God and pure nature, between the 

Deity and humanity, This love is that 

which after a vital manner does pafs 

through and penetrate all and every part 

of eternal Nature, and eternal Nature 

prefles into the love, which makes the 

union of them both moft intimate, vital, 

and infeparable: fo that we may fay, who 

fhall, or who can feparate God and pure 

nature ? or who can difannul the eternal 

covenant between them? But yet not- 

withftanding all that has been faid con- 

cerning this union between God and pure na- 

ture’s principle, we are to underftand that 

this union zs without confufion; fo as Ged is 

not pure nature, nor pure nature God; for 

though one be inthe other, yet nalure cannot 

comprehend the Deity, but God comprebends 

BGLUT?, 

Why
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Why God introduced himfelf into 
eternal Nature. 

Queft. But here it may be enquired, 
what were the ends and motives why the 

biefled Trinity introduced themfelves, and 

entered into fo intimate an union with pure 

nature’s principle? 

Anfw. To this enquiry I fhall anfwer 

by the following particulars : 
ift reafon, Why the Trinity brought 

forth themfelves into pure nature’s prin= 

ciple, was for the manifeftation of them-- 

‘felves in it, and by it.. For though they 

were manifefted to themfelves, and fim- 

plified fpirits in the ftill eternity, yet they 

_ defired a further manifeftation of them- 

felves to creatures which lay hid in the- 

-womb of eternal Nature, and for this rea- 

fon did they enter into union with it. 

ad reafon. A fecond motive or reafon 

was, that the Holy Trinity might glorify 

and exalt their own divine nature of. eter- 

nal love,~ in thofe worlds and creatures 

which were to be brought forth from the 

womb of eternal Nature. In the ftill eter-- 

nity there were indeed an infinite number 
of.
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of fimplified fpirits, who dwelling in the 

center of love, did glorify and exalt the 

divine nature of love, which was all in all 

to them. But the defign of God was to 

have bis eternal love glorified, and exalted 

in an infinite Variety of creatures and be- 

ings, who might all, in their feveral ranks, 

and according to their feveral capacities, | 

exalt and glorify love; and fo make up the 

divine concert and harmony, which cannot 

be without variety. 

3d reafon, Why the Holy Trinity have 

introduced themfelves into eternal Nature 

was, for the manifeftation of their fove- 

reignty and fupremacy; for their fove- 

reignty could not be manifefted ;without 

variety of dominions and fubjeCts. “And 

both thefe were brought forth out of the 

womb of eternal Nature by the Holy Tri- 

nity. The dominions were thofe feveral 

worlds which were created out of nature’s 

principle, and the fubjeéts were the num- 

berlefs number of creatures, which were 

the inhabitants of each of thofe worlds and 

principles, and by both of thefe, the fove- 

reignty of the Holy Trinity was fully de- 

clared and manifefted. 
Ath rea-
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4th reafon, Was, for the manifefation 
of their eternal power, wifdom, and good- 
nels, in the creating of fo many worlds, 
vifible and invifible, together with fuch an 
infinite variety of creatures to ftore and 
replenifo them. As alfo in the ordering, 
governing, and difpofing of them for the 
obtaining thofe glorious ends for which 
they were created. Nothing can more ex- 
prefly declare and manifeft the divine power, 
wwifdom, and goodne/s, than the creating und 
governing of fo many worlds and creatures, as 
were brought forth from the womb of eternal 
ature tor this very end, 

sth reafon, Why the Holy Trinity in- 
troduced themfelves into eternal Nature, 
was, for the executing their eternal good- 
will, decrees and purpofes, and bringing 
them into att. Fori the eternal good- | 
will and purpofe of the Holy Trinity was 
to manifeft their own glory in the crea- 
tion of worlds, and an infinite variety of 
creatures which were to be the inhabitants 
of the fame, out of eternal Nature’s prin- 
ciple; wherefore for the effecting and 
bringing about of thefe defiens they intro- 
duced themfelves into eternal Nature, that 
fo by being impregnated by the divine 

love-
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love-effence, it might give a being to thofe 

worlds and creatures, which had been from 

all eternity in the purpofe and decree of 

the Holy Trinity. 

6th reafon. The fixth reafon why God 

introduced himfelf into eternal Nature, 

was, for the glorification of nature, by 

means of its union with the divine effence 

of love; that nature might be exalted to 

the higheft degree of glory, it was capable 

of, by its union with the Deity. Eternal 

Nature indeed in its own effence was pure 

and fpotlefs, but its glory is from the 

union it has with the Deity, who pene- 

trates it through and through, and com- 

municates of his own glory unto it, glo- 

rifying it in, with, and through himfelf. 

vth reafon. The laft reafon, why the 

Holy Trinity united themfelves to eternal 

Nature, was, that they might be the fu- 

preme acting, governing, and moving 

power in and through the pure principle 

of nature, and thereby become the fole au- 

thor, and the all in all of the motions of 

nature. But I do not fay that the Trinity 

is the author and mover in the principle of 

defiled and fallen nature, for there Lucifer 

the great dragon, and the beaft, have efta~ 

blifhed
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blifhed their dominions, and are-very active 
and ftirring in it. 

* And though God is in: fallen nature, yet 
* not to the fame end for which be was pleafed 
© to introduce bimfelf in pure nature, for 
‘ he introduced himfelf into: pure nature, 

© thac he might be the fole mover and actor 
© in it, and thereby to keep and preferve it 
© in its original purity : whereas the end why 
© God entered into fallen nature, was, that be 

© micht redeem it, and reftore it to its original 
* purity, from whence it is fallen.’ 

Queft. But you will fay, How can the 
high purity of the divine nature be. pre- 
ferved in the unclean vefiel of defiled and 
corrupted nature. 

To which I anfwer: ‘ That if we con- 
© fider what has been faid, we fhall find, the 

© divine Nature is the bhigheft unity and fim- 

© plicity, and conféquently cannot admit of any 

mixture, or compofition with any thing, being 

free from all; though in, and penetrating 

through all, like the beams of the fun, 

¢ which though they pierce the air, and 

¢ water, penetrating them throughout, yet 

© are they not mixed, or jumbled with them, 

but abide in their perfect liberty, and un- 

touched from either of them.’ 

a
 

a“
 

And
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And thus for a conclufion, you fee how 

God the Father has introduced himfelf in- 

to the principle of pure nature, as an eter- 

nal eye, to fee through all nature’s globe, _ 

and together with himfelf, his eternal fla- 

ming heart of love, as an eternal {pring 

flowing continually through all the prin- 

ciple of eternal Nature, for its delight and 

refrefhment, and his Spirit of life to be the 

fupreme moving motion throughout the 

whole effence of pure nature, in which the 

divine nature and glory of the Deity is hid 

in nature, as a jewel ina cabinet, or asa 

treafure hid ina field; 40 be found only by 

thofe boly fiuls who, through great ear- 

neftnefs and continual labour, have attain- 

ed Yo the poffeffion of the Holy Trinity in 

themfelves; through their fpiritual baptifm 

into the nature of the Father, Son, and 

Spirit, and are arrived to perfection by the re- 

demption, purification, and tranfmutation of 

their impure nature, and fo reftored again to 

their original purity. 

Fou N oTrhls
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PREFACE, 

E are apt to regret the lofs 

of worthy inftruments, fuch 

as have been raifed up in an extraor- 

dinary manner, and eminently. quali- 

fied above their brethren, thinking that 
if we had enjoyed their good converfe, 

we might have greatly benefited and 

improved thereby : without doubt they 

have a great happinefs, that enjoy fuch 
a benefit and improve it. 

But we muft confider men are but 
inftruments, and it is-very rare but 

that the excellency and purity of truth 

conveyed by them, receives fome fha- 

dow or foil from the medium, ‘The 
chief
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chief bufinefs of fuch men is to direct 

us to the Fountain of Wifdom which 

is open at all times, to all perfons, rea- 

dy to be beftowed upon all that truly 
feek for Wifdom there: And from 

this univerfal Fountain every one re- 
ceives according to the ftrength of their 
defire and capacity. 

Accordingly it is required that every 
one fhould employ his gift according to 
the grace given, and proportion of faith 

received. Now faith is every particu- 
lar man’s evidence, and not another’s : 

Thus, although one may have a larger 

meafure, or more myfterious, yet there 

is no difharmony, but all tends to the 

benefit of the whole, and teaches wif- 

dom, that every one may be prefeated 

perfect in Chrift. And although we 

cannot comprehend all truth, let us re- 

main humble fincere fearchers, and in 

due time we fhall be rewarded with her 

treafures. 

The writings of the divinely-infpired 

Jacob Behmen, called, the Tentonick 

Philo-
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Philofopher (written originally in the 
German language, the beginning of 
the fixteenth century, and tranflated 
into the Englifh tongue by John Spar- 
row, a barrifter of the Inner Temple, 

in the reign of king Charles the fecond, 

and now republifhing in London) have 

been received by many with great fa- 
tisfaction, and have contributed towards 

the extricating their minds out of thofe 

labyrinths, and difficulties, wherein evil 
opinions, and practice, kept up by tra- 

Gition and cuftom, had involved them. 

The greateft objections raifed againtt 
the writings of Jacob Behmen, have 

been their abftrufenefs, and uncouth 

exprefiions, making them almoft im- 
poflible to be underftood. But God 

raifed up an inftrument (foon after they 
appeared in Englifh) to bear teftimony 
to their truth, who by delivering J. 

Behmen’s fenfe in more ufual and fa- 

miliar words, -has, it is hoped, ren- 

dered them more clear. | 

E In
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In the following confiderations, upon 
the feope of J. Behmen’s writings, the 
writer doth (from the types, figures, 
and facrifices, under the law, from 
things we are moft converfant with 
through the whole creation, from hea- 
ven and earth, and from man himfelf) 
demonftrate the truth of the doc- 
trines laid down by Jacob Behmen, to 
be well grounded upon the uncon- 
troulable maxims of confeffed theology 
and philofophy. 

The apoftle Paul preached to the 
Athenians the knowledge of that God 
who they ignorantly adored: Even fo 
thefe writings ferve or tend to teach us, 
by plain demonftration, what we, like 
the Athenians, are too ignorant of. It 

, as written, ‘God is one,” which cer- 
tainly is as true as where it is faid, 

“© There are three that bear record in 
*« heaven.” 

It is written, ‘*Our God is acon- 

‘« fuming fire,” Heb. xii. 29. and yet 
faid
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faid to be light and love, and in him is 
no darknefs at all, that he is meek, 

merciful, of everlafting kindnefs, and 
that fury is not in him. 

It is alfo written, God fwore ** by twa 
*‘immutable things, in which it was 

«¢ impoflible for God to lie,” Heb. vi. 18. 
And becaufe he could {ware by no greats 
er, he {ware by himfelf, ‘« That bleffing 
<< he would blefs Abraham ; and curfe 
** himthat curfed Abraham,” Gen. xii. 

3. Here are two principles clearly ex- 
prefied, and both called immutable: 

The one wrath and fury, and a confu- 

ming fire; the other love, meeknefs, 
and light ineffable. 

Had man ftood in his primitive ftate 
totally refigned to the divine love, he 
had not known the principle of wrath ; 
but it had remained more hidden, than 

the bitternefs of the root is in the 
moft pleafant fruit. But when man 
was fallen into the ftate of evil and 
good, the infinite love of God defecnds 

E 2 in
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in order to reftore him,- and then fets 

before him blefiings on the one hand, 

and curfings on the other. 

How can we tell what God’s mercy 

is, until we come to know him that is 

merciful; and what Chrift’s merits are, 

until we know Chrift in us and him 

crucified? For if we content ourfelves 

with an hiftorical knowledge, it is to 

be feared it will be attended with an 

bypocritical obedience. The law that 

all true chriftians ought to f{quare their 

aGtions by, is the new commandment, 

of loving one another; elfe they are not 

known to be Chrift’s difciples. 

All thofe worthy inftruments, that 

have taught or writ from the holy 

anointing, directed their hearers or 

readers to him that is the true Teacher, 

that they might receive their know- 

ledge from the fame root with them- 

felves. And then to fuch they wanted 

no epiftle of recommendation, they be- 

ing their epiftle written with the Spirit 

. of
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of the living God, not in tables of {tone, 

but in the flefhly tables of the heart, 

known and read of all men. 

To fuch the language of the ferip- 

tures comes to be more clear, they can 

difcern the correction, inftruétion and 

comfort, held forth in them, and how 

they are able to furnifh the man of 

God to every good work. Alfo why 

there is no ability in them to furnifh 

any man, but as they convert and be- 

come new men. 

The great concern of man’s happi- 

nefs depending upon the converfion of 

his will; for as the firft man by turn- 

ing his will from God into this world, 

from the unity and harmony he at firft 

was placed in (and fo was truly ho- 

nourable) into multiplicity, felf-hood, 

luft and enmity: became thereby an 

abomination to God’s holinefs, attract- 

ing a beftial body, and a mind dark- 

ened, ignorant, and eftranged from 

God; it is real refignation that brings 

a death upon felf-hood: and that muft 

E 3 be



xs FiRB FAG EH 

be continually performed, that the en- 
mity being mortified, the refigned will 
may become an inftrument in God's 
hand, to be governed thereby ; for his 
fervants we are whom we yield obe- 
dience unto. 

Here arifes the ftrife and warfare in 
man, the corrupt will in felfhood ac- 
counts it folly and madnefs to fubmit 
to. death, when the pleafures and vo- 
Juptuoufnefs of this world might be 
lived in and enjoyed. But the refigned 
to God fees, that as at firft it precipi- 
tated man from that happy ftate in 
which he was placed, fo the tendency 
and end thereof is to fill us with eter- 
nal forrow and mifery. Thus it is to 
become fools that we may be made 
wife, and poor that we may be made 
rich; as having nothing, yet poffefling 
all things. 

Whatever fpecious pretences to re- 
higion may be made by any; though 
very fair and beautiful to fhow ; where 
this corrupt will in felf-hood is un a 

tiked,
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tified, and the path of refignation not 
trod, that religion is vain, deceitful and 
deftru@tive. As the prophet Ifaiah de- 
clared, in the name of the Lord, * For- 

‘«* afmuch as this people draw near me 

‘© with their mouth, and with their 

«« lips do honour me, but have re- 

** moved’their hearts far from me, and 
their fear towards me is taught by 

the precepts of men: Therefore the 

wifdom of their wife men thal! pe- 

rifh, and the underftanding of their 
prudent men thali be nid,” Ifa. xxix. 

13, 14. Our Saviour, reciting this 
place of the prophet, fays, But in 
«< vain do they worfhip me, teaching 

* for doctrines the commandments of 
«men, Matt. xv. 9. The wifdom 
of this world, { which is foolifhnefs with 

GodJ fexitting in the perverted will of 
man, which has broken itfelf off from 
God, and ftands upon its own bottom ; 
the world by this wifdom can neither 

know or worfhip God. The wifdom 
of God in his fervants ftands in an 
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bumble refignation of themfelves to the 
divine love, im order to a regeneration 
of their wills, which is not effected but 

by flaying this oppofite will in which 
ftands the enmity, in‘ order to know a 
new life generated ; and as long as truth 

and error, light and darknefs, are in this 

world, fo long muft and will this war- 
fare be continued ; happy is he that 
goes off a conqueror, for his crown is 
fure'to him. And as the world by wil- 
dom knew not God, fo has it fared Hike- 

wife in refpect to the enquiries made 

concerning nature. From hence it is the 

apoftle Paul gives a caution to the Co- 
loffians, to ‘* beware left any man fhould 
«© fpoil them thro’ philofophy and vain 

<¢ deceit, after the traditions of men, af- 

«ter the rudiments of this world, and 

«* not after Chrift,” Col. ii. 8. 

An empty and vain, philofophy has 

been introduced and kept up in the 

world, by men of. corrupt minds 

eftranged from God, and therefore ig- 

norant of nature ; for it is as impofhble 
truly
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truly to know nature, feparate and re- 

moved from God, as it is to know God 

in the wifdom of this world, or truly to 

worfhip him, with a heart removed far 

from him. 

What hopes was left after the mife- 

rable fall of man, when God curfed the 

earth for man’s fake, but only the de- 

{cent of God, or the incarnation of Je- 

fus Chrift; that infpoken Word of life, 

in order to a happy reftoration. and re- 

novation? For as all things were made 

by this eternal Word, fo all things are 

upheld by it: This is the healer of our 

wounds and repairer of our breaches. - 

This Word is declared by Mofes, 

Deut. xxx. 14.. and by the apoftle 

Paul, Rom. x. 8. to be ‘ near us, 

« even in our hearts and in our mouths, 

« that we need not fay, Who hall af- 

« cend into heaven, or defcend into 

«« the deep to fetch it.” This was the 

rock in the wildernefs, 1 Cor. X- 4+ 

the fire in Ezekiel, chap. i. 4. the fone 

with feven eyes upon it in Zechariah, 

BE 5 chap.
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chap. iil. 9g. the white ftone, with the 
new name, in the Revelation, chap. 
i. 17. ‘This is the falt we ought to 
have in ourfelves: This is the water 
and f{pirit whereof we muft be born 
again, John iii. 

Solomon was indued with great 
wifdom, and may properly be faid to. 

~have been an eminent philofopher ; 
take his defcription of wifdom, and 
where it isto be found. ‘ She is the 
*« breath of the power of God, anda 
‘« pure influence flowing from the glo- 
«© ry of the Almighty: Therefore can 
“« no defiled thing fall into-her. And 

being but one, fhe can do all things = 
* And: remaining in herfelf,. fhe ma- 
“ keth all things new: And in all 
** ages entering isto holy fouls, the 
“maketh them friends of God and 
«« prophets. All good things together 
‘* came to me with her, and innume- 
« rable riches-in-her hands,” Wifdom: 
vii. And a greater than Solomon fays, 
* Seek ye firft the kingdom of God, and 

¢ his 

*
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« his righteoufnels, and all thefe things 

«< {hall be added to you,” Matt. vi. 33> 

This certainly is not only our duty, 

but the great affair moft worthy our 

enquiry and induftry. That work 

which man alone is capacitated for, by 

reafon of his noble extraét, and that 

which is alone a fuitable reward to 

render him truly happy. 

It is this work and wifdom, that the 

writings of Jacob Behmen and thefe 

following, are converfant about ; laying 

the foundation deep, firm and folid ; 

and thereupon raifing a regular and no- 

ble building. Here is deferibed at large 

our malady and remedy, both with re- 

{pect to time and eternity. 

A learned and ingenious writer of 

the laft century gave this teftimony 

concerning the writings of Jacob Beh- 

men : 
« Whatfoever the great Hermes de- 

« jivered as oracles; or Pythagoras 

« {poke by authority ; or. Socrates de- 

* bated; or Ariftotle affirmed; yea, 

E 6 what-
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n whatever divine Plato prophefied, or 
Plotinus proved ; this and all this, or 

a far higher and prefounder-philofo- 
phy is (I think) contained in the 
Teutonick’s writings. And if there be 
any friendly medium that can poffi- 
bly reconcile thofe ancient diffe- 
rences, between the Divine Wi/dom, 
that. has fixed her palace in holy 
writ: And her ftubborn handmaid 
natural reafon, this happy marriage of 
the Spirit of God and the foul, this 

wonderful confent of difcords in one 
harmony,. we fhall find it in great 
meafure Im Teutonicus’s writings. 
Only Jet the non or mifunderftanding 
of the moft rational reader (if not a lit- 

tle {ublimed above the fphere of com- 

mon reafon) be: imputed as a fault 

to this elevated philofopher, no more 

than it was to the divine Plotine, 

whofe fcholars even after much ftudy, 
could not comprehend’ many of his 

doctrines,’ 
The
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The way to profit in reading thefe + 

writings, is to be poffeffed with pa- 

tience, our minds ftanding in fingle- 

nefs and fimplicity, and in this frame 

of mind to feek diligently, pray ear- 

neftly, and to refign up our wills en- 

tirely to the guidance and conduct of 

the Divine Love. 

An earneft defire, and induftry, mo { 

ufually prevails to the obtaining the de- 

fired end, when floth and negligence 

meets with difappointment and fhame. 

Let us then humble ourfelves under 

the fenfe of our mifery, and fubmit to 

the mortifying our corrupt wills, and 

proceed on to experience a feparation or 

cleanfing from all filthinefs of the flefh, 

and more fecret defilements of the fpi- 

rit; through the power and energy of 

the heavenly fire, the divine life, the 

breath or word of God: That knowing 

a death unto fin, we may alfo know a 

life unto righteoulnefs, which in the 

true heavenly procefs being offered up 

to God as an. acceptable facrifice ; & 

. perma-
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permanent, fixed and immortal ftate 
may be manifeft, and from which there 
fhall be no more going for ever. 

If thefe following fheets contribute 
in fome meafure towards the directing 
or affifting of any honeft induftrious 
fearcher after the Pearl of great price, 
the one thing needful, it will greatly 
tejoice the perfon who extraéted them, 
and by the prefent publication, withes 
to be an inftrument in the hands of the 
divine Being to that end. 

Farewel, 

NETO, ey 

Somé
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Some words ufed by Jacob Behmen, 

explained near to his deep fenfe. 

wes is an infinity of {pace pecu- 

£f jiar to each of the three principles. 

Ainoafs, is a {pirit or will bringing itfelf 

into fubftance, compaction, or ma= 

nifeftation. 

Anguifh, is the third form of the fe- 

ven properties of the eternal nature, 

made of the two firft forms, and 

making the fulphurous fpirit. 

Centrum or Centre, is the flath ftand- 

ing in every will to make an open- 

ing. 
Chri/t, by the word Chrift is meant the 

inward new man in the {pirit of 

Chrift, underftood inwardly. 

Element, called the one or holy ele- 

ment, is of or according to the fe- 

cond principle, generated eternally 

out of the eternal nature or great 

myftery, which are according to the 
fir



[ 20 ] 
firft principle, but wherever they 
generate the holy element, there is 
Paradife. , 

Ens, the proper and peculiar being or 
effence, (good, or be it evil) of a 

thing. 

Eternal nature, is of the firft principle, 

and is that in which ftandeth [and 

fince the fall of Lucifer is manifefted | 

two kingdoms; one, the pure vir- 

gin wifdom of God, the one hely 
element as firft created, and which 

is the caufe of the four elements and 

ftars: The other the fevere fierce 

wrath: according to which God 

calls himfelf a confuming fire. It is 
therefore the great inyftery.. 

Expreffed Word, comprizeth all crea- 
tures vifible and invifible. 

Fiat, the eternal fpeaking Word or 

creating power proceeding from the 

free will of the abyfs. Aifo the de- 

fire of the foul taking the power of 

the holy love tincture, and makes it 

eflential. 
Flagrat,



[ 21] 
Flagrat, or fudden fright, terror, fhriek, 

flath, the fevering the two principles 

of light and darknefs; refembling 

that in thunder and lightning, gun- 

powder, &c. the pregnant echo of 

the found of eternity, fpeaking love 

or anger; life, in the light; death, 

in the darknefs. Which is called 

the falnitral flagrat. 

Idea, is the Ens, which with man firft 

is, and then known: But itis, be- 

caufe God feeth it. 

Incentive, a divine fparkle, captived 

fo as can only glimmer, not fhine 

forth. 

Magia, there are two Magia's, one of 

the Unity, the other of the multi- 

plicity, or aftral powers. And alfo 

two Magi in man, the Spirit of God, 

and reafon, into the latter the devil 

eafily infinuates. 

Majefty, the light of the glorious Son 

of God, the fecond principle ac- 

cording to which only God is called 

God, for according to the firft, he 

is
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is. not called God, but a confuming’ 
fire. 

Lubet, a longing delight or bene pla 
citum. In God, it is the free preg- 

- Hant will to manifeftation in nature 
and creature ; without which all had 
been an eternal ftillnefs. The Lu- 
bet in man, is the moving will to 
good or evil. 

Myfterium Magnum, that out of which 
all vifible and invifible concreates 
proceeded; it is of the firft prin- 

. ciple. 
Out-birth, the vifible, palpable, mor- 

tal part of this world, called, the 
anger fire. 

Sal-niter, is that which in the fulphur 
is awakened by the heat arifing into 
a flagrat out of the brimftony, wa- 
tery, and earthy properties, whereby 
the properties are explicated. 

Satan, is meant the {pirit of error, and 
not always a creaturely devil, but 
the property of fuch an erroneous 
{pirit. 

Salliter,
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Salliter, (called) Divine Salliter; re- 

prefented by the earth, but like the 

pure heaven ; in it are moving; 

{pringing powers, producing all man- 

ner of divine trees, plants, &c. with 

heavenly colours, fmells, taftes: 

whereof this world’s trees, gold, 

filver, precious ftones, &c. are hard, 

dead, dark fhadows. But this fali- 

ter and mereurius, that is, divine 

mercurius, is the food of angels and 

holy fouls. 

Sophia, the true noble precious image of 

Chrift, namely, the wifdom of God, 

the tincture of the light. 

Source, the original quality or effen- 

tial property to love and anger, light 

and darknets, both according to time 

and eternity. 

Ternarius, or number three in the lan- 

guage of nature, the divine birth in 

the fix forms of nature, which are 

the fix feals of God. 

Ternary (called) Ternarium Sanctum, 
holy
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holy fleth, or holy fubftance, or cor- 
porizing of angels and holy fouls. 

Tinéture, is in angels and glorified 
faints the virgin love fire. In man, 
that, which Adam’s fall cauféd al- 
moft wholly to difappear. In vege- 
tables, animals and minerals, their 
Virtue, vitallity, or life, fpirit and 
power. 

Turba, istaken for a fierce wrath fire, 
which deftroyeth a corruptible bo- 
dy: fometimes for horrid tempefts 
or hellifh blafts, general contagions, 

‘ awakened by common fins, called, 
Turba Magna: Sometimes for the 
eternal wrath fire, which fwallow- 
eth up an evil fpirit without a 
body; and may be called, Yurta 
Maxima. 

CONSI-
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CONSIDERATIONS 

BY WAY OF ENQUIRY 

INTO THE 

SUBJECT, MATTER, AND SCOPE 

OF THE WRITINGS 

OF .T HE 

DIVINELY-ILLUMINATED 

JAGOB BEHMEN. 

Introduction. 

EING we are now to fpeak of God, 

what he is, and where he is; we muft 

fay, that God himfelf is the effence of all 

efiences; for all is, generated or born, 

created and proceeded from him, and all 

things take their firft beginning out of 

God: as the fcriptures witnefs, faying, 

«© Through him and in him are all things. 

«© Alfo the heaven and the heaven of hea- 

*< yvens are not able ro contain thee: Alfo 

«* heaven is my throne, and the earth is 

** my footftool.” And in the Father is 
mentioned, ‘* Thine is the kingdom, and 

«« the power,” underftand all power. 

But there is yet this difference to be ob- 

ferved, that evil neither is, nor is called 

God;
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God; and though the firft principle in na- 
ture be [by the fall of Lucifer become] 
the earneft fountain of the wrathfulnefs, 
according to which God calleth himéfelf an 
angry, wrathful and zealous God: and is 
the original caufe of life and of all mo- 
bility, yet if that be irradiated with the 
light of God, it is no more wrath or tart- 
nefs, but is changed into great joy and 
love. 

Now when God created the World and 
all things therein, he had no other matter 
or materials to make it of, but what pro- 
ceeded immediately from his own being, 
effence, or fubftance, out of himfelf. But 
now God is a fpirit that is incomprehenfi- 
ble, which has neither beginning nor end, 
and his greatnefs and depth is all. Yeta 
fpirit does nothing but afcend, flow, move, 
and continually generate itfelf in a three- 
fold form, namely, bitternefs, harfhnefs 
and heat, and thefe three manner of forms 
are neither of them the firft, fecond, nor 
third; for all thefe three are but one, and 

each of them begets, bears, and brings 
forth the other two; for a fpirit is like a 
will, or thought, which rifing up, beholds, 
perfects, and generates itfelf, 

Now
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Now this cannot be exprefied or de- 
fcribed, nor brought to the underftanding 
by the tongue of man; for God has no be- 
ginning: but it is here fet down as if he had, 
to diftinguith the firft from the fecond prin- 
ciple, and what'God or Spirit is. Indeed 
there is no difference in God, neverthelefs 

when it is enquired from whence evil and’ 
good proceed, it.is to be known what is 
the original fountain of wrath and anger ; 
and alio that of love: fince they both now 
proceed from one and the fame original, 
out of one mother, although but one thing 
in the divine unity. 

Tt cannot be faid that fire, bitternefs and 
harfhnefs is in God, much lefs that air, 
water, Or earth, are inhim. Only it is 
known that all thefe things have proceeded 
out of the original. Neither can it be faid, 
that death, hell-fre, or forrowfulnefs, is 
in God, but it is known that thefe things 
have come out of the original; thefe things 
are in eternal nature, and eternal nature 
originated mediately from God. There- 
fore the fource of the caufe muft be fought, 
namely, what is the firft matter of evil, 
which has brought forth itfelf in the fpirit 
of the creature, and the wrath of God in the 
firft principle continually burning therein. 

CHAP.
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eT AN Pei oak 

OF the true Principles, Darknefs and 

Light, whence (by the fall of Lu- 

cifer) are come- evil and good, 

fiercenefs and meecknefs, anger and 

Jove. 

47 O begin with things neareft our out- 
ward fenfes, palpable bodies, as 

darknefs, cold, &c. They condenfe, 

croud, throng, and fubftantiate ; contra- 

rivife light and ;heat rarify, attenuate, 

make thin or fubtle, and actuate bodies 

adapted thereunto. 
Both, while in due proportion, [as they 

were before the fall of Lucifer] equally 

good and amicable, but now in what time 

or place foever, either be extremely pre- 

valent and tyrannous, they become in- 

{tantly inimicitious and deftructive. 

The confideration whereof, and deduci- 

ble thence, might caufe J. A. Comenius 

to be offended with Campanella for found- 
‘ ing
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ing all productions on the conteft of two 

contrary principles, backing his difguft en 

Grotius’s argument again{t the Manichees ; 

that of two costraries : deftruction might 

follow, but no augmentation. 
But without ftrife, fprings no produc- 

tion ; and without contraries is no ftrife. 

What the two principles palevened are. 

The two principles of light and darknefs 

cannot be faid to have beginning, but are 

co-eternal, yet one (the light) abforbs, or 

{wallows up the other, as the day does the 

night. 

The flagrat or operation of the darknefs 

is God’s anger ; and the flagrat or mani- 

feftation of the light is his principle of 

love. Thefe.two not fevered make one 

triumphant kingdom, wreftling to exalt 

the fublime joy of the holy, {weet divine 
will of God. 

The root of evil. 

But after the fevering [by the apoftacy 
of Lucifir] became two worlds ; thatis, one 
the dark, cold, fierce, harfh, bitter, fting- 

FE ing
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‘ing fire world. The other the delightful, 
loving, fweet, joyful, ravifhing, holy 
world; yet the holy world has the po- 
tence of the other, as its perfectly perpe- 
tual root or fountain. As the natural heat 
in man’s body is of fuch abfolute neceffity 
and ufe, while moderated by due propor- 
tion of cold, for that is the food of the 
heat ; but if either heat or cold domineer, 
it becomes rapacioufly ruinous. 

Now, whereas it is faid above, that 
- darknefs and light are without beginning 

and co-eternal. And it being true that 
angels as well as all other creatures had a 
beginning; it may be afked, how can it 
be true, and in what fenfe underftood that 

darknefs fhould be without beginning, 
feeing the Holy Ghoft fays, ** God is light, 
<¢and in him is no darknefs at all?” 4 
John 1. 5. Alfo, ** What communion 
‘* hath light with darknefs 7’? 2 Cor. 

: Wi. 14. 

This, though it be clearedin the follow- 
ing part of this difcourfe, yet a little to 

open the way as we go, that the enquirer 
may not be offended, nor he that feeks 

occafion think hefinds it; it is anfwered 
by way of explanation. 

What
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What the eternal darknefs is not. 

\-+That it is not meant a nefcience, or 

itate of not knowing, defect, or ignorance, 

much lefs an evil in icelf. 

What is meant by eternal or original 

darknefs. 
. 

But by it is underftood an adumbration, 

like a dark crudity or indigeftion. An 

eterna! original to fubftance, might, po- 

tence, and effence. A center or root (au- 

fere and earneft) like a hot and cold fire, 

which principle is underftood now to be 

the Father’s property or firft principle; ac- 

cording to which he is called a jealous er 

zealous God, and a confuming fire. A 

Bovey world in its own property; fecrer, 

and hidden [until the fall of Lucifer] in, 

the fecond principle of glorious light and 

sracious love; as the night is by the day, 

or the wick of the candle by the fplendor of 

the light; bur is now manitefted and awa- 

kened {by feveration of the fecond principle 

from it] in, or upon any feparate unclean 

fpirit, Or creature. 
PZ For
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For though it was from eternity, yet 
was in the higheft-harmony, and {0 is in 
God in eternity, undividable and infepara- 
ble'from the-moft holy fpiritual light world 
and love-principle ; yet [by the fall of Lu- 
cifer} it became in its own abyfs, and 
diftinét property, as-is above defcribed. 

This now, after fevering from the love- 
principle, is as the glowing fire, the flame 
whereof is extinct: in that principle,the dark 
life burneth. 

And muft-needs be called the firft ;~ be- 

caufe from it (2s from an eternal root of 
living fire) the majeftic fplendor of glo- 
cious light is eternally generated, that is 
the fecond principle. 

Thus thefe two principles, in perfect 
unity (as in eternity they are in God) are 

the one only highef, ablolute compleat 
eood : but wherever the light is withdrawn, 

there is iound a wrathful, evil fpirit, crea- 

ture, thing or world. 

For further explanation we may obferve, 
that the Holy Ghoft, who fays (as above) 

«¢ God is light, and in him ts no darkneis 

‘¢ arall,” fays alfo, ** Fury is not in me,” 

Ifa. xxvii. 4. And that yet (befide many 

other places of the fame and other prophets) 
1t
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it is faid, ‘* For behold the Lord will come 

<< forth with fire, and with his chario:s 

« Jike a whirlwind, and render his anger: 

« with fury, and his rebukes with flames 

‘© of fire,” chap. Ixix.15. Again, ‘* When 

‘© J fhall execute judgments. in thee in an- 

« ger and in fury, and in furious rebuke,” 

Ezek. v.15. But let us obferve, God’s 

fo doing is called ** his coming forth of 

“< his place, and his ftrange work,” Mlic. 

i. 3. fa. xxviil, 22. 

Thus is found that the aftringent, and 

attracting powers, by their contrariety, 

produce anguifh ; that anguifh is a fting- 

ing, raging, pricking fenfe, not by agent 

and patient, but by vislence. and impa- 

tience: This raging: fpirit. cannot: deliver. 

itfelf from the ftrong bands of the aftrin- 

gency; and from that fource, by the con- 

teft, heat is excited, the extremity whereof 

is fire. 
The food of the fire is cold, as hath been 

faid, or for want of it the heat and fire 

would fall into anguifh; but Infinity has 

"no deficiency; therefore the fire by rare~ 

faétion breathes the fullen cold into the 

liberty called air, that again by condenfa- 

tion (being prefcribed by its father the. 

F 3 cold)
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cold) falls to water, which again by the 
enkindled element is lickt up as its nutri- 
tion. Thus by an immutable law and chain 
of caufes, the Separator’s wifdom ufes this 
great machine to effcét the parcels into an 
entire harmony. 

Cl sr rASEP: II. 

A defcription of the feven Fountain 

Spirits. 

UT before we confider the three 
worlds exifting on the foundation of 

the above two principles, let the feven 

fountain fpirits in the divine power of the 
Father be known; reprefented by the feven 
Jamps before the throre. In the outward 
world by the feven planets : Among us, by 
the fix days of the creation, and one the 
feventh day of reft, and alfo by the feven 
fimple metals appropriated to the feven 

' planets; the feven ftars in the Revelation ; 
with many the like important and more 
than {peaking demonftrations. 

A meé=-
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A method to be profitably ufed on this 

weighty fubje& may be, 

ft, To name, define and defcribe them 

feverally and diftinély. 

adly, To demonftrate them in fome mea- 

fure to the reafon of mankind, yea to the 

eye and fenfes; thereby to give affurance 

that the blefied Jacob Behmen was not 

eating the air, but building on a rock not 

to be fhaken. 

Definition of the feven Fountain Spirits in 

the divine power of God the Father, are, 

Firft, The aftringent, binding, pierc- 

ing, compacting, knitting power, fecret 

and hidden in the divine power of the Fa- 

ther’s faliter. A fharp power like falt 

whence exifteth (in the evil and mortal part) 

a power locking up, as are the outward 

earth and ftones. 
Second, An attraction, vanquifhing the 

harfh aftringency, which is both {weet, 

mild, meek, and alfo bitter; the ftirring. 

of the defire and caufe of life, whence alfo 

water is generated. Out of thefe two foun- 

tain fpirits is the heart or fon of God gene- 

rated from eternity in eternity. Alfo of 

them (with the reft of the feven fpirits) is 
F4 ; the
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the Son of God, the heart, by eternal ge- 
neration to all eternity; as our Lord faid, 
**°My Father worketh hitherto, and I 
*© work.” 

‘Third, The bitter or anguifh fountain 
fpirit (a caufe of the mind, fenfes and 
thoughts; a triumphing exaJting of joy to 
the higheft degree, to trembling in its own 
quality) it forms all forts of red colours in 
its own quality ; in the fweet quality white 
and blue; in the aftringent, green, dufky 

~ and mixt colours. But if it be moved too 
much, it kindles the fweet and aftringent, 
and all: becomes a raging, tearing, fting- 
ing, burning poifon ; like the foment of 
a plague fore When enkindled in the 
hellifh property, it extinguifhes the light, 
perverts the fweet quality into loathfome 
itink ; the aftringent into fharp, dark cold- 

nefs; alfo four, rank, bitter fiercenefs to 

all eternity; when enkindled in the -hea- 

venly power, it is the fpirit of the jealous, 
zealous, unquenchable wrath of God: as 
in Lucifer and his legions. = 

Fourth, Heat producing light, the true 

beginner of life, and of the true fpirit of 
life. It kindles all the qualities, and gene- 

rates the light in therm, whence exift the 
fenfes
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fenfes and thoughts. For,when. the bitter. 

fpiric (with the heat) pafles through the 

aftringent, and the fweet, mild, yielding. 

paflage, the two open gates of the eyes are 

made. 

Fifth, Light producing love. The holy 

gracious love kindled by. the heat. in the 

{weet quality, is all pleafant ravithing 

fweetnels, light,and glorious, the fountain 

of eternal free immenfe brightnefs.of love. 

Here all tongues ftammer, hands. fhake, 

pens blot; and hearts flame, that.tafte, fee,. 

hear and feel it. Even fo, Amen. 

Sixth, Sound. or noife. The tone or 

found of the divine word, whence:is fpeech 

and language, alfo the finging of angels, 

and opening the divine kingdom of joy. 

Here all colours, beauty and ornament, is 

feen. This tone or mercurius originates in 

the hard aftringency as the Father, and the 

whole faliter. is the mother; for if tke 

aftringency were both father and mother, 

a ftone would found. 

Seventh. The body generated out of the 

other fix fpirits, and in which they dwell 

as their labbath, wherein all heavenly figures 

(joy, 8c.) fabfift, image and form the {pi 

rit of nature, wherein heaven itfelf and an- 

Fs gels
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gels are formed, and is the manfion or body 
-in which the fix do reft; as the king- 
dom of divine glory. 

Now we may fee that all the fpirits to- 
gether are God the Father. 

What the three are in Trinity. 

The life generated by them all, and ge- 
nerating the life in them all in triumph, is 
the true Son of God, the fecond Perfon in 

the Holy Trinity. And the power of the 
feven fpirits proceeding continually in the 
fplendor of the life, forming all things in 
the feventh nature fpirit, is the true Holy 
Ghoft, the third Perfon in the Deity. 

Ci He AW BP. oJ 

Demonftrations of one, or the firft fpirit. 

AVING defcribed the feven foun- 
tain {pirits, now to profecute the me- 

thod propounded in the laft precedent fec- 

tion, here follow the demontftrations of the 
feven.in order, 

Demons
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Demonftrations of the firft fountain fpirit 

the aftringency.. 

It is not to be faid this or that is firft or 

laft, being all from. eternity, and one in 

another; but that the aftringency which is 

called the firft, is truly what is above de- 

fined and defcribed to be,_ is. what will be 

demonftrated. 

The outward fenfes of us all, inform 

themfelves, that there are cold, crude, 

tough, impenetrable bodies; or a power 

tending to impenetrability: and our reafon 

confents that there muft be a root, and this 

root cannot but be called the binding. or 

altringency- 

1. As that which caufes cold to condenfe 

air to water, and water to ice. + 

2. That purfues condented feces of mat- 

ter (with the help of the bitter quality) to 

earth or fand, and then again onward to 

ftone. 
3. That alfo compacted fluid parts to 

ftalks, ftems of corn, &c. the-boles, fikin; 

and bark of trees. 

4. That alfo inclofes the tender brains 

and marrow in {kulls and concave bones. 

F 6 5 That
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5. That contraéts and obdurates the fub- 
tile parts of metals to a continuity, and re- 
{trains or confines their alleéted virtues, 
even to unity or identity by continuity. 
By thefe and a thoufand more doth the 
aftringent fpirit demonftrate itfelf to be 
one fountain, whofe outward agent is (con- 
feft by ancient and modern philofophy to 
be) Saturn. 

eon A pie rpy 
Demonftration of the fecond fountain fpirit 

Attraction. 

E find fomething breaking the 
bonds, elfe would the aftringency 

hold all as in a dark, dry, hard prifon, alk 

would be. ftone, bone, or the like dead 
eoncrets, no production, no creation: And 
the ftronger this attractive power is, the 
ftrenger the other binds; alfo the more 
tough and ponderous the. aftringency, the 
more actively vigorous is this. As the 
more you-comprefs air, or water, the greater 
violence has the fo-fuppreffed body to re- 

fift,
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fift, as wind caufing earthquakes, or gun- 

powder pent. 

We find a contrariety of fweetnefs and 

bitternefs, which we canhor but fee comes 

from the cold aftringency; that properly 

being one, and: to: every one the fame: 

But this it is that in the good part, being 

its native original is a fweetnefs ; but in the 

crude indigefted‘part itis a bitternefs. 

We find ‘inclinations.put into things dif- 

ferent from themfélves ; fer by this, man’s 

eager harfhnefs is (by. due ingredients in- 

terpofing) taught and compofed to affable 

mildnefs; the new-temper becomes in time 

connatural anda habit: like as a bitter 

apple is matured ‘to. a {weet temperature. 

We find this gives continual oppofition 

and interruption to the piercing aftringency 

by its own bitter harfhnefs ; and fuch fire, 

as is' in a ftone; and by the penetrating 

violence is excited, and fo is the cau‘e of 

life. The outward inftrument is Mercury 

in conjunction with Jupiter. 

CHAP:
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@ rH ode P: V. 

Demonftrations of the third fountain fpirit 
Anguith. 

HIS is like (and no more than like) 
a dying aftringent torment, like that 

of dying creatures which our fenfes often 
tafte fome forerunnings of ; in like manner 
as the fecond fpirit is the caufe of life ; this. 
is a caufe of fenfe, feeling, perceiving, and 
confequently of the mind and fenfes in all 
fubjects ; which the feparator hath fitted 
and exalted thereunto, as angels and men ; 
and in fome degree in inferior fenfitive. 
creatures, 

We find fomething that lifts-up the mind. 
to great joy, even to the excefs of gladnefs ; 
this cannot be the firft, for that depreffeth ; 
nor the fecond, for that only enliveneth, it 
is therefore this; for this is an elevator to 
the higheft joy and triumph, helping on to 
excels of laughter. 

We may find it, not only in its mean as. 
above, but in its extream; for in every 

body
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body wherein it is too much enkindled, it 

becomes a raging poifon, refulting as well 

from its own nature, as from the extremi- 

ties of the two firft fountains; introducing 

defparation and hellifh rage in the crea- 

tures, like to gall in the body; very good 

in cawfiing and exalting life; alfo a very 

evil incendiary in difordering the whole 

frame of nature. The outward inftrument 

of this fountain fpirit is Mars conjunét with | 

Mercury. 

C LHe ASE: VI. 

Demonftrations of the fourth fountain fpi- 

rit, producing Heat. 

HE whole creation is acted by this 

fpirit, as the great engine of Omni- 

potence. 
Hence it is that the celeftial fire emits 

its beams to the joy of the univerfe: fo 

that every leaf and pile of grafs hath a 

tongue to tell it us. 

The fubterranean fire, which (like the 

heart in the body of animals) doth officiate 

in the workhoufe of this ball, is applied by 
the
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the feparator (the Father of-nature) to ge- 
nerate-metals, medicinal earths, efflux of 
fountains, hot-and fanative baths, &c. 

Lafily, it is demonftrated by every man 
and other living creature, from youth to 
giving up the ghoft; as alfo by vegetables, 
minerals, Sec. from their dwelling in the 
fperm or feed, to their maturity and de- 
clining : who-all' by the due temper, vio- 
Jent-extream, or fading ofthis {pirit, have 
the proportion of increafe, or declination 
to nullity; for this, as a weather-glafs or 
index, fhews their degrees of vigour or Jan- 
guifhing. 

But let it fuffice no longer to hold a can- 
dle to the. fun, which,in conjunction, with 
Mars, is in the out-birth the great inftru- 
ment which doth abundantly demonftrate 
and figure this fourth  fpirit, andon the 
fourth day: was the fun created or en- 
‘kindled. 
Fhe four firft fpirits; thus diftinétly known;. 

open to us, among many others, the {crip 
tures following : 

‘© This is the condemnation, that.light- 
‘© is come into the world, and men love 

s¢- darknefs rather thanJight, becaufe their 

‘* deeds are evil,” Johniii. 19, tan 
they
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they are comprized in the four firft forms, 

refufing to be enkindled by the light of the 

‘ fifth form, but remain by the aftringency 

immeafurably covetous, by the attraction 

uncontrolably proud; by the property of 

the anguifh, replete and fwelled with envy ; 

and (by that of the fire) have fierce furious 

anger. 
‘© Our lufts warring in our members,” 

James iv. 1. the caufe of wars; which re- 

main fuch until the light of God or fecond 

principle enkindles it, and fo compofe 

peace. 
«© Man is become like the beaft: that pe- 

‘6 rifheth,? Pfalm xlix, 12. like the wolf 
and-fwine, by the aftringent covetonfnefs. 

The lion, horfe, cock, by the proud eleva- 

ting, attracting will: Like the toad, tor- 

pedo, &c. by the anguifh. Like dogs, ti- 

gers, &c. by the furious fiery property. 

Thus the foul, like the traveller,. fell 

among thieves, where he lies perifhing un- 

til the good Samaritan takes pity. 

In thefe four Adam was dead till God 

infpoke the word promifing life; the way 

of reviving is by enkindling light, and in 

the light the divine love: clearly typified 

by the law of facrifices. For as the facri- 
fice



46 Confiderations on the Scope 

fice gave itfelf up in a flame (as of love) to 
afcend, leaving only its athes, which (till 
then) were its impediments, fo is the foul 
that is enkindled with the fire of love to 
God. 

** Indignation and wrath, . tribulation 
** and anguifh, on every foul of man that 
“* doth evil,” Rom. ii. 8, 9g. Thefe are 
the four murdering fpirits. «* But glory, 
“‘ honour, and peace, to every one that 
** worketh righteoufnefs, &c.” verfe 10, 
Here are the three Jaft fpirits of the feven, 
namely, the fitth, the light or love fire, fig- 
nified by glory. The fixth, the found or 
fpirit enabling to heavenly fongs of praife, 
fignified by honour. And the feventh, the 
body or fabbath, in which all the other fix 
fpirits, being by the fifth and fixth brought 
into harmony, do inhabit, reft and dwell, 
fignified by peace. 

CHAP.
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inn 

Cl Hee Age? VIL. 

Demonttrations of the fifth fountain fpirit 

producing light'and the love fire. 

Shes demonftrates itfelf in every thing 

more or lefs on this fide the hellifh 

principle, but the firft four (excluding this 

addition) are in, and ina manner compofe, 

comprehend and include the dark worlds 

namely, the harfh aftringency, ftrong at- 

traction ; raging anguifh; and hungry fire. 

Thefe limit the firft or hellifh principie 
which can never comprehend the light; for 

that never proceeds to enkindle it, for it 

wants oil and muft ever want it; becaufe 

their perpetual enmity does ever more dry 

it Up. , 

Now that which compofes peace is, 

where the fire proceeds to the blowing up 

of light, the meeknefs whereof fatiates the 

hungry fire, and becomes food for the other 

three fpirits, who before (like millftones 

without corn) grind and impetuoufly rub 

and grate each other, 
This
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This did Lucifer and his legions, until 
the gracious Jehovah not being pleafed 
that fo great a fpace as that now included 
by the ftars, fhould remain under the dark- 
nefs which then covered the.deep, called 
for light, which was this fifth fpirit, and its 
appearing caufed each ef the other four to 
kifs and fweetly ftrengthen the other, and 
draw all one way, and not prey one on ano- 
ther. 

The feripture fays, “ Perfe& love caft- 
‘eth out fear, for fear hath torment,”” 
1. John iv. 18. which it does by taking 
away the enmity, and harmonizing the firft 
four. forms. of the difeording  fpirits. 
<¢ Love is the fulfilling of the law,” Rom. 
xiit. 10. for it does all, fuffers all, and that 
always: but until the fourth fpirit (the 
fire) attains the light and love {pirit, (or 
flame) the firft four neither do, nor can 
fulfil the law, but undo all by their diffo- 
nancy. 

The three firft years the fruits in Ca- 
naan were to be accounted as uncircum- 
cifed. The fourth year, to be of praife to 
the Lord, but not to be eaten till the fifth 
year, Lev. xix. 23, 34. The three firlt 
years fignify the three firft- forms of om 

na
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nal nature, namely, binding, attracting, 
and anguifh, which (before « - enkindling af 
the other four forms) are “Gaonetons and 
the foundation of the hellith principle. Burt 
the fourth year was the fruit to be of praife 
to the Lord more nearly than -the other, 
becaufe out of it is enkindled the light and 
love fame: Yet the tribes of God were 
not to eat it until the fifth year, for then it 
became good nourifhment by the en- 
kindled light and principle of love, and not 
before. 

The fweet perfume was only of four he- 
terogenous ingredients, namely, Staéta or 
Stacus, a bitter tafted Arabian flower, and 
onyca a {weet fpice, of each a like quan- 
tity, fignifying the two firft forms, which 
are both alike ftrong, or alike weak, every 
where: The third is Galbanum, very 
ftinking, fignifying the third form, the 
anguifh: he fourth is pure frankincenfe, 
a gum of {weet odour to feed the fire, 
which fire is the fourth form. 

Objection. Will any fay, How are we 
concerned to penetrate into the diftinét 
forms and properties of nature called foun- 
tain fpirits? Is not this the tree of know- 
ledge of good and evil, by which Adam 

fell,
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fell, by fearching, founding and feeling af- 
ter, with neglect of the tree of life? 

Anfwer. It is true, he fhould not have 

known this experimentally ; for his know- 

ing the third principle feparated from the 

fecond, was as fatal (had not infinite mer- 

cy interpofed) as the knowledge of this 

(which is the firft principle) had been to 

Lucifer and his angels. 
© But man being fallen, it is as highly 

profitable to him to have the diftinct 

underftanding of this, as it was hurtful 

to our firft parents; for as the phyfician 

and furgeon ought to find the fpring of 

diforders in the fick, or the depth of the 

wound: even fo here, our knowing this 

is as the fpreading of the f{nare in the 

fight of he: bird.’ 
Thus it appears that the Lord is the 

All in all things, ‘¢ with the froward will 

<¢ he fhew himfelf froward, &c.” Pfalm 

Xvili, 26. 
Thefe four fountains are the indiffoluble 

band, the root of all things vifible and in- 

vifible, the immediate caufe and {trong 

might of all eternal things, and (with the 

interpofition of fecond caules may truly be 

faid to be) the caufe of tranfitory beings; 
Tor 
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for thefe are the root of their roots, the 

caufe of their caufes, the inftrumental firft 

mover of their motion, and parent of their 

immediate parents. 
Daniel’s vifion of four monarchies, figures 

the four firft forms, all which (excluding 

the fifth, namely, the enkindling the light) 

are called four great beafts, Dan. vii. 

1. The firft. like a lion, verle 4. 

namely, the aftringent binding, mighty 

power, the lofty Babylon. 

2. The fecond like a bear, verfe 5. 
namely, the ftrong cruel attraction, the 
inflexible, unalterable, inexorabie empire 

of the Medes and Perfians. 

3. The third like a leopard, verfe 6. | 

for anguifh is compofed of feveral ingre- 

dients, like as are the colours of the fpot- 

ted leopard ; as is alfo the belly of a toad. 

And the Greek empire is faid to have con- 

fifted of about a hundred and forty forts 

of people or nations. 

4. The fourth beaft was dreadful and 

terrible, verfe 7, not likened to any beatt, 

but (being as fire) is faid to devour and 

break in pieces, verfe 13. fuch were the 

Romans. But ‘*-one like the Son of man 

‘“‘ came, and to him was given dominion 
** and
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** and glory, .an everlafting kingdom,” 
verfe 14, 27. Here is the fifth form, 
namely, the enkindling of the light figni- 
fied, reprefented alfo by the four winds of 
heaven, four wings of a fowl, and four 
heads, verfe 2, 6. 

Thus Lazarus having laid in the grave 
four days, the true light raifed him, John 
deat re 

They are figured by four chariots, Zech. 
vi. 2, 3. but horfes of three of them of 
different colours one from the other; but 

the fourth was of horfes of different co- 
lours among themfelves, namely, grizled 
and bay, expounded by the angel to be 
four fpirits of the heavens, which go forth 

from ftanding before the God of the whole 
earth. 

Will any think it to be without a myftery, 
that Elifha was wrath with Joafh king of 
Tirael, for fmiting on the ground three 
times, faying, ‘* Thou fhouldeft have 
«¢ {mote five or fix times, then had{t thou 

‘© fmote the Syrians till thou hadit con- 

“* fumed them,” 2 Kings xiii. rg. for the 
prophet had promifed he fhould confume 
them. But Joafh being held by his wick- 

ednefs, in the four firft forms, {mote but 
thrice,
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thrice, verfe 17. for had he (as the pro- 
phet faid) {mote five times, he had en- 
kindled the light of the liberty in his 
forms, and as an addition, had he {mote 

fix times, he had brought the illuftrated 
forms into harmony of love, whereby his 
enemies the oppreffing Affyrians, namely, 
the enmity had been confumed. 

Will any think it was without a myfte- 
ry, that the prophet Amos eight times re- 
cites, ** For three tranfzreffions of Dama 
** cus, of Gaza, Tyrus, Edom, Ammon, 

** Moab, Judah, Ifrael, and for four I 
‘© will not turn away the punifhment there- 
<¢ of,” Amos i. 3, 6,9, 11, 13. ii. 1, 4, 6. 
For it is apparent, that the three or four 
firft forms comprife all fin. 

But if the vigorous true light be en- 
kindled, it flames to a love of God, and is 
death to fin by difcovering it, awakening 
it and working it out, cleanfing the con- 
{cience, deftroying the enmity of the four 
firft forms, and fo creating peace to them 
that were afar off, making them nigh. 

It may be granted, there is an ingre- 
dient of light admitted into, and retained 

by the firft four forms; but it is as the 
apoftle Paul fays, Science falfely fo called: 

G fuch
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fuch is this, it is an infinuation of a faint, 
falfe, delufory light, comprehending the 
craft, fubtlety, fophittry, ferpentine wif- 
dom, to abufe the fenfes, and mifimploy the 
outborn natural powers to jugling deceits, 
uniting earthinefs and fenfuality to devilifh 
defigns. Of this wifdom the Lord fays, 
“¢ Tf the light that is in thee be darknefs, 
** how great is that darknefs,? Matt. 
Vi 22. 

Divine love has its root in the center of 
the effence of the firft four fpirits; but 
moft immediately in the light, and that 
from the fire. And the activity of the firft 
four fpirits, as a perpetual rotation, is the 
caufe that love can never cool. Thus is it 
as {trong as death; for love is that name 
by which the God of life is known to us. 
Whom thus to know is life eternal. The 
inftrument in the out-birth of this {pirit is 
Venus, 

CHAP.
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CGrcEisAshP: VILE. 

Demonftration of the fixth fountain fpirit, 
being of the found, tone, noife or voice. 

HALL there be need te demonftrate 
this, which heaven and earth ring of? 

and hell (after its capacity) has alfo fome 
impreffions of? It may fuffice briefly to 
fhow this to be a diftiné fountain, for that 
it is the refult only of the united operation 
of the five precedent fpirits meeting in the 
feventh, is no argument, why this alfo 
fhould not be one; for any one, -could not 
be without every one. The aftringency 
had not what to bind, but that the matier 
is produced by the other properties, and fo 
of the reft. 

As the light is the opening of the dark- 
nefs through the fourth fountain, the fire ; 
io is the voice of the firft four fountains 
through the. opening of the light, reveal- 
ing the kingdom of joy with its beaury, 
colours, and ornament whereyer it is treas 
fured, 

Giz Ac
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As we fee fire fleeping in a flint, awa- 
kened by a ftroke; fo doth the tone, or 
found, ftart up and difperfe itfelf, fo far as 
its vigour conquers the refiftance of con- 
trary motions for folids, and then ex- 
pires. 

As the life lies in a {woon in vegetables 
until revived by the fpring, or as odours 
lie couched in dead earth until midwifed 
by the fun through the ftalks of flowers : 
So the varieties of infinity remain fecret 
and dumb, as in the myftery, until this 
oratory publifhes, until this herald pro- 
claim it, who by its continual motion 
fpeaks all and fhows all. The reprefenter 
of this fixth fountain {pirit is in the out- 
‘birth Mercurius. 

CE ASP. OTK, 

Demonftration of the feventh fpirit, being 
the body generated out of the other fix 
fountain fpirits. 

F a mighty prince in regulating a world 
of laborious fubjects, affifted by a coun- 

cil of men experienced in exquifite art, 
wanting neither time or other requifite to 

accom-
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accomplifh fome ftupendous ftructure, or 
vaft piece of magnificence, fhould after all 
be able to accomplifh only trifles, would 
it not be ftrange? For what could not 
mens prudence, ferved with the confluence 

of abundance of willing agents, fufficient 
helps, and competent time, atchieve, ac- 

quire, and bring to effect. 
And fee we not what the fix over-flow- 

ing fountain fpirits (ranged by Omnipo- 
tence, conducted by infinite Wifdom, ex- 
ercifing from eternity their irrefiftible pow- 
ers) have conceived, travelled with, brought 
forth and improved, as the holy One has 
willed. 

And can any doubt that they who have 
ferved to found and lay the topftone of in- 
finite numbewof fabricksin the aftral, ele- 
mentary and terreflrial worlds, fhould be 
unfurnifhed with a royal palace for them- 
felves? 

This feven,fountain fpirit is their body, 
manfion and fabbath, the eterna} reft, eter- 
nally generated. In this they work their 
hallowed wonders, in this they planted a 
feed or fperm, whereon the Holy Ghoft 
brooded, and in fix days hatched the gene- 
ration of the heavens and earth, with their 

G2 hofts, ~
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hofts, thrones and royalties: Hence were 
founded the ant and elephant, the infeéts 
as well as Leviathan: And but for this 
fpirit Ged would have been wholly an un- 
fearchable God, nor would any creature, 

angel or other have been made. 
We fay, in things in our little horofcope, 

the end of motion is reft; and fhall the 

originals, »whence ajl things exift, want a 
reft for themielves ? Muft our fix days toil 

end in one of reft? and fhall thefe fupreme 
agents reach no fabbath wherein to tri- 
umph, in, with, and for the delight of the 

Lord of the fabbath? 
This feventh fpirit is therefore the quiet 

receptacle of them all. Out of which, 

accordise to the harmony of the divine 

Unity, they never for one moment can 

poffibly depart. And over the threfhold 

of which; according to the feparate pro- 

perty, whereby they are rent from the glo= 

rious unity; they never put a foot, nor can 

for ever enter. 
Will (therefore the human offspring, 

whofe departure is (as it were) written by 

the fun-beams,. re-unite to God? and do 

its firft works; thofe whereunto man was 

created: And the pure works of the 
. fecond
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fecond Adam, whereunto he was gene-~ 

rated. 
Be it faid, forafmuch as by his departure 

he is fo far degenerated, that his foul by 

a willing captivity is under the rage of the 
firft four {pirits, from whom the light is 

withdrawn. His fpirit that was a meek 
divine ruler, has loft its dominion to fo 

great a degree of fiercenefs, that the aftral 
rule all. His body, which was formed 
out of the one pure element, out of which 
element came alfo the four, and was to 

nave been a perpetual figure of the holy 
third principle, as his foul and {pirit were 
of the firft and fecond; and which body 

of his fhould have eaten paradifical food, 
but is now a captive under the four ele- 
ments in fo great rigour and vilenefs, that 
nature fhanies at its beaftiality, while-thus 
it travels through forrow, pain and fhame, 
to the duft, although the foul and fpirit 
may here be baptized and regenerated. 

And becaufe the fruit cannot be brought 
back to the tree, but the apple “muft firft 
perifh, and the feed in it firft die, as does 

the grain of corn before it increafe; there- 
fore the foul and fpirit muft alfo die the 
my ftical death (that is) to its ftrange will, 

G 4 to
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to fecure them againft the fecond death, 
or before they are capable of the firft re- 
lurrection. 

From the fame eround is it that the 
body alfo mutt die and lofe its new gotten 
beftial image, before it can put on immor- 
tality, and the image of the heavenly, 
whereunto the blefféd Jefus came to con- 
duct it. 

But we may know thefe things are not 
the work of faint wifhes,. but call for 
itriving, watching, praying, fighting, 
contending, running, working, fearching, 
knocking, that fruit may be produced by 

patience; for heaven may not be afcended 
by earthy wings: therefore let the earth 
beware of refifting when heaven ftoops, 

defcends and enters it. 

To fubjeét mad mankind to this its only 
good, the gracious Jehovah on Adam’s 
departure; left his foul fhould be a devil, 

his body a beaft, and the woman generate 
a race of monfters in the out-birth, and of 

totally proud hellifh fpirits in the inward ; 
re-implanted the word of eternal life as a 

feed, or as a light fhining in a dark place, 

to which they (only) do well, who take 

heed fo as to obey: Such fhall by the di- 
vine
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vine Guide lofe their all, and be as a fool 

or child as to felf-wifdem, but proceed- 

ing that way under the crofs pofiefs all 

things. 

For as there is no falvation in any other 

than Chrift: fo is there no other way of 

entering thereinto than by his crofs. 

The fix names of the tribes on mount 

Gerezim to blefs, Deut. xxvii. 12. repre- 

fent the fix aétive fountain fpirits accord- 

ing to the fecond principle, and Gerezim 

the feventh or heavenly body where they 

reft. : 

And the other fix on mount Gebal to 

curfe, exhibit the fame fix fountains ac- 

cording to the firft principle or dark 

world. 

The feven pillars on which wifdom built 

her houfe, Prov. ix. 1. points out the fever 

foundation fpirits. The fix fteps to Solo- 

mon’s throne hath the fame Gignification, 

and the throne itfelf the feventh, whither 

they led and afcended, was the fabbath 

or reft, 1 Kings x. 18, 19. So the feven 

feals, feven trumpets, and feven vials, 

Rev. v. fignify the fame feven fountains, 

yet all hidden and according to the dark- 

G5 nefs,
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nefs, where neither can the book be read, 
ull firft the feals be gradually opened, 
chap. viii. the mind and voice of the 
trumpets be diftinguithed, till they be 
orderly founded ; nor the things contained 
in the vials. difcerned, till feverally effufed 
by the Lamb and his fucceffive angels, 
chap. XV. 

But the feven golden candlefticks, chap, 
i. 13. are the feven fountain fpirits, ac- 
cording to the fecond principle or light 
world, feen all manifeftly at once. The 
fame alfo are the feven {tars, chap. xvi. 20, 
at once giving their fplendor. Again, we 
read, there were feven lamps of fire burn- 
ing before the throne, which the text 
fays, are the feven {pirits of God, chap. 
IV. 6. 

We find, and it is obfervable, the reves 
Jation gives the vifion treble to each, 
namely, 
To the dark impreffion, by feals, trum- 

pets, and vials, 
To the light impreffion, by candlefticks, 

ftars and lamps.t 
So the feven lean kine and blafted ears, 
fignify what we have in the feven proper- 

ties,
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ties [fince the fall]: the feven fat and 

good, what God made thes feven proper- 

ties to be [in their ftate of purity]. 

CEPT AD 3 pots 

Of the three principles of the Divine 

Effence. , 

‘YY a principle is meant a chief begin- 

B ning power, a felf-fubfifting life, an 
original root, foundation, or in fome fenfe 

a myftery or genus, whence other fpirits, 
bodies, fpecies or things originate as from 
a fuprerne power. 

And thus is God the only one principle. 
And this one principle is alfo three 

eternal births or principles, ever without 

ceafing, begetting, being begotten, and 
proceeding by, in, and from each other, 

of which all worlds are conjunétly or feve- 

tally an image, but very different accord- 

ing to the infcription, ftamp, figure and 

degrees they attain, or are capable of. 

And although the three principles are by 

an indiffoluble band ever infeparably one’ 

in God, yet are they diftinguifhable. 
G6 But.
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But in the creatures in the feparate pro- 
perties are terribly manifeft, which though 
Adam was not to have known in himfelf, 
yet is it what we ought to know. 

God faid, ** Let us make man in our 

‘« image, after our likenefs,” Gen. i. 26. 

but fays not fo of the other creatures ; man 
in his firft make being moft perfeétly his 
figure and offspring. 

Yet every of the other creatures, the 
aftral, elementary, vegetative, fenfitive, 
and the dark world, do all in their various 

| kinds (more or lefs perfectly) reprefent 
him; ‘* for the invifible things of him 
“© from the creation of the world are 
«© clearly feen, being underftood by the 
‘* things that are made, even his eternal 

** power and godhead,” Rom. i, 20. 
And as there are the united three, 

bearing record in heaven; fo are here an 

agreeing three, bearing record on earth, 
namely, fpirit, water and blood. 

CHAP,
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c H A P. XI. 

Concerning the firft principle, in 

four demonftrations. 

"HE abyfs of the Father! diftinct 

from the fecond and third princi- 

ples, is underftood to be an eternal indif- 

foluble band and original to potence, a cen- 

ter or root of fubftance; an earneft long- 

ing to the birth of the majeftic light or 

juftre; an auftere vigour like an eternal 

infinite hot and cold fire. 

That this is fo, and (in fome meafure) 

what it is, may be fhowed to the very 

fenfes. 

sft demonttration of the firft principle. 

Firft, The infenfitive creatures Wit- 

nefs it. The rock where grows the dia- 

mond; the ore whence proceeds the gold; 

the fhell in which is fed the pearl; the 

earth whence iffue forth the plants; do all 

figure their root; namely, the darknefs or firit 
principle
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principle, their fubftantial root, center, ba- 
fis, or immoveable foundation. 

Second, The elements have the cold and 
heat to be founded on, reprefenting this 
principle called the eternal darknelfs ; for 
trom’the degrees of cold and hot fire, pro- 
ceed not the earth and {tones only, but 
air and water. 

Third, The aftral world, whence fpring 
the elemental figures, the fame darkness ; 
as. is moft evidently feen in fome of the 
royal ftars called planets. Saturn’s con- 
denfing, ftrong binding contraction im- 
preffes in lead, ftone, &c. a dry, hard and 
difficult to be penetrated weight; fo does 
Mars confer on iron, &c. both are fab- 
ftantial figures of the fame etérnal prin-- 

vciple. 

2d demonftration of the firft principle. 
Fourthly, By the fenfitive creatures both: 

-evil and good. The ev:/, whofe hurtful 
Properties of venom, fting, poifonous, 
fierce and cruel qualities, fhow they origi- 
nate from the dark principle, and fome of 
them efpecially love darknefs, fome of 
them alfo are outwardly dark, as the dan- 

gerous
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gerous reptile, called in fome parts the 

blind worm. 

Fifthly, It is feen alfo in good fenfitive 

creatures, either as they partake of the 

hurtful property by being foon moved to 

choler, and then mifchievous and vindic- 

tive; or elfe as the dark principle takes 

hold of them, clogging them with fluggifh 

inactivity, and deprefied limbs, dark bo- 

dies, rough hides, &c. 

gd demontftration of the firft principle. 

It is evident by angels, and in intelligent 

creatures ; for into this principle of might 

and power the pride of the devils caft 

them, in which their light being extinct, 

they are fhut up for ever, 

4th demonftration ef the firft principle. » 

It is evident in rational creatures ; name- 

ly, man, whofe fad fall brought his hu- 

man foul; which originated out of this eter- 

nal principle, yet illuftrated by the fecond ; 

to fo great a degree into this: that fuch 

men as fhall continue rebels: to the light of 

the Son of God (which on man’s fall was 

infpoken again) do remain a plain and 

terrible figure of this firft principle, in the 

dark impreffion on their :fouls; for rhey 
being
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being hardened and fixt in difobedience, 
are as fealed up in utter enmity againft 
the divine kingdom of love and purity. 

And fuch men’s bodies are the drudges 
of their darker minds, being as truly a 
figure of the eternal darknefs, as are thofe 
bodies of the hurtful animals. 

But (which is alfo to be bewailed) the 
children of the day have in the unmor- 
tified part of their fouls, too lively cha- 
raters of this firft principle ; and their 
bodies are made like thofe of the elemen- 
tary creatures, fubject to vanity, travelling 
in pain and diftempers, until (as the effect 
of all) comes the anguifh of death; for 
they are fallen under the regiment of the 
aftral evil influences until their mortal fhall 
put.on immortality, by the grace of the 
fecond principle, the free mercy of God in 
Jefus Chrift. 

As for the difobedient, that climb up 
into the firft principle, or fall into the 
third:principle, fhutting their eyes againft 
the fecond, they muft for ever bear the 
image they here conformed their minds 
to, and grow up in; for man having his 
Foot in the power that is without begin- 
ning can find no end, 

s* Oh
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«© Oh therefore that we were wife, that 

<¢ we underftood this, that we would con- 

<<: fider our latter end!”? Deut. xxxil. 29- 

The out-birth into which Adam’s fall 

has caft our mortal bodies, is fignified by 

the earthen vefiels, which having touched 

fome legally unclean thing, could not be 

made clean and purified, but muft be bro- 

ken; fuch is the mortal body of all the 

children of Adam. 

But thofe vefiels which were of brafs or 

other metal, being wafhed, &c. were be- 

come clean; for metals are one ftep 

higher, more noble, deriving from the 

aftral powers more immediately, and with 

a purer tincture, more fimple, and lefs vo- 

Jatile than our flefhly tabernacles. 

CAPO ArnP. XI. 

Of the fecond principle, in four de- 

montftrations. 

HE Divine Wifdom, and that of 

this world, are on terms of hofti- 

lity ; hence was [it that when the Lord 
himfelf
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himfelf in the fleth preached falvation, his divine Wifdom explicated by the moft familiar parables, higheft evidence, and ‘more than angelical fkill, was derided and blafphemed by many, not of the lower rude fort only, but by the rabbies; men {killed in the Jaw of God according to the 
letter, men of parts, zealous and out- wardly holy, the guides of the multitude, men according to the law blamelefs. But 
the dotrine of the Lord Jefus was under- 
ftood very well by all fuch (though other- 
wife weak) in whom the love of it wrought obedience to it, and who by the fpirit of 
holinefs were taught to refufe the plea- 
fures of fin: To them no yoke fo eafy as 
Chrift’s, nor any load fo infupportable as 
that of fin: Thefe knew what it was to 
be born again, without, and not of the 
will of the flefh: and Chrift’s life and 
doétrine was plain, and fo is ftill to fuch, 
and none but fuch. 

If any fuch fhall perufe thefe lines (their 
inward fenfes_ being unlocked ) they, if 
they prefs after this fecond principle with 
earnettnefs, may find it informing, en- 
lightening and affifting them, 

But
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But to the full, thefe are fulfome and 

ofenfive; to the wife they are folly ; for 

this principle divefts them of their own 

felf-will, before it induéts them into the 

univerfal holy will. And if divine dil- 

courfes lead not to cleanfe the heart they 

sncumber the head, and cloy the appe- 

tite; and fo men do with truths as chil- 

dren with birds, either they crufh them, 

or let them fly away. 

But though the glory of the fecond 

principle be fo much above fallen man’s 

reach, yet fuch efficacy has it on the whole 

creation as is demonftrable to any rational 

creature; for ‘* God hath not left himfelf 

« without witnefs, by doing good, and 

<< giving us rain from heaven, and fruitful 

« feafons, &c.” Acts xiv. 17. 

The. ubiquity and aby{s of the 

fecond principle. 

To difcourfe this where may we not begin? 

for it is every where infinite. It is the 

glory in the infinite abyfs of the Father: 

It gave glory, purity, and the virtue of 

the angelical world. It alio gave the 

third principle in this out-birth all the 

excellency and beauty it has in it. Only 
the
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the hellith principle has thut itfelf up fron it, and is dead to it. 

1ft demonftration of the fecond principle. 
Although no language can exprefs it, yet every one that is regenerated, does in fuch meafure as he has attained the rege- neration, know this, for he lives in it: And the more or lefs fuch are fick of fa- cred love, fo more or lefs feel they this. The more we die to our immoderate lufts after the dominion of the whole third prin- ciple ; the more does this principle evidence itfelf in us. And in fuch Proportion as we enlighten our firft Principle, or fouls ori- ginal ftanding in the firft four forms of 

nature, proceeding by the divine power to 
enkindle the true light in them, in the 
fame meafure is our root tran{planted to 
Stow in this paradifical field. or prin= 
ciple. 

2d demonftration of the fecond principle, 
But we are to know by way of expla- nation, this is to be a pafling into death, 

and through death into life, of which the holy feripture is exprefs, 

Nor
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Nor may even Plato’s defcription of 

love be counted difcordant to this, who 

defines love to be one’s dying to his own 
body, and living to the body beloved. 

For the living to the divine light and 

love of the fecond principle, (which is 

the property of the Son of God) is a dying 
to us and ours; that is, to our whole de- 

praved image, much like as the day is the 
death of the night. 

3d demonftration of the fecond principle. 

The fecond principle is fhowed by the 

facrifices which were confumed by the holy 

fire, whereby they died to their firft form, 

and lived to a new one, that is, were tranf- 

muted into the holy flame. 

Andas that partof thefacrifice which would 

not enkindle into the holy flame, figuring 

this principle, fell to afhes, as into the 
perifhing third principle: Even fo we fee 

much of the regenerate man ftay below, 

and to be incapable of the new image, but 

remains as afhes. 
Now we fee that afhes may be heated, 

but flame not: fuch is the earthy man and 

fenfual part; yet we fee after the procedure 

of a fecond work, men do tranfmute com- 

mon
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mon afhes into a lucid and tranfparent 
body. 

So may our vile bodies. by the procedure 
of the fecond work, (the refurrection) be 
tranflated into a clarified chryftalline tem- 
ple, for our immenfe glorified fouls, and 
they both be the hallowed habitation of 
our refigned, humble, divinely irradiated 
{pirits. 

And our illuftriated afhes, glorified fouls, 
and meek human fpirits (being firft cloath- 
ed with the robe of Chrift’s richteoufnets, 
and heavenly humanity the virgin of Gad’s 
wifdom) will be both fuitable guefts for 

the. New Jerufalem, fas a bride adorned 
for her hufband, and alfo be the eternal 

temples for the Holy Ghoft. 
Thus has been given a glimpfe what the 

fecond principle is in itfelf, and what its 
operations are in us as to our firft princi- 
ple. It now refts to fearch what it is in 
the third principle in us, and in the whole 
creation. 

In us, it is our principle of divine under- 
ftanding, directing to know cur Creator, 

the end oi our creation, and wherein lies 

our true good. The eye thus enlightened 
informs the afiections, that from the reafon 

Cs oie offered
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offered they fhould, on the principles of 
juftice, pay the debt we owe for our be- 
ing, and the means wrought for our refto- 
ration to well being; and of ingenuity 
willingly and thankfully to adore him as 
the only fountain of good, and to efteem: 
every thing, in that degree, as they partake 
of that fulnefs to figure and refemble 
him, 

And on the principles of felf-intereft ; to 
prevent eternal lofs, or be eternal gainers: 
as our choice or rejecting fhall render us 
capable or otherwife. 

Thefe notions and beams of light, when 
received by the underftanding from the fe- 
cond principle, is offered to the judgment - 
to confider of. 

The judgment has the fenfes to confult, 
who are grown fo dim fighted, having 
from their youth been habituated to the 
geod or evil of the third principle, that 
they cannot fee beyond it, but judges as 
the beafts do of pleafure or pain; nor can 
they fee the leaft caufe to deny themfelves 
of any one thing they luft after, whereof 
(if denied) they alarm the paffions, which 
have their root in the firft principle, 

The
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The paffions are as furious, violent, im- 

petuous ftorms, which often obfcure and 

impofe upon the eye of the mind, and 

fometimes immerfe the fhip of the whole 
man, fetting on fire and extremity the 

whole frame of nature, fo that the judg- 

ment wants power to get the will right. 

Here the new man, as child of the holy 

fecond principle, has need enough to pray 

always fervently; to know, wait, ufe much 

abftinence, with higheft diligence to watch, 

to ftand on its guard, to ufe much violence 

and feverity, and that often, to fight the 

faithful combat until he kill the murderers 

that would deftroy him; to die from day 

to day, thereby to be plucked asa brand 

out of the fire. He fhall find great ne- 

ceffity of help from heaven to bind the 

ftrong man. 

But moft efpecially in fome perfons, 

whofe fource or originals having been 

ftrongly rooted in the firft four forms of 

the firft principle conveyed by generation, 

and perhaps alfo re-inforced by their con- 

ftellation, fo that they have much of the 

ferpent'in them. In fuch- fouls the work 

of refignation to the divine’ conduct goes 

very hardly, flowly, fadly on, with many 
recoils,
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recoils, notable refiftance, and reluctance, 
that they refemble the child pofiefied with 
that kind that goes not out but by prayer 
and fafting. 

Others having fo deep root, their wills 
being lafped and wedded to the third prin- 
ciple, either having fo great poffeflions, as 
feem rather to be poffefied with them, than 
to poffefs them; or having longés enjoy- 
ment their evils plead prefcription and cuf- 
tom. Some by their conftitution incline to 
delicacy, or by their conftellation and com- 
plexion to airynefs, many fuch find the 
crofs too heavy ; do look back; the pearl 
in their account is too dear. 

The good intentions of others are cover- 
ed with fo much rubbifh, that they will 
not be at the pains of removing it; for in- 
dulgence to their eafe and perhaps infnaring 
reputation with men, foils and pinions 
them. 

Many of the above ftrive to enter but 
are never able, therefore withdraw from 
the yoke; their goodnefs is only as the 
morning-dew. 

But the judgment rightly informed fees 
all things as they are, things prefent as if 

patt,
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paft, things to come as if prefent; it fees 

the out-birth brave with a borrowed good- 

nefs only intrufted to it, to fhadow the glo- 

ry and grace of the true fountain of good- 

nefs. It fees the world on fire, the heavens 

rolled up, the Lord fitting on his judgment- 

throge; fees the tgumph of the humble, 

and,.tremblings of,proud. 

s for things vifible, the glory of the 

vifible heavens figuring that of the true 

‘heavens, the earth that of the divine fali- 

ter. It is. true, in this dead earth the fur- 

viving relics of good ftrive to produce 

perfect bodies of feveral kinds, but the 

curfe hinders. It would have Paradife bud 

and bear fruit, holy and pure productions 

every where, but it cannot, for death is 

entered at the door opened by the firtt 

Adam. 
; Had indeed life been received, as offered 

by the fecond Adam, Paradite might well 

have bloffemed in the out-birth, and his 

kingdom have come with power in every 

place, as it did at his transfiguration. His 

kingdom might have come on earth as it 

is in heaven, where Paradife might have 

flourifhed. 
4th
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4th demonftration of the fecond principle. 

Nature’s-labour after perfection, and 

the tinéture in it, fhewing fome faint im- 

pulfes, producing precious ftones, gold, 

and other metals, medicinal earths, fpices, 

excellent fruits, &c. And in the feas 

pearl, amber, &c. all which are but fha- 

dows and reflected figures, wherewith the 

third principle reprefent the glories of the 

~ fecond. 

Therefore the enlightened judgment 

guides the will not to regard thefe things 

for themfelves, but for the infinite excel- 

lency of that reprefented by them. 

If it be true that I love not the part I 

fee or touch of my worthy, honoured 

friend, but for that part of him I fee not, 

nor touch outwardly ; for that is indeed 

the excellency and the true man, much 

lefs do 1 regard his meer fhadow. 

FI 2 CHAP:
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CHAP. XI. 

Of the third principle in four demonftra- 
tions. 

Fr the Greek chriftians think the Holy 
Ghoft proceeds only from the Father, 

and not from the Son, they muft probably 
have fome other meaning than is known 
to fome of us, for the Holy Ghoft proceeds 
from the Father and the Son. 

The four forms of the firft principle ge- 
nerates the light of the fecond, and from 
the infinite might and ftrength of the firft, 
and the infinite luftre of the fecond, is ge- 
nerated the infinite glory and love of the 
third, which third principle is the property 
of the third Perfon in the Trinity. 

Hence is it, that the third principle is 
not only the growing virtue of Paradife, 
but alfo of the out-birth; the aftral ele- 
mentary, and vifible material world alfo. 

if
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r{t demonftration of the third principle. 

For as the air is produced by fire and 

light, yet being produced, is not only a 

felf-fubfifting body, but the food of the 

fire, and confequently of the light; fo is 

the third Perfon in the Trinity to the firlt 

and fecond. 

The out-birth is not the ji, for it can- 

not be a root, but afruit; nota founda- 

tion, but a fuperftructure; not a creator, 

but a creation; compofed of darknels or 

fubftantial matter, like a chaos arifing from 

the firft, and the light arifing from the 

fecond. 

Neither is it the fecond, as is apparent, 

being a diftinct life, in a fort inanimate 

without underftanding, an image of the 

inward fpiritual world in the various fi- 

gures and properties thereof, reprefenting 

all as in a mirror. As we fee the outward 

glorious fun figures the infinite inward 

fecond principle, but is not a feeing, but 

a feen light or power. 

What then if it be neither the firft nor 

fecond, can it be but the third? and 

though the third it only be, yet it has in 

every part of it the vigour of the firft 

Hi 3 principle,
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principle, and virtue of the fecond in fome 
meafure or other, for if in any part there 
was nothing of the firft principle, there 
could be ne being but a nullicy 3 and if in 
any part were nothing of the fecond, there 
were only death and hell manifeft. 

Now forafmuch as in fome places and 
things the firft fwallows up the fecond, 
the wrath and curfe feems only to be 
there, and in other parts or things the 
fecond or fweet property of the life is 
prevalent, there rifes a life, for his light is 
the life of men. 

2d demonftration of the third principle. 

But in fome alfo the love in the light 
fwallows up the firft principle: And there 
is a twofold birth, an inward and an out- 
ward. The inward is divine, heavenly, 
holy in an external excellency, as in the 
new-birth or regeneration; but it extends 
not,to tidcture the outward man, becaufe 
the curfe fubjected it to wrath and cor- 
ruption, 

The Lord Jefus Chrift brake the bands ; 
for it was not poffible he fhould be Holden 
of them, though the weight of the whole 
world lay on him. 

What
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What the heavenly humanity is and does, 

Becaufe his heavenly humanity did not 

only unite itfelf to the mortal flefh of the 

virgin Mary ; which heavenly humanity, 

was the Holy Thing begotten of the Holy 

Ghoft, the pure virgin of modefty, virgin 

Sophia, the Firft-born of every creature, 

the Heir of all things, the Lamb flain from 

the foundation of the world, the Word 

that was made flefh. But the fame divine 

Man, which both came from heaven into, 

or in the virgin’s womb ; but alfo then was, 

and is in heaven, this very fame Word 

united itfelf to the fecond Perfon, the Al- 

mighty Son of the Almighty God. Thus 

was it that this Saviour and Mediator our 

Immanuel, is the mighty One on whom 

help was laid; for in him the three prin- 

ciples fhew themfelves in their feveral in- , 

comprehenfible fountains. 

3d demonftration of the third principle. 

The love in the light can alfo tincture 

the outward man in the third principle; 

and the outward man may, by the preffing 

of the inward into, and through ic with 

Hi«4 power,
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power, put off its old garment of {icknefs 
and infirmity, and be cloathed with the 
new robe. A glimpfe whereof is fen in 
the faces of Moles and Stephen, and more 
fully in the tranflation of Enoch and Elijah, 
but above all in the Lord’s transfeuration, 
and converle after his refurrection, But it 
is a very hard great work; becaufe the 
third whole principle in us is eftranged 
and dead to it, by the very heavy fall. 

4th demonftration of the third principle. 
It may alfo be obferved, that the love in 

the light, has its outward figures, and im- 
preffes itfelf in this third principle to the 
outward fenfes. 

1. As in the aftral kingdom, principally 
in the fun, Jupiter and Venus, 

2. Inthe air in the concord of the ele- 
ments, giving delightful fweet weather. 

3- In the fenfitive creatures, as doves, 
lambs, &c. 

4. In harmony of mufical founds and 
voices of birds. 

5. In vegetables, by moft fanative, odo- 
riferous excellent fruits, roots and feeds. 

6. In curious colours of flowers, in the 
fhadows of degrees of light in the oe 

7. In
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7. In minerals, as in gold, filver, cop- 

per, and by the tincture giving luftre and 

virtue to precious ftones and gems. 

8. In the feas, in pearl, amber, coral, &c.. 

So if the outward ‘* heaven fhow the 

‘© slory of the Lord, the earth fhows his 

* handy works.” 

¢ H A P. XIV. 

How the facrifices fhew the three 

principles. 

HE three grand facrifices were, 

1. The burnt- offering. 2. The 

peace-offering. 3. The trefpafs - offering, 

or fin-offering, unfolding the three-fold. 

myftery. 

The firft grand order of facrifices was 

the burnt facrifices, which confifted of four 

kinds, Levit. ii Either, 1. of the herd. 

2. Of the Mock. 3. Of fowls: 4. Of the 

meat-offering > Even fo does the firft 

principle fhow itfelf in four, and but four 

forms. But again, the burnt-offering dif- 

fered from the other two facrifices in three 

things. 1. That there muft be only a 

male, Levit, i, 3. the other might as well 

H 5. be
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bea female. 2. That it muft be all cut in 
pieces, whereas the other mutt be only di- 
vided, not cut in pieces, and the fat of the 
inwards offered to the Lord. 3. The burnt- 
offering was after only wafhing wholly of- 
fered, no part with-held: fhewing so 
OUres. 
The firft principle or Father’s property 

as one entire effence, without dividing the 
tinctures of female from the male, which 
though cut in pieces (whence all multipli- 
city exifts) yet is ftill one not to be divided 
from itfelf, as was the burnt facrifice, the 
only whole offering without referve. 

It alfo figures the man before he had 
trod any fteps towards his fall, for he was 
of the entire one, though confifting of 
many parts, yet able wholly to go up to 
the Lord, as the whole burnt - offering 
did. 

The fecond grand facrifice was the peace- 
offering, which differed from the burnt, 
as was noted; in being as well of female, 
Levit. ili. r. 2. Reftrained only to the 
herd and flock; whereas both burnt and 
fin-oficrings might be alfo of fowl and 
meat offering. 3. It differed from the other 
two, in that its fat and inward part was 

the
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the Lord’s, and the reft the prieft’s ; but 

was holy, and not to be eaten by any le= 

gally unclean perfon. 

The peace-offering was the figure of the 

new man, in whom the difappeared image 

which the firftt Adam loft is revived; by 

which re-union, the fallen man is become 

new; which renewed man is fanctified to 

be the prieft’s part, . but the other, namely, 

che renewing image is God’s part; fo in 

the Revelation itds faid, ‘* And hath made 

“* us kings and priefts,” namely, according 

to thefe two images: 1. The~image of 

God, or renewing power. 2. The renewed 

part the confort affociate and fervant ever 

refigning itfelf to the will of that image 

of God, or renewer: So that the fervant 

becomes alfo holy, and may not be touch- 

ed by any unclean perfon, will or fpirit. 

The third grand facrifice was the fin or 

trefpafs-offering, which differed from the 

former two: 1. In-the general, it-was to 

be only a bullock. 2. In particular, to 

the feveral forts’ of finners and occafions, 

were appropriated feveral forts of facrifices.: 

3. The place where it was to be facrificed, 

pamely, the fat at the altar for burnt. 

offerings, but the carcafe, hide, and dung, 

H 6. : in +
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in a-clean place without the camp, yet it 
muft be a clean place; where it muft be 
burned, not faid to be offered, for it was 
too vile. But the burnt-offering is called 
the continual burnt-offering. 

€ He -A »P, XV. 

Of Jehovah, and the creation. 

ET us now, after a view of the three 
principles, come to a fummary dif 

quifition (how brief foever) yet that may 
_- fome way affift the willing mind, how, 

through the creatures, to difcover fome 
glimpife of the Omnipotent Majefty, whofe 
offspring we are; or rather, whofe offspring 
we were; really retaining in our depravity 
only fome faint reflections, and nigh worn 
out impreffions of that dear beauteous 
image we had. 

A glance of the Moft High in the face 
of his only Son is (without comparifon) 
infinitely preferable to all the moft fublime 
fpeculation and wifdom of man; for it is 
that we loft by the fall, and the knowledge 

of
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‘of that, is that we are taught to hope for in 

our reftoration by Jefus Chrift. 

And though it be hard, yet poffible, to 

all in whom the light has fo enkindled 

love, as they fearch for it as for hidden 

treafure. 

And becaufe we are as one purblind, not 

able to fee afar off, we are to feck by things 

within our view ; and thence is it the apoftle 

fays, ‘* The invifible things of him from 

<«¢ the creation of the world, are clearly 

<< feen, being underftood by the things that 

<¢ are made, even his eternal power and 

«< sodhead,” Rom. 1. 20. 

By his eternal power, is underftood ac- 

cording to the firft principle, the indiffo- 

luble band, the Father’s property, accord- 

ing to which he “is a confuming fire,” 

Deut. iv. 24. And that work called ‘* his 

«¢ ftrange work,” Ifa. XXvViil. 21. and 

‘© his coming forth to that, his coming out 

*< of his place,” Micah 1. 3. 

But by his godhead is underftood, ac- 

cording to the fecond principle or fon’s 

property, in which he is Jehovah, gracious 

and merciful, long fuffering, and abundant 

in mercy and truth; mercy itfelf, forgiving 

iniquity, tranfgreffion and fin, 
Now
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Now to know God really and truly in 

any meafure, is to know the Son of God, 
who is the regenerator, by the co-operation 
of the Holy Ghoft, in fome meafure cleanf& 
ing the heart of every thing that may be- 
called Self, and fubje€ting it to the obe- 
dience of the holy univerfal will; making 
it run with delight and Joy in that way- 
which to the unmortified part is griey- 
ous. 

For the firft four forms, having by the. 
grace of God generated the fifth, namely, 
the love in the light, the foul thus divinely. 
irradiated falls intenfely fick of love, and. 
nothing can give eafe and content longer, 
than while he is following his beloved,. 
either by patient waiting for him, or doing. 
or fuffering what he wills him to obey and: 
fuffer, 

A glance of the diftiné knowledge of God. 
Now we are to know that from eternity. 

is the firft, fecond, and third principles, 
according to the Father’s, Son’s, and Holy. 
Ghoft’s properties, the one living in the. 
other, having all one holy, free and omni- 

potent will. And that the infinite aby{s, 
wherein eternally dwell the feven {pirits, 

and
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and in every the leaft imaginable circle 

whereof dwells the whole Holy Trinity, 

aby{fs or immeaturable heicghth, depth, 

length, and breadth, which men and an- 

gels can reach no number of, nor conceive 

its immenfity, is as the holy body of God, 

who is its fovereign creator, Owner, and as 

a foul and fpirit to it. 

But this pure abyfs is holy, and as one 

holy element the feventh (the laboratory 

of the other fix) hath in it all powers and 

- virtues, out of which heaven, angels, and 

all inferior productions come; for in it is 

the divine faliter, and all qualities in in- 

diffoluble amity and perfect harmony 3 

due equality moft dearly embracing each 

other; being the myftery of all the various 

powers. 
And from the two firft principles therein 

by the exit of the Holy Ghoft, were throne 

angels created, according to the feveral 

properties of the feven fountain fpirits, 

with their hofts refpectively, having the 

great might of the firft principle, glorified 

with tue majeftic light of the fecond, the 

Son of God. 

But Lucifer and his angels extinguifhed 

in themfelves the glorious fweetnefs of the 
fecond
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fecond principle, by giving up their wills 
into the firft four forms, which without 
the fecond principle (namely, the light of 
the love, the Son of God) are at eternal 
enmity. 

Whence the two aétive elements {prung. 
Alfo out of the holy element were crea- 

ted the two active elements of fire after the 
property of the Father, and air, wherein is 
light, after the property of the Son, Out 
of which two, after dividing of the proper- 
ties in the dark deep (the effe@ of the fall 
of the angels) came the mortal water, and 
dead earth, in both which, by the preva- 
Jency of the aftringency, came rocks and 
ftones. 

To ceafe that immoderate coagulation 
the Word commanded light, expelling 

- Lucifer, at which the holy angels rejoiced ; 
“© where waft thou when the morning-ftars 
“* fang together, and all the fons of God 
“ fhouted for joy? Job xxxviii. 7; for 
then was the out-birth or third principle 
founded by the exit of the Holy Ghoft. 

Then alfo out of the holy element and 
the divided properties,’ which Lucifer had 
brought into a confufed chaos or darlk 

deep,
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deep, the Word fpake the aftral heavens, 

the feven planets after the properties of the 

feven fountains, and all the other {tars and 

the terreftial ball, after the infinite variety 

of the properties. 

The creation. 

Alfo out of the holy element and the 

aftral birth, came the four elements, and 

out of the elements the tranfitory crea- 

tures. Some bare the figure of the firft 

four forms feparated from the light, as ve- 

nemous creatures, toads, torpedo’s, &Xc. 

from the anguifh: Scorpions, fpiders, ba- 

filifks, 8c. from the fire;- for every pro- 

perty would be creaturely. Some alfo 

figures the fecond principle in innocency, 

meeknefs, and love; as lambs, doves, &c. 

Man created God’s image, and what that 

was. 

Then in the throne of fecluded Lucifer 

and his angels, the Word fpake man, fuch an 

image of God, as might not only be the 

fecond race of intellectuals ; but a compleat 

image of all the three principles. Thatis, his 

foul out of the firft principle or dark power 

world ; his fpirit out of the fecond, the 

holy
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holy light world; his body out of the one 
holy clement, the root of the four elements ;- 
fo that he might by his divine holy prin- 
ciple of love and meeknefs, illuftrate and. 
fweetly ufe his firft, as the fallen angels 
fhould have done: He was alfo furnifhed 
with the third Principle, which the angels 
were not; and in that refpect a more com- 
pleat image of God than they; Over which 
third principle he might alfo bear rule by 
the power of the divine fecond principle. 

And by his third; (in fubordination to 
the fecond) might rule over the aftral birth 
and elementary, not only as he was the 
natural Lord in that principle, but enobled 
alfo with the light or angelical principle 
and therefore able and adapted to rule 
over the creation, knowing what they were, 
Whence they fpringed, and whither they 
tended; for all properties were open in 
him; therefore Adam could name them, 
knowing their parentage and ufe. 

Thus the manifold wifdom of God ap- 
Pears in every thing, and fummarily to be 
obferved in thefe following : 

Firft, From the firft principle glorified 
with the fecond, according to the feven 

fountains,
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fountains, were created the throne, an- 

gels, arch-angels, and their hofts. 

The creatures that derive immediately 

from the one holy element as the paradifi- 

cal body of Adam, that was more pure 

than feven times refined gold, and to have 

remained eternally. 

The aftral birth of the-vifible heavens, 

and their invifible powers : Of alliance, 

dependence and affinity, with which is 

man’s aftral fpirit; which ordinarily pre- 

digs by dreams, a kind of intuitive im- 

pulfes of approaching good or evil; fmall, 

alfo important natural events, &c. 

Out of the aftral feem to be born thofe 

mortal (yet to the outward eye moftly in- 

vifible) creatures, in all the four elements 

called aerial fpirits; others alfo of the fire: 

fome aquaftrifh and thofe of our horofcope, 

terreftial, and fubterranean, but of which 

we do not mean to difcourfe. 

Out of the holy elements proceeded the 

two elements; and confequently the four ; 

more pure and paradifical than after the 

curfe. 
Hence by the fteady conduct of the Se- 

parator or Father of nature (fubftituted by 

the great Creator’s Word) and by the fpiric 
of
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of the tincture, have {pringed up the ani- 
mal, vegetative, and mineral kingdoms, to 
the compofition of every of which, natu- 
ralifts find the Principals of fal, fulphur 
and mercury, more or lef pure, according 
to the body which it compofes, and the 
tincture wherewith it jg more or lefs 
fublimed and enobled. 

But Lucifer by his renting from the to- 
tal unity, thereby making the properties 
feparate, prophane and unclean, there pro- 
ceeded out of the firft four forms, hellith, 
immortal, fierce, horrible, poifonous crea- 
tures, to whom death and darknef (the 
fiereenefs of the properties) is no woe or 
torment; for it is their life. But hell is 
therefore an intolerable hell to angels and 
to men, becaufe they were created to ano- 
ther ftate, in another principle, for ano- 
ther end. 

From all the three principles, with the 
potence of the firft: love-fire of the {e- 
cond: and moving life of the third, was 
man created: And, as fuch, with the light 
of God, which is not quite extinguifhed in 
him ; for when once awakened by divine 
ftirring and his hungry defire, let none 
think it impoffible he fhould fee into the 

feyeral
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feveral principles that are truly in him ; 
for the child knows his parents better and 
better, as himielf grows up toebe a man. 
A breath of the air is of like nature with 
the whole element, a drop like as the whole 

ocean, a fpark like the whole origin, a 
clod of earth like the whole ball. 

C H A P. XVI. 

Man’s eftate before his fall. 

AN being ranged a little lower 
than angels, yet with one principle 

more, hath a fpirit penetrating as theirs, 
if brought into an earneft hunger to fearch 
and knock, Let none forbid fo doing; 

for God delights to be fought and known; 
by fuch can he be moft admired and loved, 
that difcovers moft of him. 

“© And thofe, his children, who know 

«© moft clearly what they fell from, will 
“< ftrive moft to be recovered; and thofe 

‘* that penetrate deepeft into that difmal 

* plight whereinto they. have plunged 
‘© themfelves, 

”
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** themfelves, muft needs be moft pro- 
** foundly humbled; and thofe that find 
“* the fecution of their own wills, to 
“* bea fighting againft God their Reftorer, 

* will be eafieft prevailed with to lay down 
“‘ their arms; die to their wills 3; Tefign 
“* themfelves to his conduét; repair to his 
** fchool; bear his yoke: at any price buy 
“* the pearl; fight the battle of faith ; that 
** they may lay hold of eternal life. Wif- 
** dom calls; they only are the fons of 
** wifdom who will hear.” 

I come now to the following moft impor 
tant points and enquires : 

1. What man was before the fall. 
2. By what degrees he fell. 
3- What fallen man’s eftate was and is. 
4. What may be his recovery, 

ift, Concerning man’s eftate before his fall. 
God made man, in, or after his image, 

and it has been fhewn how he was God’s 
image; namely, an extract out of all the 
three principles: The ignorance whereof 
made Audeus, in the fourth century after 
the incarnation fay, * That God had hands 
* and feet.’ 

But God’s image was to exprefs in Adam, 
that he had in harmony his whole firft prin- 

ciple, 

n
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ciple, and all things fubordinate to it; fo 

that the four forms did mightily eftablifh 

him, and this harmony ftood with the 

love-fire and holy light of the fecond prin- 

ciple; by which alfo he could rule over his 

third principle. 

He was fo perfe€tly God’s image, as that 

he was capable of eternity, without any 

nefiity by his own conftitution to make neofdy 
him obnoxious to mortality. Elfe how is 

his death denounced the penalty of his dif- 

obedience. 

Nor could he be clogged before he fell, 

with a dark body ftuffed with the elements, 

and built upon bones to bear it up, as may 

appear by four evidences, 

Evidence 1. The elemental fruits are 

mortal; therefore are proper food to fup- 

port the tranfitory creatures that feed on 

them. 
Evidence 2. Bones proceed as {tones alfo 

do, from the too hard coagulation of the 

aftringency, producing (in the faline ele- 

ment) the principle of mortal fale. 

Evidence 3. The food from the four 

elements requires a grofs elementary car- 

cafe to digeft, and draught to evacuate their 

earthly
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earthly part; both inconfiftent with the 
purity and eternity of Paradife. 

Evidence 4. The elements themfelves 
pafs into their ethers, and ceafe as to their 
prefent exiftence, when the myftery fhall be 
fulfilled, and the end has found the be- 
ginning. 

Adam was a virgin of purity, with both 
mafculine and feminine tinétures, as is evi- 
dent; for it is faid (when Adam only was 
made) ‘* Male and female created he them,” 
fo compleat was he, as to be able to encreafe 
and multiply, and bleffed thereunto, Gen. 
i. 28. By both tinétures; not by two per- 
fons, for Eve’s being made is not recorded 
until Gen xi. 21. 

Objection. Will any fay, Adam and Eye 
were made at once, Gen. i. 27. and the 
order only more at large given ? Gen. ii. 18. 

Anfwer, It is anfwered, by the Holy 
Ghoft, 1 Cor. xi. where the apoftle con- 
vinces by one argument the reafonablenefs of 
the woman’s fubjection; by the priority of 
man’s creation. : 

This muft be farther noted, that woman 

was not given him, as were the females to 
other creatures. Alfo that before the wo- 
man was made, God faid, ‘* All was very 

“© sood.”
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“ good.” That God refted from his 

creating work ; bleffed a fabbath ; planted 

Eden, watered it; caufed it to grow; and 

the facred records name the rivers, and 

feveral quarters their effluxes directed them- 

felves; what lands they wafhed, &c. 

But that the propagation of Adam’s 

race fhould have been by Adam alone, is 

farther demonftrable, by the following 

arguments, among many others produ- 

cible. 

Firft argument. There was no rend- 

ing of the body to have been; for rend- 

ing is inconfiftent with the happy, perfect 

eternal {tate of union; and, dividing the pro- 

perties, caufed enmity as heat, cold, &c. 

Second argument. The hanging on 

him the beftial genitals, is, that whereof 

nature itfelf (as depraved as now itis) is 

afhamed, and blufhes at: The foul hides 

itfelf all it can from this monftrous, fil- 

thy, brutifh deformity, which it would 

not do, had it been itfelf of no higher ex- 

traction. This the very fallen man well 
fees to be a new ftrange hateful image, 

whereto therefore it could not be fubjected 
at the creation. 

I Third
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Third argument. The law of circum- 
cifion on that member, fhows God’s dif- 
pleafure at that new-gotten way, like the | 
beaftial propagation. 

Fourth argument. The Lord Jefus his 
preferring the chajfte virein’y life, though 
(of pity to our impotence and infirmity) 
reftraining them only to that ftate to whom 
the power is extended, fignifying (as him- 
felf faid in another cafe not very foreign 
to this) that in the beginning it was not 
fo. 

Fifth argument. The fad and aftonifh- 
ing effect, as the firft fruit of copulation 
after dividing of the tinétures was, when 
Eve brought forth Cain, fhe faid, «« I have 
** got a man from the Lord,” more truly 
rendered, ‘I have got a man the Lord;? 
intimating fhe thought that fon was the 
feed promifed that fhould break the fer- 
pent’s head. But Cain proved, as the feed 
of the ferpent, the murderer of him who 
had the image of the promifed feed ; which 
was fo great a confternation to Adam and 
his wife, that fhe conceived no more until 
after feventy years, 

Sixth argument. The difregard God 
shows towards that divided image (namely, 

the
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the woman) who in the tranfgreffion alfo 
fhowed.a difregard towards the inhibition 
of the moft high God, appears, 

1. By enjoining their fubjection, and 

would not that the feparate tincture thould 
forget its declenfion, and furmount its 
ftation, but be modeft, fubmiffive, and 

humble. But fhe is to have power on her 

head, becaufe of the angels (that is to fay), 

thofe glorious virgin {pirits in whom the 
tinctures are in infeparable union, are God’s 
vicegerents. 

2. By not admitting them any token of 
refumption into the covenant under the 
law, whereas the males had that of cir- 

cumcifion, 
3. By enjoining and admitting only the 

males to worfhip at Jerufalem thrice every 

year; and when the women came, they 

came only into a court at the Lord’s houfe 

more remotely fituated than the place for 

the males. 

4. By the little mention of the bringing 
forth any woman before the flood, and 
without record of the age of any woman 
in the Old and New Teftament, Sarah only 
excepted. 

a Seventh
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Seventh argument. The law of unclean- 
nefs after child-bearing fhews how impure 
this way of propagation is ; for the woman 
having brought forth a man child was un- 
clean feven days, and to continue without 
touching any hallowed thing, or approach- 
ing the fanctuary thirty-three days. But 

‘if fhe had a maid child, her legal unclean- 
nefs was for fourteen days, and not to be 
purified until fixty-fix days, Levit. xii. 
2,4, 5. Whereas feven days fufficed for 
cleanfing a leper, or one who had an iffue; 
thofe on the eighth day might come into 
the tabernacle of the congregation as be- 
fore, chap. xiv. g, 10. 

All which evinces the human birth by 

the woman to have much more in it than 

bodily pollution fince feparating the tinc- 
tures. For the leprofy was a bodily pol- 
lution in a high degree; but the cleanfing 
the woman being near five times as much 

for a man child, and near ten times as much 

for a maid child, is a too pregnant tefti- 
mony that the impurity of this propagation 
is exceeding great, which moved David’s 
confeffion, ‘*I was fhapen in iniquity, and 
“in fin did my mother conceive me,” 

Pfalm li. 5. 
Eighth
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Eighth argument. Man’s propagation 

after feparating the tinctures is defiled with 

much immodefty and luft; fo that it de- 

rives filth, fin and fhame (as by a torrent 

down a precipice) from one dark foul to 

another: For abating the impetuoufnefs 

of which luft, Ifaac the fon of the promife 

was not only of Abraham, when he was 

old, but of aged Sarah, with whom it was 

ceafed to be after the manner of women, 

and when luft was withered; and the emi- 

nent Jofeph, Samuel, and other choice fer- 

vants of the Lord, were of great modefty, 
and obtained by prayer. 

~ Ninth argument. But at once fully to 
convince us of ourimpuredefcent fromAdam 

and Eve, the Lord Jefus was of the virgin. 

C*H AP. SVIL 

Of a virgin propagation. 

Queftion. ILL any afk, could a, 
Virgin propagation pof- 

fibly have been ? 

ie Anfwer.
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Anfwer. The Lord fpeaks nothing in 
vain, and he it was that faid, * God is 
** able of thefe ftones to raife children unto 
** Abraham.” But 

It is likewife anfwered, that though the 
above arguments may challenge the force 
of demonftration to enlightened reafon ; 
yet becaufe the fenfes often make mutinous 
refiftance to folid reafon, the fenfes fhall be 
gratified by what follows, as far as the fub- 
limity of the fubjeé&t may expofe itfelf to 
the view and touch. 

Demonftrations to the fenfes of a virgin 
propagation. 

Demonftration the firft. Lieht (with 
little lofs) penetrates glafs fo plentifully, 
as it Can improve generation by contraétion 
of its central and original property through 
burning glaffes, by which alfo it can de- 
ftroy; and we fee light, not only walking 
through chryftal, but multiplying by the 
motion, 

And can any think Adam’s pure body 
(while capable of eternity) had not lefs in 
it obftructive to his magical will, for divine 
employment; or rather more affifting pow- 
er, than condenfed ponderous glafs or 

chryttal
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chryftal have of oppofition, or furtherance 

of the folar rays. 

Was not his whole man fortified by har- 

mony for vigorous operations ? 

Demonftration the fecond. See we not 

the fubtle atoms of fire infinuate through 

the pores of grofs iron pots, to the evapo- 

rating liquor with the afcending breath 

whereof the fubtle fiery atoms clothe them- 

felves and take wing, until only dregs in- 

capable of light be captived in the por, and 

finally the iron becomes luftrous, as if ic 

alfo. willed no longer to be iron, but fire 

and light. 

See we not fiery atoms as calmly enter 

the finer pores of filver veffels, and with 

like facility make paflage through the mot 

exquilite pores of golden veffels. 

And fhould net that glorious creature’s 

body (a glimpfe thereof was Mofes’ fhining 

face and wondrous works) have been more 

potent to work his Creator’s will, in his 

own principle than thefe dead inftances ? 

Confider we alfo the healing emanations 

the difciples were endued with, as the 

power of raifing the dead, &c. 

Demonttration the third. A woman, 

ereat with child, doth often imprefs magi- 

I4 cally
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cally on the fruit of her womb cherries, 
firawberries, &c. things fhe longed ear- 
neftly for, as well as other tokens of ill, 
created by her paffions of fear ; others do 
mortally wound by their anguifh, defpair, 
&c. Others exalt to expreffions of joy, 
by the raifed ferenity of the mother’s {pi- 
rit, as the babe, in the womb of Elizabeth 
leaped at the falutation of the virgin 
Mary. 

Demonftration the fourth. If therefore 
fuch vigour remain as the relidof languifh- 
ing magic power, in fo great a degree 
dead; and that in the weaker fex of the 
divided tincture of mortal man, when rouf{- 
ed; fhall any doubt but that fufficient 
virtue and majefty fit enthroned in Adam, 
while perfectly enriched and enobled with 
both the tinctures? who was a fpark of 
God’s omnipotence, divinely to effect what 
his Creator blefled to, namely, to multiply 
the new race, bearing God’s compleat 
image, inftead of the apoftate angels, who 
by extinguifhing the kingdom of love (im- 
planted in their creation) had let loofe, 
awakened, and introduced into themfelves, 

the wrath of the firft principle, and fo per- 
verted
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verted God’s holy work, by the wrath of 

the frft four fpirits. 

Demontftration the fifth. We fee an 

ability of propagation in the univerfal 

{perm iffuing at the conduct pipes of the 

three principles. The eye obferves it in 

fhell fith, trees, fowers, herbs, having their 

various kinds in their refpective feeds with 

their tinétures of male and female united, 

or fire and light in one. And though thefe 

laft, the vegetative tribe be more remote 

than the fenfitive; yet every one gives 

pregnant teftimony to illuftrate and lead 

to the moft noble. 

And fhall any think, man, whofe Original 

exempted him (had he perfevered) and 

fixed and fet him on high, far from the 

reach of any the leaft approach of morta- 

lity, as forrow, wearinefs, ficknefs, fleep, _ 

could admit the defect of any thing that 

might tend to impeach his perfection ? 

Should not he be fully able to perform 

all the parts of what might concern the 

perpetuating his race, by communicating 

his heat and light as the fun does his, in 

pure modefty, and higheft humble love, 

that his divine offspring might have affifted 

in that holy paradifical employment, 
Is It
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“It feemed needful to be thus large upon 

fo important a fubjeét, to incite the fons 
of wifdom to fix their fouls on noble di- 
vine objects; for the fons of princes aim 
to qualify themfelves for the government 
of kingdoms. 
Let the fons of Ged pity and pray for, 
and never envy gods of clay, who covet 
crowns of glittering earth, ftufed with 
thorns, wafhed with tears and blood of 
opprefied innocents, often fupported by 
fraud, and not feldom blown off by the 
breath of curfes juftly caufed, and, at beft, 
are but the center of cares, furrounded by 
ravenous hungry vultures. 

Let not the children of the day caft their 
eyes on thefe, nor fuffer themfeélves to be 
incircled and inchanted with fuch mocke- 
vies; but fet their whole hearts on the 
everlafting inheritance forfeited by Adam 
and Eve, but redeemed by the promifed 
feed, the humble Son of the eternal virgi- 

,nity, the glorious Lord Jefus. 
This has alfo been the larger infifted 

upon to keep us in conftant felf-abafement, 
for that every of us hath fo prodigally 
wafted our heavenly portion, and fed 
among fwine; abandoned our dear precious 
u virgin
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virgin image of purity and modefty, and 

become fhamelefs. and filthy with: the de- 

formity of the luftful beafts that have no 

Jaw. 

Alfo to facilitate, explicate and introduce 

what follows; which is to enquire accords 

ing to the method propofed. 

ne 

C, H..A» Pe XVIII. 

Of fome fteps by which Adam declined 

towards his heavy fall. 

HAT man having both tinctures 

was perfect male and female, and 

fo was very good, has been fhown from 

fcripture, and proved to the enlightened’ 

reafon, and demonftrated to the very: fenf= 

es, though now they are fo dull. 

Alfo that man fhould have exerted his 

holy ability of will, and united it to his 

exce}lent power, is plain: But that he did. 

it not is as plain by neglect whereof, it 

was faid, ‘*Icis-not good that man fhould 

“ be alone, but a meet-help fhould be 

made him,” Gen. ii. 18. Then God calt 

Lo Adam
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Adam into a deep fleep; took from him a 
rib: of that made a woman. What a 
ftrange change fee we, fo vaft, fo fudden an 
alteration ! 

Was Adam good: perfeétly fo: to walk 
with God like a god, in a heavenly or 
paradifical ftate for ever? Wants he a help, 
by fubftraction to receive addition? 

Will any one penetrate into this: to 
them, or him be it faid: Seeing Adam 
would not ftir up both the tinétures, which 
in great might were united in him; but 
would be an angel, to remain barren as 
they. Whereas he as a center or fountain, 
fhould have ftreamed out a new race ; 
therefore the gracious Creator let him fleep 
as one in a {woon, then divided from him 
the female tincture and the leffér part of 
his effence or ftrength, fignified by a rib, 
which is part of the outguard of the inter- 
nal organs of life, and therewith built a 
fhe man, or woman. 

Now come we to the degrees by which 
man declined. 

The firft {tep muft be his not exerting, 
executing and exercifing the power his 
gracious Creator invefted him with. 

The
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The fecond ftep was his fleep. Sleep 

or fwooning is death’s elder brother, a 

debility to the motion of fenfitive crea- 

tures; an inability in a great meafure to 

action, every inclination to it is hoftilicy 

againft an eternal perfect flate ; Noah’s 

fleep fhowed the figure of Adam’s fhame- 

ful fleep: and Lot’s fleep figured fome- 

what worfe than fhame, as the confequence 

of Adam’s fleep; yet both effected by their 

declining in the third principle, in oppofi- 

tion to which, Daniel calls the angels 

watchers. 

The third ftep was his being divided. 

Dividing by difieétion of parts is diminu- 

tion, and fo diametrically oppofite to en- 

tirenefs againft union, for if the leaft divi- 

fible part be fevered or cut off from any 

body, wanting the leaft degree of infinity, 

that whence it is diffeéted, how immenfe 

foever, is made lefs, until the fection do as 

really and locally re-unite as before it fe- 

parated. 

But Eve’s being taken from Adam, 

made her a numerical feif, was a local fe- 

vering, as truly diftinct as the female from 

the male of other creatures, nor could the 

tinéture re-unite to, be as before in pure 
virgin -
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virgin modefty, but fhe became no reftorer, 
but a help to: prevent a worfe ftate; but 
how a help, may be demonftrated thus. 

Firft demonftration. The ftrugzling of 
the three firft forms generates the fourth, 
as the conteft of the two firft begets the 
third; fo the difcord of the fourth does 
wreftle until it produce the fifth, and fo of 
the reft. This while they were in {weet 
harmony in ene only individual Adam, he 
might, like the fun, irrefiftab]y have dif- 
fufed and fhed his potent influence; but 
after one rending, muft follow a farther 
rending of the body. But a bare incifion 
to divide without feparation, or any dif- 
continuance of parts, may be only fuch as 
to ftir up to aétion, though not without 
thwarting, reluctance, or regret, which may. 
further appear. 

Second demonftration. <A tree, partly 
by its fecure fituation from fhaking, jog- 
ging, ftormy pufhes, or rugged touches, 

may have mercurial virtue lie flumbering,. . 
as fire in afhes, the fulphur in it benumbed, 
and the whole in a letharey; when by 
cleaving the root with a wooden wedge, 
that part is awakened, and the contrary 
qualities of its compofition, mutually and 

gradually
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gradually excite and call one another, until 

like a clock-work they confpire and join 

hands to bring on their great end, But if 

the plant voluntarily confent wholly to give 

up its will to breathing out its odour and 

fruit, what need concuffion, or flifhing, or 

any cleaving or dividing at all. 

And though this dividing of Adam was 

as the lancet of a merciful furgeon; yet 

every wound of a friend fuppofes neceflity, 

and confequently incongruous with the 

perfection Of entire peace and union in the 

patient. 
Though thefe demonttrations fpeak alfo 

plaineft after Eve’s tranfgreffion, yet may 

we fcrutiny by the effect into what occa- 

fioned it. 
The fourth ftep was Adam’s lufting af- 

ter Eve; for when he took her in his luft, 

where was then his modefty, divine virgi- 

nity, and purity? The heavenly virgin 

withdraws from every the leaft appearance 

of unchaflity or inconftancy. 

The fitth ftep was the tree of tempta- 

tion; Adam having declined in fome de- 

gree from his primary perfeétion, brought 

the neceffity of dividing him; yet conti- 

nuing to reign as a mighty powerful fon of 
the
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the Almighty God in all the three princi- 
ples, Ac wonder was the fprouting of 
that plant in obedience of his royal magical 
defire? which was io potent as to be in all the 
three principles (as to any thing in them) 
irrefiftible. Seeing he had divided himéelf, 
from what he originally was, what could 
hinder but that a plant with divided pro- 
perties of good and evil fhould put forth 
its fruit in the third principle, and offer it- 
felf to the touch and tafte of him who was 
immediate Lord in peffeflion, in and over 
the fame third principle. 

The fixth ftep was Eve, who being lefs 
than the half of the new enthroned prince 
(her hufband) curioufly eying the fair form 
of the tree, and charmed by the ferpent’s 
fubtle rhetoric, took and eat of it, as alfo 
then did Adam, feeing that fhe fell not in- 
ftantly dead, which introduced fuch an am- 
ple fall, as at which the heavens bluth, 
the earth trembles, the dark world domi- 
neers. 

For, by the departure of the luftre of the 
fecond principle of love and mecknels, 
peace and joy; Adam’s firft principle con- 
fifting of the four firft forms, became 
dreadful, and full of anguifh, And his 

7 third
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third principle became dark and opake : 

his ftrength became bones: his tincture in 

part extinguifhed, the reft of it became 

beaftial, mortal: the properties of it be- 

came enemicitious, and then muft he have 

guts and a draught to eject the putrifying 

elemental food. The aftral world alfo drew 

and inclined him as their various wreftling 

got predominance. 

The tree and fruit, was no better nor 

worfe than what we have, but alike unfuit- 

able to him, as hot or cold poifon is to us: 

Their fallen ftate as iadly altered, as ifa 

man who fhould rule over the beafts, 

fhould, (as Nebuchadnezzar) have a beaft’s 

heart and organs given him; for they re- 

garded not that God’s ftrict and earneft 

command had inhibited and forewarned 

them from tafting of it. 

For the food ordained for them had the 

properties in perfeét harmony; no curfe, 

mortality, ficknefs, forrow, care, pain ; 

not the leaft appearance of evil, but of the 

one holy element purely paradifical, and 

whereof they might be able to live eter- 

nally. It was the quinteffence and divine 

word fubftantiated, fuch food as feeds the 

bleffed in the refurre¢ction. & 
They
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They were not to have known evil and 
good in the root of them, and although 
the experimental knowing was deftructive 
to thems yet is it deftruétive to us to be 
ignorant of it, fince it highly concerns us 
tO extricate and difentangle ourfelves, and 
tO retrieve the mifcarriage fo fatal to our 
firft parents. 

C H A P, XIX, 

What the eftate of fallen man was by the 
fall. 

FE fecond principle, which is the 
majeftic, {weet, divine love, meek 

light, and the chafte virgin of God's wif- 
dom, was withdrawn, and he left dead as 
tO it. 

' His foul, though it had Icft the divine 
life of pure angelical modeft love, yet be- 
ing out of the fountain fpirits, was inca- 
pable of diffolution, but muft ever remain 
its own ftinging fire, and its own an- 
guifh, without poffibility of enkindling the 
light in icfelf. 

Now
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Now had he the introduced enmity 

there; and the four original fountains of 
binding, attracting, anguifh, and fire, 
whereof his foul (as to its firft principle) 

was originated and made, ftood in irrecon- 

cileable enmity as to any power remaining 

in Adam to compofe them; thefe contra» 

rieties (like murderers) might well be thofe 
of whom Cain was afraid, after he had 

killed his brother. 
His body (like that of the other crea- 

tures in the third principle of which it was) 

became fubjeéted to the aftral evil influ- 

ences, and to the divided properties of the 

elements, which had power to impofe the 

neceflity of pain, ficknefs, want, continual 

danger, tranfitory mutations, mortality, 

and putrefaction, until man fhould return 

to the duft which he was become to be: 

and that every part, the aftral and elemen- 

tary were fallen back or receded, and thofe 

parts taken back into its own feveral 

ether, principle or receptacle, like other 

beafts. 

And while he was toiling under his evil 

influences, loads of fin, and the curfe, he 

might (like the tame beafts) feed on the 

food they did eat, of roots, herbs, and 

fruits,
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fruits, wherein were the evil and good pro~ 
perties, And he might (like the wild de- 
ftroying and ravenous beafts, fowls, and 
fifhes of prey) kill and feed on the tame, 
and live in fear and hoftile enmity with his 
fellow-deftroyers, who bear the image of 
the dark world. 

He might alfo (until his aftral revolu- 
tion or other evil had given extream date 
and period to his accurfed dying life) have 
(like other beafts) generated his children, 
having now the members (monuments of 
fin and thame) hanging on him for propa- 
gation; and thofe his offspring fhould in- 
wardly have been devils, and outwardly 
beafts, according to the third principle. 
Yea, and what could have hindered, but 
their bodies fhould have been conformed to 
the image of the feveral beafts here wheres 
of their minds had the nature, affections 
and qualities, as of dogs, goats, foxes, 
{wine, bears, wolves, tygers, vipers, fer- 
pents, toads, lions, &c. And have had no 
other refurrection than thofe mifchieyous 
odious animals, by their monftrous ideas, 
to bear the image of the dark world’s pro- 
perties. 

Whether
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Whether fallen man was hurrying, may 
farther appear, by fome notorious confe- 
quences of our defection. 

The Americans in many parts (like 
beafts of prey) devour raw flefh; fome yet 
worfe, eat the flefh of ferpents and other 
unclean creatures ; {ome are faid to be cani- 

bals. The dark world, or firft principle, 
has arrefted the Africans, conforming their 
very outfides, by a black hue, to their evil 
natures. 

So did the aftringency, ratifying the 
covetous will of Lot’s wife, prevail to a 
terrible extream, fo as to fix her a pillar of 

falt. 
As did the fame principle of bitternefs, 

anguifh and fire, confume Sodom. 
Such was the transformation of Nebu- 

chadnezzar, that his hairs were as bird’s 

feathers, and his nails as claws. 
Such a fubjeétion has our elementary 

ftructure lapfed into by the fall, that ic 
may as-really be transformed, as an unburnt 
veffel may. 

Man became vain in his imagination, 
and his foolifh heart was darkened. They 
were worthippers of angels, of the hofts of 
heaven, of devils, of brute creatures, of 

garlick
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garlick as in Egypt, of ftocks of things: 
almoft incredible to us, that rational crea- 
tures fhould make their hope, and confi- 
dence to be in irrational, until. we reflect 
upon all nations in this age, who pretending 
improved {kill and knowledge ; yet ftill do 
place their confidence in money. 

C HA P. XX, 

Of man’s recovery, how he was helped 

again by Chrift, and by what wonderful 

way and method redemption was and is 

wrought. 

HO is fufficient to tell this? what 
veffel is it that may carry this trea- 

fure? It was ftudied by the holy angels, 
is an ornament of heaven, will be the fong 
in eternity. It is the fum of what the 
Spirit of God has been dictating to the 
prophets, pointing at by the law and cere- 
monies proclaiming by the apoftles and 
faints by his word, in the mouth of all his 
fervants through all generations. 

Now
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Now though none can fay how high the 
eighth fphere is, much lefs the infinity be- 
yond or without it; yet every one can 
meafure his own heighth, being really part 
of it. So that as far as can be reached by 
fo vile a nothing, fome particle of the aby{s 
of grace may be ftammered out, and hap- 

pily fome affiftance may be given thereby 
to thofe enquirers, whofe inward fenfes 
fhall be opened in fome degree to re- 
ceive fuch fublime truths, and whofe fpirit 
fhall be humbled to the lowly manner they 
are exhibited. 

All knowledge not leading us humbly 
towards Jefus Chrift, is ignorance; and, 
compared with the light fet up in us by 
him, is blacknefs : compared with the vir- 
tue of that light, is dung: with the holi- 
nefs and purity of it, is filthineis: With the 
order thereof, is confufion and amufement 
of fpirit: and compared with the benefit 
and utility of the glorious light of Chrift, 
is meer lofs of precious time. _ ! 

We have in the precedent difcourfe be- 
held (in fome meafure) the fhameful ftate 
into which Adam declined, by the lofs of 
the divine virgin of God’s wifdom, with 
whom he fhould always have lived in puri- 

ty;
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ty, modefty, and perfection of love: Who 
while he ftood, his foul was of the might 
of eternity, his fpirit of the pure majeftic 
divine light, his body out of the one holy 
element, more noble than feven times re- 

fined gold, as the fhining fun, and capable 

to endure in eternity. 
But fin marr’d'all! His holy body de- 

generated, as from celeftial chryftal, to pu- 
trifying carrion, which muft know diffolu- 

tion, and for any power remaining in him, 
muft have returned to the divided elements, 

without hope of recollection and refurrec- 
tion. Which might caufe fome of the an- 

cients, who better knew what the body is 

come to be, and what principles and ele- 

ments compounded of: than what at firft 

it was, much lefs what the merciful Crea- 

tor had done, and was about for reftoring 

his loft image: to laugh at the novelty of 

the doétrine of the refurrection, as did the 

Athenians, 
When Adam had brought himfelf into 

this lamentable fallen ftate; the gracious 

and merciful Creator, pitying his undone 
creature: of love to his own difappeared 

virgin image, having no motive from any 

want in him of his creature, nor of any 
worth
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worth in the ‘creature, nor any ability re- 

maining in his creature to help himfelt; 

but of his own mere mercy: free grace and 

goodnefs : his tender bowels of infinite love 
wherewith his compaffion was enkincled ; 

did fet infinite power and wifdom on work 
to fupplant the ferpent in man; by re- 

implanting again the dear bride of purity 

and modefty to whom Adam was. firft 
married, but had adulteroufly, caufelefly 

and foolifhly left, having treacheroufly 
abandoned himfelf, and betaken to the 

divided properties. 

God in-fpake again the ingrafted word! 
faying, ** The feed of the woman fhall break 
“< the ferpent’s head;” this word, fo re- 
implanted, was like a fpark of fire falling 
into tinder, or like feed fown, or like leaven 

hid in three meafures of meal; for it was 

a living power: It was a fpeaking witnels. 
It was called the Lamb flain from the 
foundation of the world: the powerful love 
of Jefus Chrift: the Son of God, the fecond 
perfon of the Trinity: who by that power 
of love fills all places in the heavens and 

earth in his own holy principie, and this 
love is Jefus Chnft himfelf. 

K The
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The fecond Adam and holy feed, not 
only came in the fulnefs of time into (or 
in) the womb of the virgin Mary when he 
took flefh, but at the inftant of Adam’s 
fall, at the Father’s in-fpeaking, did im- 
plant himfelf to overthrow the work ot the 
devil. 

And ftood at the door of Adam and 
Eve, and always ftands at the door of 
every child of theirs, none excepted, in the 
light of their life: preaching falvation ; 
and with the mighty power of God re- 
proves fin: convinces of righteoutinefs : 
judges difobedience: and warns all, more 
or lefs, of the judgment to come. 

This. living Word, or ** Word of life(a),” 

has called itfelf by feveral names, for all 
names are in it. It is ** the refiner’s 
<¢ fire (2): the Jight that fhineth in dark- 

© nefs (c): Emanuel (2), or God with 

us (e): the Saviour (f): the Hope of 

“© Tfrael (g): the Rock of ages (4): the 
s« Redeemer (z) : ' Love (k), Wifdom, 

** Righteoufnefs (/): the holy Thing (m) : 

ss and Life eternal (#),” wherever, and in 
whom- 

n 

Pie Johni. (4) Mal. iii. 2. (c) Johni. 5. (4) Ma, vit. 34. 
fz) Matt.i.23. (/) Jer. xiv.8. (g) Atts xxvii. 20. | ae 

uxvi. 4. and x Cor. x. 4. (i) Ifa. xli, rq. (4) John iv. 16, 
(1) 1 Cor, i, 30. (m) Lukei. 95, (2) John vi.
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whomifoever obedience is yielded. It is of 
invincible ftrength, will any lay hold of ic? 
It brings irrefiftible arguments, will any 
Jay them up in their heart? It brings un- 
interrupted peace, will any fit under its 
counfels ? His weapons can neither be 
warded, nor blunted : his defen: are im- 
penetrable. 

The Word replanted in ce and Eve 
after their difobedience, 1s called an in- 
grofted Word. Though it was carried 
downward chiefly, or moft vifibly in the 
dire& line through Seth unto Enoch, who 
was in the fabbath as feventh day, of 
whom came Methufelah, who (as the 
longeft liver recorded) figured eternity, yet 
was the fame only in them as a priefthood 
to be leaders and ftars to their brethren; 
the fame Word or principle being, though 
with lefs brightnefs, in others allo: for nei- 
ther is the fun vifible, but to them who 

have a receiving power; fo that the reft of 
mankind were not wholly blind, but had 
their talents intrufted to them. And [this 
line of the holy feed were“ to be as the 
Lord’s candlefticks and lamps, whereat 
others were to enkindle their weaker 
lights. . 

K 2 Tt
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It fhould be noted, that the Heathen 
have all of them, the gofpel preached, 
more or lefs, though obfcurely in them. 
For as they, without the written law, do 
the things contained in the law; fo do 
they, without the written gofpel, partake 
of the mercy publifhed by the gofpel. 

That is, being confcious ‘to themfelves 
of their faults, they obferve that they re- 
ceive good for evil, which is the virtue of 

the fecond principle, or gofpel ot the Word 
written dn the whole creation, and by the 
fmiles of the heavens in the fruitful fea- 
fons, and in the fuitable productions of the 

earth. Notwithftanding which, if they 

harden their hearts, they become finners 
againft law and gofpel; the law written in 

their hearts: andthe gofpel fhining in the 

light of their underftanding : even fo con{pi- 

cuoufly, that notwithftanding fome of them 

laughed at the news of the refurrection, we 

read they were ferious at the tidings of the 
judgment to come, every one of them hav- 

ing a felf-condemning judge in his bo- 

fom. 
Love is ftrong as death: but this love in 

Chrift is much ftronger. Sinful and finally 

impenitent men, hell and devils, only judge 
{ them-
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themfelves unworthy of it. But this 

Love has often knocked at the door of 

every finner’s heart, and cried, ‘** -~How 

“< long, ye fimple ones, will ye love folly 

«< and fcorning, and hate your own mer- 

Seicicsue 

Abel, and Seth, had the hearing ear; 

in that ling it moft eminently defcended by 

a continust fucceffion, yet fometimes thro’ 

very dirty channels: For though all were 

fuch, until this feed took root in fome, and 

grew, and produced paradifical fruit, and 

were made fit for their mafter’s table, yet 

fome were much more foul and polluted 

than others. 

Chrift en ers into unclean hearts, though 

himielf be fo highly born, and is purity it~ 

felf, yet cannot be defiled by paffing into 

fuch foul places. But, as a refiner’s fire, 

purges away the drofs, without being com- 

prehended thereby. A work only poffjble 

to Omnipotence. 

A few confiderations of that redemption, 

which fhall be the wonder of eternity, 

follow. 

K 3 CHAP.
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Sa aT ica ee 

© -H A Pp, XXI. 

Of the incarnation of the Lord Jefus 
Chrift. 

Firft confideration. ¥T ought to be atten- 
tively pandered, that 

when the fulnefs of time, or limit of the 
covenant was come, Jefus took man’s 
whole nature of the virgin Mary; but in- 
afmuch as fhe was the daughter of Joachim 
and Anna, and of Eve, fhe could not be 
totally a virgin of purity : “ Who can 
** bring a clean thing out of an unclean? 
** not one.” Job xiv. 4, 

Second confideration. That Jefus Chrift 
neither came into a clean veffel, nor took « 
pure nature Smon him, but made the vefitl 
clean, and the polluted nature to become 
pure; the mifunderftanding which made 
Colliridiani to render to the virgin Mary 
divine worfhip. 

Third confideration. We muft know 
then when our Redeemer took our nature 

, upon
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upon him, he took it out of all the virgin 

Mary’s effences; as well thofe of her foul, 

given her out of the firft principle, and 

thole of her fpirit given her out of the {e- 

cond, as thofe of her body out of the third. 

principle. All which foul, body, and {pi- 

rit were propagated by her immediate pa- 

rents, Joachim and Anna. 

Fourth confideration. We are to know, 

the Lord deftroyed not thofe effences; for 

he came not to deftroy, but took them as 

they were. And by the divine new man 

which he brought with him, and which 

himfelf was, refined and fanctified them: 

Iz them to work their and our eternal fal- 

vation. 

Fifth confideration. We cannot fay there 

was no evil in the root of the effences he 

took from the virgin Mary, as mentioned 

above. But his divine conception exempt- 

ing him from any the leaft impreffion, 

ftain, or fpot, did clarify and illuftrate 

them, as fire does iron, the tinéture does 

metals, or the fun tranfmutes the harfh, 

four and ill properties of fruit. 
Sixth confideration. We are not to doubt 

whether the Lord took a human {oul from 

the virgin or no, about which many have 

K 4 erred ;
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erred; for how elfe had the effences of our 
poor captivated fouls been refcued; if the 
fecond Adam had not as truly affumed a 
human foul, as that whereof the firft Adam 
confifted? It was our fouls had fin and 
death, and were to be redeemed; fo our 
Lord made his foul, which was a true, 
real human foul, the offering for fin. 

Seventh confideration. Nor need we fear 
that the Lord took not our mortal fieth 
and blood on him, but brought heavenly 
fiefh in his conception, and had only hea- 
venly fieflh: For he alfo took our true, 
real body of flefh and blood on him from 
the virgin Mary.. He took our weak, in- 
firm body, {fubjected to paffions of hunger, 
fleep, &c. wherein lay wrath and the curle, 
all which he bare with the fufferings inci- 
Gent thereunto, -as temptations, fcourgings, 
reproaches, piercings, crucifying, anguith, 
death, burial: -And raifed the felf-fame 

body ; which gives us affurance of our re- 

furrection, and opens a door for the body 
(though now mortal) to partake with the 
foul eternal life. 

lig¢hth confideration. We are to know 

that our new bodies, will be the fame very 

true real bodies we now have, and not 

other



Of Jacos Benmen’s Writings. 133 

other bodies; though not confilting of ac- 

cidents, not palpable, yet fubftantial, as is 

manifeft by the following demonftrations. 

Firft demonftration. The mutations in 

nature are no deftruction of bodies;. as a 

erain of wheat being fown, pafies feveral 

mutations, yet is ftill the fame. For where- 

as at firft it dies, it is only by the Separator 

refolved into the divers kinds of its own 

compofition,. that it may: be capable of 

commixture, and unite affimilated bodies 

to ir, and fo collect increafe of matter 

which it admits in no greater proportion 

than to be the father and mother of all it- 

felf, and augment and multiply itfelf by ; 

yer ftill is wheat, though hath the increafe 

of quantity of many grains of wheat; as 

an oak is Lut an acorn improved. 

Second demonftration.. Nature in order- 

ly motion goes forward, and will not return 

into its myftery by the flepg it went out, 

until it has compleated its circulation. You 

may as well return the fun eaftward over 

us, as make a fruit become a tree, but in 

its orderly motion, firft into a fruit and 

fed: then in the new one is the old re- 

newed, rather than another, So is the new 

RK 5 bodys
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body, though glorious, not exiftent but by 
the dying of the old. 

Third demonftration. As Adam’s fall 
made him not another man, but was ftill 
the felf-fame, in another (monftrous ) 
image; as we alfo are deformed by that 
direful fall. So the Lord Jefus raifing up 
his own dead body, and cloathing it with 
glory and immortality, and thereby giving 
us a refurrection to be like him, does not 
make us to be other men than now we are, 
by the lofs of our montrofity and accefs, 
and the recovery of the glory we were crea- 
ted in, and is by him gracioufly purchafed 
for us. 

Ninth confideration. We are to know, 
that the Lord Jefus Chrift, when he af 
fumed fleth and blood in the virgin’s womb, 
was then not only there, bur then alfo fet 

_and reigned in the whole infinite abyfs of 
the Father. 

Tenth confideration. We are alfo to- 
know, that after the divine nature or infi- 
nite Godhead of Jefus Chrift had affumed 
the human nature, he remained the {elf 
fame unmixed glorious fecond_ Perfon as 
before, and yet by that taking the huma- 

nity
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nity from the virgin Mary, he really be- 

- came what he was not before, namely, a 

real Son of man, with a true human foul, 

body and {pirit, as we are,. and capable to 

fuffer and die. 

Eleventh confideration.. We are to knows. 

the human nature or creature in the afcen- 

fion and glorification, was not fwallowed 

up by the divipe nature, as the flame of a 

candle is by the fun extinguifhed; but the 

human nature, now glorified, remains for 

ever a glorified. body : being the fame true 

individual human nature or man, which 

was crucified, dead, buried, and raifed by 

his almighty power, as the firft fruit, ori- 

ginal, and author of the general refurrec« 

tion. 

Twelfth confideration. .That the Lord 

Jefus Chrift, who in the womb of the vir- 

gin, became as truly a man as we are; 

who have our feels, fpirits and bodies, pro- 

pagated by our immediate parents; yet he 

was the true Son of God, and fo was a 

true heavenly Man, and a virgin of holi- 

nefs, purity and modefty, and. fo begotten 

by the Holy Ghoft: Alfo the nie epee 

nity, as the fecond Perfon in the Trinity by 

K 6 eternal, 

q
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eternal generation, which united himfelf to 
his created~human foul, {pirit and body. 

In which refpect he was no Son of fallen 
man, (even neither was the firft Adam) 
but as truly the Son of God in his man- 
hood by creation, as with refpeét to his 
Godhead, he was by eternal generation. 
And though the words, ** Thou art my 
** Son, this day I have begotten thee,” 
may be underftood of the eternal genera- 
tion; for the Father ceafes not to beget his 

eternal Son from eternity and in eternity 3 
yet may the words be applied to his hea- 
venly humanity, whereot David and Paul 
bo:h fpeak. 

But becaufe the 12th note of this chapter 
is hard to be underftood fince man’s fall, 

partly becaufe it is of fo noble extraction, 
and feeming, to be but rarely mentioned in 
the holy fcriptures, fo remote from fenfe, 

and man’s dull apprehenfion, of fo excel- 
lent nature, and fo highly profitable and 
advantageous to be known. Allo that the 
penetrating into the knowledge of it re- 
quires divine wifdom, enlightened uader- 
ftanding, and:calls for higheft attention, as 

that plainly teaches the way God took and 
ftill
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{ill takes for recovery of loft mankind. 

It is farther cleared by what follows, efpe- 

cially in the next chapter. 

The Lord became as a fervant, to fe- 

cure and advance his fervant; both the 

image it once had, and add to it more 5 

which will be the ftupendous eontempla- 

tion of eternity, but all this by the Lord’s 

sncarnation was brought to pafs. 

Sy that here was One, and that One 

confifted of the true almighty Son of God, 

and the holy virgin of wifdom the tincture 

of the light, namely, Ais heavenly fleth 

and blood ; .alfo of the effences of man’s 

eternal foul, the temporal aftval {pirit, and 

elementary body. So that not only the 

eternal fire foul is meckened, nourifhed and 

fed to live eternally, but the outward {pirit 

ani elementary body are fecured of a re- 

farreétion, by the raifing of the holy aftral 

ard elementary bedy of the Lord Jefus 

Chrit, the firft fruics of them: that flept, 

leaving nothing unrailed, but the linen 

cloaths in the fepulcher. 

CHAP.
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St ea ee 

C HA Pp, XXII. 

Of the heavenly new Man, or divine Hu- 
manity of Jefus Chrift; or what ir is, 
and how to be participated of by us. 

T is written, that ye put off, the old: 
man: and be renewed, &c. ‘and that 

ye put on the new man; which (atter 
God) is created in righteoufnefs and-true 
holinefs, Eph. iv. 22, 2°93) 24. 

Queft. What is this new man which we 
are to put on? 

Anfw. It is Jes Chrift.. As itis writ- 
ten, ‘* Put on the Lord Jefus-Chrift, 8c. 
Row hRitisurg. + So are swe faid to be 
eloathed upon with our houfe which js from 
heaven,. called a building of God, 2 Cor.. 
Vv. 1, 2. So we find cloathed with humi- 
lity, cloathed with henour, cloathed with 
fhame, Pfalm civ. 1. cix. 29. intended not 
as a covering but as tranfmutation of us 
from one Contrary to another, as the wo- 
man cloathed” with the fun; her divine 
light inftead of her darknefs, 

Queft.
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Queft. What of Chrift may we put on, 

and be cloathed with, and wherewith-to be 

cloathed upon ? 

1ft anfwer negatively. Not his almigh- 

tinefs; for that his omnipotence is, what 

no creature can behold and reach; fo is 

the brightnefs of his Father’s glory, up- 

holding all things by the word of his 

power. 

2d anfwer negatively. Nor the body, 

foul, and fpirit, he received from the vir= 

gin Mary, that was earthy: a body, foul, 

and fpirit, defcending from Eve: that be- 

ing born of the flefh of Mary, was flefhs 

As fuch, which he humbled himfelf to 

take, he was the Son of man and our bro- 

ther, fo we put not him on in that, for 

fuch our Lord remains; for that humanity 

which he had from the virgin, remains a 

creature, Acts i. 11. not fo mixed, as to 

be confounded and fwallowed up by the 

Deity. 

The two men in white, teftified he 

fthould fo defcend as they had feen him 

afcend. See our demonft. 11. particular 

of the chapter of the incarnation. 

3d anfwer affirmatively. But the new 

map, is the heavenly new man, or heaven- 

ly
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ly humanity of Jefus Chrift, being the 
humble pure virgin of wifuom which 
<\dam loft, and as it were died to him, 
as dilappearing: and retired into its own 
ether. 

The firft Adam had, as it were, repu- 
diated this holy image; this is by the fe- 
cond Adam, the Lord from heaven, re- 
ftored to his, and in his to ovr, earthly 
humanity. it was his, at the inftant chat 
the Holy Ghoft overfhadowed the virgin 
Mary: It is ours, when by the Holy 
Gholt we are begotten again, by inge- 
nerating what Adam had bolted up in 
death to him, and that divine image is 

awakened and ftirred up in us from the 
ingratted feed. 

Of this let none marvel that my weak 
hand begs ftrength, and delights to {peak , 
for this is that dear precious image of vir- 
ginity, purity and modefty, whoie eternal, 
perteG, iweet love, was by apoitate Adam, 
exchanged for the luft of a woman, and 
which foon.fwayed him to mortality. 

This, as the fun to the outward world, 
would have been man’s guide ; being her- 
felf out of the abyfs of infinite Wildom. 
This, the promifed feed bringing with him, 

fill
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ftill fweetly and convincingly entreats at the 

door of every man’s heart. } 

But in regard fhe is heavenly, fhe can 

have no acquaintance with one that is re- 

folved to be earthy, fhe will be married 

only to that foul that is regenerated, which 

Nicodemus underftood not at firft, and 

none ever can, who like not to be divorced 

from the old man and die daily. 

To others thefe writings are founds, not 

fubftances, for this tree of life may not be 

touched by them who love the tree of good 

and evil. 

This heavenly humanity that difap- 

peared when Adam feil, yields the water 

of life, which becomes a weil fpringing up 

to eternal life; this is the children’s bread : 

it fills Paradife: feeds the angels: and all 

the bleffed for ever. 

This is the quinteffence of things: the 

holy element, whence ftreamed the four 

elements. It is the life and virtue of the 

eternal nature, or great mpftery: it is that 

pearl, which whofo finds and buys, is 4 

cheap bargain, whatever it colts. 

Of
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This is Chrift’s heavenly fleth and blood, wherewith he feeds his, in the facra- mental feaft. Bur being come now to that, which men make occafion of controverfy, it may be profitable to difcourfe of it. 

Of the Lord’s-Supper. 
John vi. from verfe 47 to 59. And 

again in verie 63. it is faid, **1 am the 
“< living bread that. came down from “S heaven. Verfe 53- “* Except ye eat 
“his fleth and drink his blood, ye have ** no life in you.” 

The Jews underftanding this, as many 
ftill do, tobe meant of his outward fleth 
and blood, faid, and that rightly, ‘© How 
“can this man give us his fleth to eat 2” 
for that had been fo underftood, and canni- 
bal like, by them, but not intended by our 
Lord. 

For he interprets him@lf, firtt negative- 
ly, in verfe 63, not his outward fleth, as 
they thought to ‘be meant, for that profit- 
eth nothing. And affirmatively, verie_so 
and 58, the Lord is exprefs that the fefh 
he meant was alfo bread, and that bread 
was the bread which came down from 

heaven,
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heaven, namely, * The word of God.” 

Hence arife two controverfial points diffe- 

rent from each other, and both from the 

truth. 
Firft error. One party fayf, They eat 

the outward flefh, which being eaten, they, 

{wallow into their beaftial carcafe. This 

the other party oppofes, faying that fiefh, 

though now glorified, remains a circum- 

feriptive creature, therefore may mot be 

eaten every where at once: and that it is 

not many, but one, therefore may not be 

eaten at all. 
Second error. This laft party, in op- 

pofition to the former, fay further, that 

they eat that flefh, and drink thar blood 

only by faith, or imagination, but know 

nothing of the heavenly fcfh or humanity, 

and ftill underftand, only, the outward 

fiefh. Though the Lord is exprefs in this, 

and fays, “Ic is the Spirit that quicken- 

eth: the flefh profiteth nothing.” And 

that ‘* his words are fpirit and life,” and 

« js that bread which came, or cometh 

** down from heaven.” 

The mouth, and eating of the foul, are 

real and fubftantial: and though not pal- 

pable, yet not imaginary. 
W hat
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What is not, and what is received in the 
Lord’s-Supper. 

It is not the outward flefh and blood 
they did eat and drink, for he. did fit with 
them when they did eat and drink ; thewin g 
P! tainly that the facramental flefh ood bloo: e 
is the divine flefh and blood that cae 
down from heaven. 

In this Enoch walked with God, and 
fed fo cordially on this food, that the food 
of the third principle would no longer fa~ 
tisty him; this new wine made the ‘boule 
new. -This, like the tin@ture that tranf- 
mutes metals, enflamed and iaaflaued his 
ore man 5 fo thar ari St ¥ cry ta bird pri nei inle 

was ivetiowed up by the Gane fecond 
principle. 

By this all the holy men, before Chrift’s 
incarnation, were nourifhed in their pilgri- 
mage on earth, and by this were pared 
hore to their nativé couniry. 

This ‘* was the rock that followed them 
‘* in the wildernefs, for they did eat all 
“* the fame fpiritual meat, and drink the 
** fame fpiritual drink, and that rock was 
<*)Chrift,”} 1.Cor. x. 3, 4. 

This
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This is the tree of life which is angel’s 

food, and had never returned to be the 

food of the fallen pofterity of Adam, had 

not the fecond Adam opened a door in our 

hearts through which to enter, and given 

us a mouth to eat it, and receive life and 

vigour trom it. 

Who the heir of all things is not, and who 

he ts net. ; 

The firit born of every creature was heir 

of all things. 
But this is not the only begotten Son: 

for fo he is the true fecond Perfon ot the 

Trinity and Lord of all things. But this 

is the created Son or Word, who is the 

heir of all things: This is the new man. 

It is not faid, this is the omnipotent God, 

«< but his exprefs image;” Heb. 1. 3. 

the image of the invifible God, Col. i. 15. 

even that holy heavenly image of God 

wherein the firft Adam was created, and 

which on his difobedience difappeared as 

to him: and as to him was dead, and faid 

to be the Lamb flain. 

This did the only begotten Son of God, 

the true cond Perfon in the Trinity and 

Lord of all things, bring with him: and ~ 

did
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did re-unite this in himfelf to the fallen 
nature, and fo by him was human nature 
reftored. And haying made men priefis, 
made them alfo kings, reigning over the 
firft and third principles in man: irradiate- 
ing and divinely governing the firft princi- 
ple, and facrificing the wills, lufts, and 
mifplaced love to thie third principle. 

This holy. Thing, was begotten by the 
Holy Ghoft, as the pure heavenly huma- 
nity comprifed the eflences of the virgin 
Mary, as a daughter of Eve. 

The Lord faid, ‘* He that eateth my 
** Aefh, and drinketh my blood, hath 
“* eternal life,” John vi. 54. He faid not, 
He that eateth and drinketh it worthily, 
s¢ hath eternal life,” but ‘* he that eateth 
‘© and drinketh.” For none can be faid 
to eat that flefh and drink that blood, that 
eat and drink unworthily ; they eat and 
drink. what is common to thofe that have 
not eternal life; and but eat and drink the 
elements only, orat moft nothing more but 
imagination, grounded on, and extended 
no farther than on the hiftory, never the 
more enabled to enter into the fuffering, 
dying, and-new life of Chrift. 

CHAP.
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~ AGr, ta, a ies XXIIL 

Man’s miftaken way towards a fuppofed 
happinels. 

HE ftate ot the children-of Adam 
is the fame with thofe defcribed. by 

the prophet Hofea, ** Behold I will hedge 
“* up thy ways with thorns, and wall a 
** wall, that fhe fhall not find her paths: 

and fhe fhall follow after her lovers, but 
fhe fhall not overtake them ; and fhe 
fhall feek them, but the fhall not find 
them. Then fhall fhe fay, I will go 
and return to my firft hufband.; for 
then it was better with me than now,” 

Hof. ii. 6, 7. And God proceeds: againft 
the apoftate adultrefs to the end of verfe 
133 but in verfe 14, and to the end of the 
chapter, returns her to him, &c. 

Wife men in every eration, have 
fought in the treafures of Creation for real 
happinefs and reft. And after they have 
dived into the deep; ranfacked the many 

my fteries 
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myfteries obvious to artifts; collected the 
{cattered parcels of felicity difperfed in the 
earth ; pierced the bowels of nature, as 
well aftral as elementary; anatomifed the 
creatures, and f{ummed up their totals: yet 
could not overtake their lovers, but their 
way was walled up, and fome of them 
found theirs hedged up, perhaps with 
thorns. Many have fought the living 
among the dead: and every creature has 
told them, it is not in me: fo that their 
queltion refulted in diffatisfaction. 

Wife men’s increafe of wifdom has been 
the increafe of forrow, in which they lay 
down in the grave, forgetting and being 
forgotten, their thoughts perifhing, and 
leaving this fad memento of the vanity 
of every thing, that ‘all was vanity and 
«¢ vexation of fpirit, and that there was,no 

‘* profit under the fun,” Ecclef. ii. 11. 
Thofe of them only have been truly 

wife; whom God has led beyond their own 
wifdom, into the fchool of the love of 

purity and holinefs, as Job’s three friends, 

Hermes, and others fuch feem to have 

been. 
For fince the world by wifdom knew 

not God, thofe only were truly wife, and 
tii —
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fill are, who ceafing from things vifible, — 

are guided to things eternal. 
- 

The way to true wifdom. 

Our lefion is, as to the wifdom of this 

world to become fools, and as fuch, to 

crucify our wills to the lufts of the eye, 

lufts of the flefh, and pride of life. And > 

as little children who will nothing but the 

fupply of neceffities, and without contract, 

bargain or regret, do what the Father 

bids: His will being their principle. And 

as a reward of their refigned obedience, 

they know no perplexing cares, forecaft- 

ing fears, crafty excufes, nor diftimulation, 

malice, &c. But have a calm ferene face, 

a peaceable contented mind, a chearful in- 

nocent behaviour while awake: and when 

they lic down, fall fweetly afleep. 

L CHAP.
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C- Hy AGP. XXIV, 

The Lord’s way for man to follow, 
_to his return home. 

UT man has travelled with the pro- 
digal from this white ftate. To him 

ftraying, will ie fuffer one that heartily 
wifhes the good of fouls to fay, Stay; 
ftand ftill and confider if a good end be 
not better than a bad; A good way mutft 
be better than an evil, for the evil way 
tends to a bad end. 

ne Diffuafives from death. x 

Firft, To be fatisfied whether this way be 

not bad, let him look narrowly, heecfully, 

and impartially into his own heart and incli- 
nation; and he fhall there find a body of 

felf-love coveting to get all, which comes 
from the firft form, namely, the aftrin- 

gency. 
Secondly, He fhall find an eager defire 

to be exalted; and great above others ; 

which
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which pride comes from the fecond form of 

nature, the attraction or conftringency. 

Thirdly, He fhall perceive a contemn- 

ing, defpifing and envying of others : That 

he thinks he exceeds them in worth, and 

they him in fortune, or the like, which he 

frets and repines at. This envy proceeds 

from the third form of nature, the an- 

guith. 

Fourthly, And then he fhall find violent 

anger, rage and fury, when crofled or 

curbed = any one; which comes of the 

fourth form of nature the fire. 

And under thefe four heads, are troops 

of fins, appendixes to them: which being 

well confidered, may make every child of 

Adam cry out as the bleffed Paul did, 

“<< © wretched man that Iam, who fhall 

<< deliver me from the body of. this 

‘© death 2??? Rom. vil. 24. | He may now 

fee how evil in themfelves thefe diforders 

and hellifh principles are, and how evil to 

him; how dangerous to erect a govern- 

ment in his private particular foul, oppo- 

Gre to the one entire, gracious, univer- 

f:!, orhnipotent will, and government of 

LFS When
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When thus the light of Jefus Chrift 
_arifes, it both fhews the malady and the 
cure. And this light is not under a bufhel, 
but as univerfal as the outward fun, yet 

not feen by the wilfully blind. 
The voice of wifdom calls at every 

man’s heart, and where they liften, it 

teaches. 

Perfuafives to life. 

Firt, To die to the tyranny of their 
own wills, and fo become like little chil- 

dren. For men’s own wills compafs them 

about with {parks of their own kindling, 

namely, common fire (not that of the al- 

tar) which leads them in the dark to lie 

down in forrow; for as far as Adam 

did, and we continue to introduce our 

wills into the third principle, we are like 

fad eclipfes, in hoftility againft heaven’s 

outgoings. r 
Secondly, The true divine light of Jefus 

Chrift, where it is followed, generates a 

warm, chearing, dear love to the new man 

growing out of the old: for, as ina ba- 

Jance, the new man rifes up in that de- 

gree, as the old man finks down; fo the 
new 
Liv v¥
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new man fprings out of the old as a fair 

flower out of the dark earth, and as it were 

out of the grave of the old. 

Thirdly, This light of Jefus Chrift fo 

wins on the foul alfo, thar it is refigned to 

the guidance of true Wifdom, being that 

of the univerfal holy will. For find- 

ing their own to be deceiving and de- 

ceived, they become to it as fools for 

hrif’s fake ; not only contented, but ha- 

bitually longing, not to know, nor do, 

nor be any thing but what their crucified 

Lord wills in them. . 

Fourthly, This light having killed the 

perverted will, and wrought divine love 

and refignation: It betroths the foul to 

the virgin of modefty and purity again, 

fom whom Adam departed, and whom 

the Lord from heaven, the fecond Adam, 

brought with him, and re-efpoufed her to 

the human nature, no more to be di- 

vorced. For man having travelled by art 

into nature by his own wifdom, fteered his 

own will to the defigns of a corrupt heart; 

and laboured (like a dark head) all night 

catching nothing; wherewith being weary, 

he learns to obey and be as a little child, 

and then finds reft. Yet in fuch degree 

Li 3 and
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and proportion as his continuance in child- 
hke obedience is more or lefs univerfal and 
tledfatt. 

Adam loft, and we lofe the heavenly 
virgin of purity and modefty, by finding 
and living to the luft of the third princi- 
ple, namely, the feeming wifdom guiding 
to obtain the miftaken fulnefs of pleafure, 
profit, and honour, by the elementary, pal- 
pable, tranfitory and aftral world. 

When man makes thefe idolatroufly the 
object of his love, hope, delight, and con- 
fidence, as the rich man in the gofpel did, 
which fhould be ufed only as a picture or 
glafs, through which to contemplate, by di- 
vine help, the eternal powers reprefented by 
them: He catches at a fhadow, and wor- 
fhips the afs on which he was to ride. 

What that death is that gives true life. 
It is evident; his thus living to his third 

principle, was Adam’s, and is our dying 
to, and lofs of the fecond principle: And 

"it is as clear that the dying to the third, 
that is, only giving it leave to hang to us 
as an old loofe garment, or looking through 
it as through a cloud or medium on the 
fun, is the only means to recover the life that 
Adam loft. Thus
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Thus only to ufe the third principle, is 

rightly to live to it; that is really to dic 

to it: and fo to die tot, is really to live 

to the fecond principle, and to re-unite to 

the eternal, chafte, holy, modeit, pure vir- 

gin, who difappeared on Adam’s difobe- 

dient lufting; for the lufting awakens the 

knowledge of evil and good, which the 

virgin abhors, and retires from. 

And left man fhould be quite eftranged,. 

therefore to extricate us of this miferable 

toil, came the Son of the virgin, whofe 

dotrine teaches us, that it is a greater 

bleftdnefS to give than to receive. For that 

the holy light world, confifting in the 

might and virtue of the: fecond principle, 

cannot be fupported and receive nourifhment 

from the divided properties of the third, 

which confifts of tranfitory. mutable pow- 

ers; becaufe what is of good in thofe out-- 

flown powers-is the free gift out of the 

abyfs of that true and greateft blefiednefs, 

the fecond principle. 

All therefore who die not to the leffer, 

cannot live to-the greater blefiednefs: If 

we die not to all things but Chrift,. we are 

unworthy. of him, Whatever is divided 

from him is dead, for he only is life: and 

L 4. God
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God is called God according to his infinite 
aby{s of light, love, life, goodnefs, and the 
fecond principle: For aceording to the 
fit principle, he is, and in {cripture is 
called, a confuming fire. 

Man living to the cheating pleafure of 
the third principle is dead, as the widow 
is faid to be who lives in pleafure. 

We ftartle at being adulterers, idolaters, 
&e. yet fo we are while we live: that is, 
until we die with Chrift. 

Until we pafs through death, that is, 
truly and really die to the wrath, ferce- 
nefs, and dark anguifh of the firft princi- 
ple, in which is the root of the foul, as to 
the Father’s property. And until we die 
to the deceitful, volatile, bewitching luft 
of the third Principle, whereinto man’s out- 
ward body, like thofe of the beafts, is fal- 
len; wherein-alfo lodges the curfe. [Un- 
TIL THIS BE] we are dead as to God. 
But being mortified to both thefe, we are 
in the fame degree raifed again to live the 
life of Chrift: A life of love, humility, 
patience, chearful fubmiffion and obedi- 
ence, and we extend, afcend, or abtain 
the fame, as our progrefs is in the above- 
mentioned death, 

For
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For the death to thefe two principles as 

to their prevalence, is fuch an empty- 

ing us of ourfelves, as enables us, with= 

out reluctance, to pray the Lord to exer- 

cife his whole will in us, and on us3 reeard- 

ing in nothing. its greatnels or contempti- 

blenefs, its fweetnels, or bitternefs, its 

gratefulnels, or grating temper $ but only 

efteeming every thing without reflection, or 

fticking, and every difpenfation ever equal- 

ly acceptable, that the divine will fhall 

dire&t and allot us to do, oF fubniic 

to. 

And this life of facrifice has a thankful 

reverence in it, and is as whole as the burnt 

facrifices were, without the leat referve- 

This life is no longer ours, for we are firft 

dead; but it is the life of Chrift, the meek 

child-like 1#@ taught us by the crofs of 

Chit: the foorfteps of the Lord are plain 

and confpicuous in this good path. 

Ir is both in werd and in power, but 

neither is the word or power ours, but it is 

the holy word and power whence Adam 

departed, as the fallen angels had done be- 

fore him, and in which word and power 

the bleffed angels converfe and are efta- 

blifhed ; and in which Adam might have 

L 5 lived
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lived glorioufly, without knowing the crofs, 
as do the angels. 

But thereftored image grows not but under 
the crofs. Thus did Abel under the hate of 
Cain; Enoch and Noah underthe prefiures of 
the highly wicked old world; Lot underthe 
filthy Sodomites. And infinitely above all, 
thus did our Almighty Saviour; whom if 
we follow, it muf be in deepeft humility, 
bearing his crofs, which muf be alfo ours, 
divefting ourfelves of all felf-pleafing, and 
whatfoever fallen man calls and thinks to. 
be his: for this is the holy foul’s weaning 
time, when as. heirs.of the faith of Abra 
ham, they alfo keep a great feaft, as he did. 
at weaning Ifaac. 

- This feaft is a real feeding on the heaven: 
ly fleth and bloed of Chrift, a drinking of 
the living water, that becomes a fpring of 
water in us to eternal life. It is. a life hid. 
with Chrift in God, a walking with God, 
and a putting on the Lord Jefus.Chrift. Ir 
is the marriage-fupper, the wedding-gar- 
ment, and a peace pafling the undér{tand- 
ing of all except the children that are rege- 
nerated ; and to them only known in fuch 
meafure ordinarily, as they have made pro- 
grefs in mortification, and fo grow in the 

new 

>
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new pure image of God reftored us by Je-- 

fus Chrift. . f 

For a clofe, let all be warned not to con- 

temn, or defpife, if they underftand not 

fome things, and fo judge themfelves un- 

worthy of thefe children’s bread.. 

The reafon why fo few underftand the: 

holy fcriptures; which yet many often read, 

is becaufe few give up their wills to obey : 

and regeneration is the neceffary. qualifica- 

tion to attain true wifdom. . 

Hence is it that froma corrupt mind, 7 

(though refinedly penetrating) the writings 

of the blefled Jacob Behmen are. fealed up, 

and as if dumb;_ from fuch were the very 

fermons of. the Lord: himfelf (who fo. 

fpake as never man fpake) hidden. 
«© And none of the wicked fhall under- 

‘* ftand, but the wife fhall- underftand,”’ 

Dan, Xi. 10.



ERRATA’s to the Secoxp Parr, 

Page 14. lines 20,-21. read [awhich is faclifhne/s with 
God.] P. 24.1. 13. read contagion. P. 28. 1. iz. read 
contrariwife. P. 43.1.6 read defperation. P. 49.1. 4. 

read jnimicitious, not enemiations. P. 50.1. 1g. read a 

bird. P.56. 1. 6. read or folids. P.57. 1.19. read 
numbers of fabricks. 1. 23. read feventh. P. 58-1. 25. 

avill not. Ps 63. 1. 3. read made the feven. P. 77. 

1. 10. read Jong enjoyment. P. 78.1. 9. read the trem- 

tlings of the proud. P. 82. I. 22. read xorufually. P. 

98-1. 4: read profecutions P. 99.1. 10. read nece/fity. 

P. 102. 1.7. read virgin life. P. 108.1. 13. read re- 

lick. P.12$ 1.13. read on. P- 129. 1.10, read con- 

tinued. P.130.1, 17. read ombim. P. 134. 1 6. read 

(a monffrous), lait. read thas fy. P. 138. 1.7. read 

put off, &c. P. 143. 1. 6. read fay. P. 147: 1.22. read 

of the. P, 148.1. 18. read memento.
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WRITINGS. 

T is written, “ The natural man. 

« ynderftandeth. not the things of 

« the Spirit, nor the myfteries of the 

«* kingdom of God, they are foolifh- 

« pefs unto him, neither can he know 

« them:” therefore I admonith and 

exhort the chriftian lover of myfteries, 
if



iv TO THE READER. 

if he will ftudy. thefe high writings, 
and read, fearch, and underftand them ; 
that he do not read them outwardly on- 
ly, with fharp {peculation and reafon- 
ing: for in fo doing, he fhall remain in 
the outward imaginary ground only, 
and obiain no more than a counterfeit- 
ed colour or feigned fhadow of them. 

2. For a man’s own reafon; without 
the light of God, cannot come into'the 

- ground of them, it is impoffible ; for Jet: 
his wit be never fo fubtil; it apprehends- 
{piritual things but as it were the fha- 
dow in a glad. 

3- Chrift fays, « Without me ye can: 
*« do nothing:” and he is the light of 
the world; and the life of men. 

4. Now if any would fearch the di- 
vine ground, that is; the divine Reve- 

‘dation, or manifeftation; that God has 
been pleafed to make of ‘himifelf;. he 
mutt firft confider with himfelf, for 

“ what
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what end he defires to know fuch 

things; whether he defires to practice 

that which he might obtain ; and be- 

{tow it to the glory of God, and the 

welfare of his neighbour : Alfo whether 

he defires to die to eartblinefs, and to 

bis own will; and to live in that which 

he feeks and defires, and to be one {pi- 

rit with it. 

s. If he have not a purpofe, that if 

God fhould reveal himfelf and his myf{- 

teries to him; he would be one fpirit, 

and have one will witn God, and whol- 

ly refign and yield himfelf up to him; 

that God’s Spirit may do what he pleafes 

with him, and by him; and that God 

may be his knowledge, will and work- 

ing: he is not yet fit for fuch know- 

ledge and underftanding. 

6. For there are many that feek myf- 

terics and hidden knowledge, meerly 

that they may be refpected, and highly 

efteemed by the world; and for their 
own
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Own gain and profit: but they attain not. 
this ground, « where the Spirit fearches 
“all things, even the deep things of 
“ God :” as itis written 1 Cor. ll, 10, 

7. It muft be a totally refigned and 
yielded will, in which God himfelf 
fearches and works, and which conti- 
nually pierces into God, in yielding and 
refigned humility, feeking nothing but 
his eternal native country, and.to do his 
neighbour fervice: and then it may be 

attained. He mutt begin with effectual 
/_repentance and amendment, and with 

prayer that his underftanding may be 
opened fromwithin ; for then the inward 
{pirit will bring itfelf into the outward 
underftanding. 

8. But when he reads fuch writings 
and yet cannot underftand them,he muit 
not prefently throw them away, and 
think it is impoffible to underftand 
them : no, but he muft turn his mind 
to God, befeeching him for grace and 

under-=
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underftanding, and read again, and then 

he fhall fee more and more in them, till 

at length he be drawn, by the power of 

God, into the very depth itfelf, and fo 

come into the fupernatural and fuper- 

fenfual ground, namely, into the eternal 

unity of God; where he fhall hear un- 

fpeakable and effectual words of God, 

which will bring him back and out- 

ward again, (by the divine effluence) 

to the very groffeft and meaneft matter 

of the earth, and afterward back and 

inwards to God again: then it is that 

the Spirit of God fearches all things 

‘with him, and by him, and fo he is 

rightly taught and driven by God. 

g. The revelations, or manifefta- 

tions of divine things are opened by 

the inward ground of the fpiritual 

world, and brought into vifible forms ; 

juft as the Creator will manifeft them. 

Jacob Behmen.
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Of God and the divine Nature. 

t. E CAUSE there belongs a divine 

light to the knowledge and appre- 

henfion of this; and that without the di- 

vine light there is no comprehenfibility at 

all of the divine effence: therefore I will a 

- little reprefent this high hidden fecret in a 

creaturely manner, that thereby the reader 

may come into the depth ; for the divine 

offence cannot be exprefied by the tongue : 

it is the fpirit of the foul which looks into 

the true light, and only comprehends 

it. 
2. The foul, which has its original out of 

God’s firft principle in creation, and was 

breathed from God into man, in the third 

principle, (that is, into the fiderial and ele- 

mentary birth) is capable of {eeing further, 

chan any other creature, into the firft prin- 
ciple
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ciple of God ; out of, in and from the ef- 
fence of which it proceeded. And this is 
not marvellous, for it does but behold it- 
felf in the rifing of its birth out of which 
it came originally, and by the power of its 
light can fee the whole depth of the Father 
in the firft principle, by which he mani- 
fefted himfelf in creation. 

3. This the devils alfo fee in a degree ; 
- for they alfo are out of the fame firft prin- 
ciple, they alfo with that they: might not 
fee nor feel it: ‘but it is their own fault 
that they feparated themfelves from the fe- 
cond principle, which is called, and is God, 
one in effence and threefold in perfonal di- 
ftinétion, which is fhut up to them. 

4. But the foul of man, which is en- 
lightened with the holy Spirit of God, in 
the fecond principle, proceeding from the 

~ Father and Son, (that is, in the true divine 
nature which is called God) this ioul fees 
even into the light of God; but the -fide- 
rial or aftral fpirit, wherewith the foul is 
cloathed during its imprifonment in this 
body of flefh: [and from which aftral fpi- 
rit we receive our powers, and faculties of 
seafon] and alfo the elementary fpirir, which 

rules
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rules the fource, or fpringing and impulfion 
of the blood [and is the life of the outward 
body] they fee no further rhan into their 
mother, whence they are, and wherein they 
live. 

5. Therefore if I fhould {peak and write 
that which is pure heavenly ; I fhould be 

as dumb to the reader that has not the 

knowledge and the gift to underftand it. 
Yet I will fo write in a divine, and alfo in 

a creaturely way, that I may ftir up every 
one to defire, and long after the confidera- 
tion of thefe high things: and if any fhall 
perceive that they cannot doit, that they 

may at Jeaft feek and knock by their de- 
fire, and pray to God for his Holy Spirit, 

that the door of the fecond principle may 
be opened to them; for Chrift bids us to 
pray, feek, and knock, and then it fhall be 

opened unto us. For he fays, ‘* Afk, and 
** you fhall receive ; feek, and you fhall 

* find; Saas and it fhall be opened un- 
** to you.” 

6. Seeing then that may knowledge has 
been given unto me by afking, feeking, 

and knocking; I have written this to in- 

duce others to feek alfo; for I have nor 

written for thofe that are wile aforehand, 
that
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that know all things in their own conceit, 

_ and in their blindnefs think they fee well 
enough; for they are full, rich, and fatis- 

fied already ; yet know and comprehend 
nothing of thefe fpiticual things. But I 
have written for babes, and for the fimple, 

. (as lam, that I may rejoice with them that 
_ are like myfelf) to whom our Lord has 
promifed to reveal them, Matt. xi. 25. 

7. When I confider what God is, then I 
fay, He is the One! in reference to the crea- 
ture, as an eternal nothing: He has neither 
foundation, beginning or abode: he needs not 

either fpace, or place, he begetteth him- 
felf in himfelf, from eternity to eternity: and 

the outgoing out of the will in it/elf is God. 

8. He is neither like or refembleth any 

thing, and has no peculiar place where he 

dwells: the true beaven where God dwells, is 

all over and in all places, for wherefoever be 

was before the creation, there be is till, name- 

ly, in bimfelf,; the Effence of all effences : 

all is generated from him, and is eriginally 

JSiom bim. 

g. lf you will meditate on God, take the 

eternal darknefs, which is without God ; 

for God dwelis in himfelf, and the darknels 

cannot
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cannot in its own power comprehend him. 
This darknefs has a great defire or longing 
after the light, caufed by the light’s be- 
holding itfelf in the darknefs, and fhining 
in it: and in this longing or defiring, you 
find the fource or active property, and the 
fource takes hold of the power or virtue of 
the light, and makes it material, and the 
material virtue is the inclofure to God, who 

alone is the good. 

10. God without nature and creature has 

no name, but is called only the eternal 
Good, that is, the eternal One! the Pro- 

fundity of all beiags! There is no place 
found for him, therefore can no creature 

rightly name him: for all names ftand in 
the formed word of power, but God is, 

himfelf, the root of all power, without begin- 
ning and name: therefore faid he to Jacob, 
‘© Wherefore afkeft thou what is my 
“* name?” 

11. All this is incomprehenfible to the 
creature, or natural man, but not impoffi- 

ble to be found in the mind of a holy foul. 

M CHAP.
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CH A P. II. 

Of God’s firft manifeftation of himfelf in 
the Trinity. 

OD is the will of the wifdom : the 
wifdom is his manifeftation. 

2. In this eternal generation we are to 
underftand three things: namely, x. An 
eternal will. 2. An eternal mind of the 
will. 3. The egrefs, efflux, or effuence 
from the will and mind, which is a {pirit of 
the will and mind. 

3. The will is the Father: the mind is 
the conceived comprehenfion, or receptacle 
of the will, or the centre to fomething ; and 
it is the wills heart, that is the Son of 
God : and the egrefs of the will and mind, 
is the power and {pirit. 

4. This threefold {pirit, or three in one, 
is one only effence; an original of the fome- 
thing :. and yet it.is the myftical myftery, 
or eternal hiddennefs, and (as the under- 
ftanding of man is not confined in time and 
place, but is its own comprehenfion and 
feat, fo) the egrefs of the {pirit, is the eter- 
aal original contemplation, 

5. Tha
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5. That which is fown forth from the 

one eternal will, is called the lubet of the 

Deity, or the eternal Wifdom ; which is 
the eternal original of all powers, colours, 
and virtues; by which the threefold fpirit 

in this lubet comes to a defiring of the 
powers, colours, and virtue: and its de- 

firing is an imprefling: a conceiving itfelf: 
the will conceiveth the wifdom in the 

mind; and the conceived in the under- 

ftanding is the eternal Word, in all co- 
lours, powers, and virtue, which the eter- 

nal will fpeaketh forth by the fpirit, from 
the underftanding of the mind. 

6. And this fpeaking is from the eternal 
feeing, where one power, colour, and vir- 

tue, diftinétly know each other: they all 
ftand in equal property, proportion, or 
analogy, devoid of weight, limit, or mea- 

fure ; alfo undivided one from another: ‘all 
the powers, colours, and virtue, lie in one, 

and with the pronouncing or fpeakins do 
unfold themfelves, and bring themfelves 
into fight. 

7. 1his now is the eternal eye of the 
aby{s, wherein all, whatfoever eternity and 
time hath, is contained: and it is called 
counfel, power, wonder, and virtue: its 

M 2 peculiar
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peculiar and proper name is Jehovah: who 
is without all nature: without all begin- 
nings of effence: a working in himfelf; 
generating, finding, or perceiving himfelf 
without any kind of fource from any thing, 
or by any thing. He has neither begin- 
ning nor end; he is immenfe: no number 
can exprefs his extent and greatnels; he is 
deeper than any thought can reach. He 
is no where far from any thing: he is 
through all, and in all: his birth is every 

where, and without and befide him there 

is nothing elfe. He is time and eternity ; 
byfs and abyfs; and yet nothing com- 
prehends him fave the true underftanding, 
and that is God himfelf. 

8. Behold, the holy Trinity has an eter- 
nal will in itfelf! and the will is the de- 

firing, and the defiring is the eternal effen- 

ces, which goes forth out of the heart and 

cut of the mouth of God by the Holy 

Ghoft, or Spirit of God: and the will, 

that is gone forth out of the {pirit, is the 

divine virtue which comprehendeth the 

will, and holds it; fo that in it, as in God 

himfelf, all effences are. So that the blof- 

fom of the light fprings up in it out of 

the heart of God, and that bloffom is the 
chafte
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chafte virgin of the eternal wifuom and 

underftanding. 

g. And as we perceive that in this world 

there is fire, air, water, and earth, alfo the 

fun and the ftars, and therein confit all 

the things of this world: fo you may con- 

ceive, by way of fimilitude, that the Father 

is the fire of the whole, holy, conftella- 

tions, and that the Son, namely, his heart, 

is the fun which fets all the conftellations 

in a light pleafant habitation: mi that the 

Holy Ghoft is the air of the life, with- 

out which neither fun nor conftellation 

would fubfift: and then that the concreted 

{piricus majoris mundi, [or fpirit of the 
great world] is the chafte virgin before 

God; which fpirit of the great world in 

this world gives to all creatures, mind, 

fenfe, and underitanding, through the in- 
fluence of the ftars; and fo alfo does the 

chafte virgin in heaven. 

M 3 CHAP.
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CHA Pp. UT 
Of the endlefs and numberlefS manifold 

engendering of pure eternal nature be- 
fore and after the fall of Lucifer. 

i EADER, underftand and confider 
my writings aricht. We have no 

power or ability to fpeak of the birth of 
the Deity, for it never had any beginning 
from all eternity: but we have power to 
fpeak of God our Father, what he is, and 
how the eternal geniture is, and of the na- 
tivity, birth, and working of nature. 

2. And though ir is not very good for 
us to know the avftere, earneft, {trong, 
fierce, fevere, and original birth of nature, 
as it came to be feparated, and firft mani- 
fetted by the apoftafy of Lucifer; and into 
the knowledge, feeling, and comprehenfi- 
bility of which our firft parents brought 
upon themfelves, and upon us their pofte- 
rity, through the poifoning venom, and 
infection they received, by the inftigation 

and deceit of the devil: yet we have very 
great need of this knowledge, that we 
thereby may learn to know the devil, who 

dwelis
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dwells in the moft ftrong, fevere, and cruel 

birth of all: and to know our own enemy 

seLF, which our firft parents awakened and 

roufed up, and we carry within us, and 

which we ourfelves now “are. And my 

writing is only to this end, that man may 

learn to know what he is, and what he was 

in the beginning: that he was a very glo- 

rious eternal holy man, that fhould never 

have known the gate of the ftrong and au- 

ftere birth in the eternity, if he had not 

fuffered himfelf to luft after it, through the 
temptation and infection of the devil; and 

had not eaten of that fruit which was for- 
bidden him; whereby he became fuch a 

naked and vain man, in a beaftial form, 

[as we now find ourfelves to be} and loft 

the heavenly garment [or body] of the di- 

vine power ; and now live in the kingdom 

of the devil, in the poifonous virtue of the 

infected fal-nitre, and feed upon infected 

food. And it is neceffary for us to learn 

to know ourfelves, what we are, and how 

ye may be redeemed from the anguifhing 

auftere birth, and be regenerated or born 

anew, and live in the new man (which is 

like the firft man before the fall) in:Chrift 
our regenerator, 

M 4 ZAP GR
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3. For though I fhould {peak or write 

never fo much of the fall, and alfo of the 
regeneration in Chrift; and did not come 
10 the root and ground, what the fall was, 
and by what it was we came to perifh, and 
what that property is which God abhors, 
and how that was effected, contrary to the 
command and will of God; what fhould 
I underftand ? juft nothing! and then how 
thould I fhun or avoid that which I have 
no knowledge of: or how fhould I endea- 
vour to come to the new birth, and give 
myfelf up into it; if I know not how, 
wherein, nor wherewith to do it. 

4. It is very true, the world is full of 
books, of the fall, and of the new birth, 
But in moft part of the books of theology, 
there is nothing but the hiftory, and that 
we fhould be regenerated in Chrift, but 
what do I underftand from hence? no- 
thing: but only from the hiftory, thar 
fuch a thing has been done, and done 

again, and ought to be done. 
5. The minifters of antichrift fet them- 

felves with might and main, by perfecu- 
tion, and reproach, againft them that fearch 
into the deep grounds; and fay, that men 
muft not dare to fearch, nor curioufly pry 

into
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into the Deity: But if I fhould fpeak 

plainly what this trick of theirs is? it is 

to cover and hide the devil ; that neither 

the inje€ted malice and wickednefs of the 

devil in man, nor the anger of God, nor 

the evil beaft in the corrupt will in man, may 

be difcerned, and therefore the devil affifts 

them, that his kingdom may not be re- 

vealed, but that he may continue to be the 

great prince of this world ftill : for other- 

wife, if his kingdom was clearly feen, men 

might fly from him; and where is it more 

needful for Lucifer to oppofe, than on that 

pert where his enemy might moft effectually 

break in? He therefore covers the hearts, 

minds, thoughts and fenfes of thofe mini~ 

{ters, with covetoufnels, pride, and wan- 

(, and they fhut up the light of God, 

at which they ftand amazed with fear and 

horror, and grudge the light to thofe fer- 

yants of God thar fee it. 

6. But the time is coming, when the 

day-fpring will break forth, and then the 

beat, that evil child of perdition, fhall 

ftand forth naked and in great fhame, for 

the judgment of the whore of the great 

beaft goes on: therefore awake and fly 

M 5 away 
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away, ye children of God. It is now high 
time to awake from afleep, for the Bride- 
groom maketh himfelf ready to fetch home 
his bride, and he cometh with a clear fhi- 
ning light; they that fhall have oil in their 
lamp, their lamps fhall be kindled, and 
they fhall be guefts: but thofe that thall: 
have no oil, their lamps fhall «continue 
dark, and they fhall retain the marks of 
the beaft until the fun rife, and then they 
fhall be horribly affiighted, and ftand in 
eternal fhame: for the judgment fhall be 
executed, and the children of God fhall 
obferve it. 

7- The birth of the pure eternal element 
[or eternal nature] is, in fimilitude, like the 
thoughts or fenfés in Man; as when a 
thought, or fenfe, is generated by fome- 
what, and afterwards propagates itielf into 
infinite many thoughts. Or as a root of a 
tree generates a ftock, and many buds and 
branches from one root, and all of them 
from that one firft root. Therefore ob- 
ferve, that as pure eternal nature confifts 
ot fix forms or properties, fo every form 
generates again a form out of itfelf, of the 
fame quality and condition of itfelf, and this 

form
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form now in pure eternal nature is undi- 

vided and has the quality and condition of. 

all the forms in itlelf. 

8. But mark. the depth in a Sraflirade 

which | fet down thus; the harfh fpring in 

the original is the mother out of which the 

other five fprings are generated, namely, 

bitternefs, fire, love, found, and water. 

Now thefe are members of this birth of 

their mother, and without them there 

would be nothing but an anguifhing dark 

vale [or vacuum] where there could be no° 

mobility, nor any light,-or life: But now 

e life is born in her by the kindling of the, 

liahe, and then fhe rejoices in her own pro- 

perty, and labours in her own tart four 

quality to generate again, and in her qua- 

lity there arifes a life again, and a center 

ielf again, and the life comes to be 

generated. agajn out of her in a fixfold 

form; yet not in any fuch anguifh as -at- 

the beginaing, but in great joy. 

opens i il a 

The eternal generating, or begetting, 
is not.a beginning birth; it, has neither 
number nor end, and its depth.is bottom- 

leis, and the band of life'is indifloluble and 

incorruptible. The fyderial, aftral, or aie= 
ry, and elementary fpiric of man cannot 

M 6 _ difcern
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difcern it, much le‘s comprehend it; it on- 
ly feels it, and fees a glimpfe of it in the 
mind: which mind is the chariot of the 
foul: and which foul, if it be regenerated 
in the light of God, it fees in the light of 
God the Father, which light is his Juftre or 
fon in the eternal birth, wherein it lives 
and remains eternally. 

Of eterna] nature after the fall of Lucifer, 
and of the creation of this world, and of 
man. 

10. I know very well, and my {pirit-and 
4nind fhows me, that many will be offend- 
ed at the fimplicity and meannefs of the 
author, for offering to write of fuch high 
things, and will think he has no authority 
to do it, and that he fins, and runs contrary 
to God, and his will, in prefuming, being 
but a man, to go about to {peak and fay 
what God is. For it is lamentable, that 
fince the fall of Adam, we fhould be fo 
continually cheated by the devil, as to think 
that we are not the children of God, nor 
of his effence, or offspring. 

11. Your monftrous, outward, beaftial 
form or fhape indeed is not God, nor of 
his effence; but the hidden man, which is 

the
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the foul, is the proper effence of God, for- 

afmuch as the love in the light of God, is 

{prung up in your centre, out of which the 

Holy Ghoft proceeds, and wherein the fe- 

cond principle of God confifts. How then 

fhould you not have power and authority to 

fpeak of God, whois your Father, of whofe 

effence you (the regenerated) are, as a child 

is the Father’s own fubftance? The Father 

is the eternal power, or virtue; the Son is 

the heart and light continuing eternally in 

the Father; and all regenerated fouls con- 

tinue in the Father and the Son: And now 

being the Holy Ghoft proceeds from the 

Father and the Son, the eternal power of 

the Father is in you, and the eternal light 

of the Son fhines in you. Why will ye be 

fooled by antichrift? know ye not what 

the apoftle faid? ‘* that our converfation 

« is in heaven, from whence we expect 

« our Saviour Jefus Chrift,” who will 

bring us out of this monftrous image [im 

the corruption of the third principle of this 

world} in the paradifical birth to eat the 

word of the Lord. 

12. For it is written, ** You muft be 

«< born anew through the water and the 

«« fpirit, or elfe you fhall not fee the king- 
s* dom
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“dom of God.” This birth mut be 
done within you: the heart, or fon of God 
muft arife in the birth of your life; and 
thea the Saviour Chrift is your faithful 
fhepherd, and ‘+ you are in him, and he in 
“ you, and all that he and his Father hath, 
** is yours. and none fhall pluck you out 
** of his hands :” and as the Son (namely, 
the ‘heart of the Father) is one with the 
Father; fo alfo thy new man is one in the 
Father and the Son: one viytue or power, 
one light, one life, one eternal -Paradife, 
One eternal heavenly birth or enduring 
fubftance, one Father; Son,. and Holy 
Ghoft, and you his child. 

13. Does not the Regenerator bid us 
come to him, and promife that wholoever 
cometh to him; he will not neject : theres 
fore why fhould any withftand the {pirit 
of the manifeftation of the things of God, 

“which is God’s: Look upon Chrift’s apo 
files, did any other teach them than God, 
who was in them, and they in him. Then 
can we fuppofe the heavenly Father will be 
difpleafed with his children that depend 
upon him, enquire after him, would fain 
learn to know him, would labour in his 
works, and do his will. O fly from anti- 

chrift,
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chrift, and remember it is written, ‘¢ The 

«¢ word is near thee, yea in thy heart, and. 

“in thy mouth.” 

14. I therefore now warn you, that you 

muft not look upon fleth and blood for 

thefe things, nor upon the worldly wifdom 

of fchools and univerfities, but confider. 

that this divine wifdom is fown and plant- 

ed by God. himfelf in the firft,. in the laft, 

and in all men: and you need only to re- 

turn with the prodigal loft fon to the fa- 

ther, and then he will clothe you with new 

garment, and put his feal-ring upon the 

hand of your mind. And in this garment 

only have we power to fpeak of the divine: 

birth. 

15. For if you have not gotten this gar- 

ment, and will prattle and talk of God). 

then you are a thief and a murderer, for 

you enter not into the fheepfold of Chrift 

by the door, but you climb over isto the 

fheepfold with antichrift, and. you will do: 

nothing but murder and fteal, feek your 

own piealure, reputation, and efteem, with ¢ 

men, and be far from-the kingdom of ~ 

God. Your univerfiry learning, and arts, 

will avail you nothing: it is your poifon _ 

that you are promoted by the favour of } 
man 

4 
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man to fit in authority, for you are but 
a meer fervant of the antichrift; but if you 
be new born, and taught by the Holy 
Ghoft, then your office is very pleafing 
and acceptable to God, your fheep will 
hear your voice, you fhall feed them 
and bring them to the chief Shepherd : 
God will require this at your hands, 
therefore take heed, all you minifters, 
what you teach, and fpeak of God, with- 
out the knowledge of his Spirit, that you 
be not found liars. 

16. Underftand and confider it aright, 
O man: God the Father made man: the 
beginning of whofe body is out of the one ele- 
mentor root, from whence the four elements 
proceed ; which clement is the quinteffence, 
from whence the dark chaos upon the fall 
of Lucifer had its being, before the times 
of this earth; whofe original is the {pring 
of water, and out ef which this world, 
with the ftars and elements, as alfo the 
heaven of the third principle, was crea- 
ted. thee 

17. But the foul was breathed into man, 
meerly out ot the Father by the moving 
Spirit [underftand the Holy Ghoft which 
goes forth from the Father, out of the 

light
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light of the Father] which original birth 

is in the four anguifhing properties of fire, 

out of which the light of God is kindled, 

and wherein is the original of ‘the name of 

God: and therefore the foul is of God’s 

own effence. 

18. And if the foul oa its thoughts 

and purpofes in refignation, and goes for- 

ward into the light, in mectnels and hu- 

mility, and does not (as Lucifer did) ufe 

the ftrong power of its fire, in its qualifi- 

cation, or breathing, then will it be fed by 

the word of the Lord, and get virtue, 

power, life and ftrength; in that word 

which is the heart of God; and its own 

original ftrong fire, [which is the] fource 

of the birth of eternal life, will become 

paradifical, exceeding pleafant, friendly, 

humble, and fweet, wherein the fountain 

of rejoicing in the eternal fongs of praiie 

fprings up, and it becomes an angel and a 

child of God; beholds the ay, genera- 

ting of the indiffoluble band ; and nas abi- 

lity to fpeak thereof, fo far as its own ef- 

fence or fubftance, but not of the infinite 

senerating, for that has neither beginning 

nor end. 
19. But
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19. But if the foul elevates jrfeif back into the four Propertiés, or forms in the Original of the fire, and will continualiy work in, and horribly breath forth pride, as the breath goes in and out for the pre- ferving of life, and knowing itfelf power- ful, become a devil and fly above God - Then will its ftate be like Lucifer’s, who with his legions had this 0; iginal, and they out of pride would live in the fierce wrath 

of the fire, and fy they perifhed and re- mained devils in their own working quali- 
ty, which is their hell. 

20. If you lift up your thoughts and 
minds, and ride upon the chariot of the 
foul, (as is before mentioned) and look 
upon yourfelf, and all creatures, and con- 
fider how the birth of life in you takes irs 
original, and what the light of your life is, 
whereby you can behold the fun, and alfo 
look with your imagination beyond the 
fun into a vaft fpace to which the eyes of 
your body cannot reach: and then confi- 
der what the caufe might be that you are 
more rational than the other creatures, fee- 
ing you can, by the operations of your 
mind, fearch into every thing: You will, 

if
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if you be born of God, attain to what God 

and the eternal birth is; for you will fee, 

feel, and find, that all creation mult yet 

have a higher root, from whence it pro- 

ceeded, which is not vifible, but hidden. 

Now if you farther confider what preferv- 

eth all thus, and whence it is: than you ~~~ 

will find the Eternal that has no begin- 

ning, the Original of the eternal principle, 

namely, the eternal, indiffoluble band of 

Father, Son, and Holy Spirit. And then, 

fecondly, you will fee the feparation ; in 

that the material world, with the ftars and 

elements, are out of the firft principle of 

creation, which contains the outward and 

third principle of this world: For you will 

find in the elementary kingdom or domi- 

nion, a caufe in every thing wherefore it 

generates and moves as it does: but you 

will not find the firft caufe from whence it 

is fo: and that therefore there muft be two 

feveral principles, for you find in the vifi- 

ble things a corruptibility, and perceive 

that they muft have a beginning, becaufe 

they have an end, and thefe two principles 

are the firft and third. 

21. You find in ail things .a glorious 

power and virtue, which is the life growing 
and
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and fpringing of every thing, and that 
therein lies its beauty and pleafant welfare. 
Now look upon an herb or plant, and con- 
fider what is its life which makes it grow, 
and you fhall find in the original, harth- 
nefs, bitternefs, fire, and water, from 
whence proceeds the pleafant {mell and co- 
lours, for if it be fevered from its own 
mother that generated it at the beginning, 
then it remains dead. 

22. Thus you fee that there is an eternal 
root which affords this, and muft be a 
principle, which the ftock itfelf js not, and 
that principle has its original from the 
light of nature. 

23. Now look a little further, upon the 
human life ; you neither fee, find, nor ap- 
prehend any more by your outward eyes, 
than flefh and blood, wherein you are like 
other beafts; you alfo find the elements of 
air and fire mingle themfelves and work 
in you, and that it is but an animal and 
beaftial life, for every beaft has the fame 
in it, from whence proceeds the luft to fill 
themfelves, and to propagate: (as have all 
plants, herbs, and grafs) and yet you find 
no true underftanding in all thefe living 
creatures, for although the ftars or con- 

ftellations
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ftellations operate in the animal or beattial 

man, and afford him fenfes, yet they are 

only fuch fenfes as belong to nourifhment 

and propagation, like other beafts. 

24. For the ftars themfelves are fenfelels, 

and have no knowledge or perception, yet 

their foft operation in the water makes a 

feething, flowing forth, or boiling up in 

the tinéture of the blood which caufe a cir- 

culation, and produce the fenfes of feeing, 

feeling, hearing, tafting, and {melling. 

Therefore confider from whence the tinc- 

ture proceeds, wherein the noble life {prings 

up? that thus becomes fweet, and pleafant, 

from harfhnefs, bicternefs, and fire, and you 

fhall certainly find no other caufe of it than 

the light: But whence comes the light that 

it can fhine in a dark place or body? If 

you fay it comes from the light of the 

fun, then what fhines in the night, and 

enlightens your fenfes and underftanding, 

fo, that though your eyes be fhut, you per- 

ceive and know what you do? Here you 

will fay, the noble mind leads you, and 

it is true: but whence has the mind its 

original? you will fay the thoughts or in- 

ward fenfes make the mind ftirring ; and 

that is alfo true: but whence come they 
both ?
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both ? what is their birth or offspring ? why 
is it not fo with the beatts ? 

25. My dear Reader, if you be able, 
anfwer this queftion. Look into the deep, 
the ftars, the elements, in all living crea- 
tures, plants, trees, metals, ftones, alfo in 
heaven and earth, you will not find ic. 
Now you will fay, where then thall I find 
it? Indeed I cannot fo much as lend you 
the key that will lead you to it. But I 
will direct you where you fhall find it; it 
lies in the third chapter of the eyangelift 
St. John, in thefe words, ** You mutt be 
“ born anew by water, and by the Holy 
«‘ Ghoft.” This Spirit is the key, when 
you attain it, receive it, and go before the 
firft principle, and open the firft root, 
from which this world and all vifible and 
fenfible things did fpring. 

26. But you will fay this is only God, 
and he is a {pirit, and has created all things 
out of nothing. It is very true, he is a 
fpirit, and in our fight he is as nothing: 
and if we had not fome knowledge of him 
by the creation, we fhould know nothing 
of him at all; and if he had not been from 
all eternity, there could nothing have ever 
been, 

27. But 

_
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247. But what do you think was before 
the times of the creating of this world? 
For out of that proceeded the root of this 
earth and ftones, as alfo the ftars and ele- 
ments: But of what confifts the root? 
you will find therein nothing elfe but bit- 
ternefs, harfhnefs, aftringent fournefs and 

fire, and thefe are but one thing, namely, 

the pure eternal element, and from which 
all outward natural things were generated 
aiter the fall of Lucifer; for, before his 
fall, there was but one pure element. Now 

in thefe forms you cannot find God: the 
pure Deity being incomprehenfible, unper- 
ceivable, almighty, and all powerful : 
Where is it then men may find God ? 

28. Here open your noble mind, and 
fearch further. For feeing God is only 
good, from whence comes the evil? And 
feeing alfo that he alone is the life, and the. 

light, and the holy power, as is undeniably 
true: from whence comes the anger of 
God? from whence comes the devil, and 

his evil will? and from whence has hell 
fire its original? Seeing there was no- 

thing before God manifefted himfelf in 

creation, but only God, who was, and is a 

fpirit, and continues fo in eternity. From 
whence
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whence then is the firft matter of evil ? 
here blind reafon gives this judgment, that 
there muft needs have been in the fpirit of 
od, a will to generate the fource and 
fountain of anger, and evil. 

29. But the feripture fays, the devil 
was created a holy angel; and it further 
fays, ** Thou art not a God that wills 
“* evil;” and, by Ezekiel, God declares, 
¢¢ that as fre as he lives, he wills not the 
<¢ death of a finner:” and this is teftified 
by Goa’s earneft and fevere punifhing of 
the devil, and of all finners, that he is not 
pleafed with death. 

go. What then is the firft matter of 
evil in the devil ? and what moved him to 
anger? feeing he was created out of the 
original eternal Spirit of God? or from 
whence is the original of evil, and of hell, 
wherein the devils fhall remain for ever, 
when this world, with the ftars, elements, 
earth, and ftones, fhall perifh in the end of 
time. 

31. Beloved Reader, open the eyes of 
your mind here, and know; that no other 

anguifh, or fource of punifhment, will 
{pring up in Lucifer than his own quality, 
or working property: for that is his hell 

which
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which he himfelf formed ; and becaufe the 

light of God is his eternal fhame, therefore 

is he God’s enemy, becaufe he is no more 
in the light of God. 

32. Now, nothing can be here produ- 
ced by reafon, that God fhould ever have 
ufed any matter out of which to create the 
evil, for then the devil might juftify him- 

felf, that he was made evil, and created of 

evil matter. But God created him out of no- 
thing but meerly and intirely out of his own 
divine effence, as well as the other angels: 
as it is written, ‘* Through him, and in 

*s him, are all things.” And his only is 
the kingdom, the power, and the glory; 
and all is in him, as the holy fcripture 
witnefs. And if it were not thus, no fin 
could be imputed to the devil, nor to men, 

if they were not eternal, and had their be- 
ing out of God himfelf. 

33. For to a beaft, which is created out 
of matter, and has its original in the third 
principle of this outward world, in the ele- 
mentary and fyderial kingdom, no fin is 
imputed ; for its fpirit reaches not the firft 
principle: the beafts are in the corrupti- 
bility, and reach not the Deity, as the de- 
vil, and the foul of man does, 

N 34. If
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34. If you cannot believe this, take the 
holy fcripture before you, which tells you, 
that when man was fallen into fin, and 
thereby broken off in the light part of life, 
that he yet continued in the original of the 
firft principle, and God re-fpake the feed 
of that light, that it might be kindled and 
fo himfelf united to man again. 

35. If the foul of man were not fprung 
out of God the Father, he could not have 

, beftowed that higheft pledge of his own 
heart and light upon him, as himéflf wit- 
neffes, faying, ‘‘ I am the light of the 
** world, and the life of man:” but he 
could very well have helped man fome 
other way, if man had been created cut 
of any other matter than God’s own ef- 
fence. 

36. And what do you think our bleffed 
Lord brought to man, into the flefh, when 
he came? Nothing elfe but that which 
Adam, and our mother Eve, loft in Para- 
dife! the fame did the treader upon the 
Serpent bring again to the foul, covered in 
the monftrous birth, and delivered man 
out of that elementary and fyderial houfe 
of flefh, and fet him again in Paradife: of 
which I have written largely in other pla- 
ees, 37. If
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37. If therefore you will fpeak or think 
of God, you muft confider that he is All: 
and you muft fearch further into the three 
principles, wherein you will find what Gcd 
is. You will find what the wrath, the 
devil, fin and hell are; alfo what the an- 
gels, man, and beafts are, and how the fe- 
paration from the one pure element, and 
variation followed. You will find from 
whence all things have thus proceeded, 
and likewife the creation of this world. 

38. Only, dear Reader, I will admonith 
you fincerely, that if you be not in the way 
of the prodigal or loft fon, returning to 
his father again, you had beft leave my 
books, they will do you harm: for fatan, 
the great prince, will not forbear to de- 
ceive you, becaufe he ftands naked in thefe 
books before the children of God, and is 
put to open fhame before them for his 
mifdeeds. Therefore, if you be in his fer- 
vice, and love and favour the tender, de- 
licate, beaftial fleth ftill, do not read my 
books, they will do you harm; but if you 
will not take warning, and a mifchief be- 
falls you, I will be guiltlefs, blame no- 
body but yourfelf: for I write down what 
I know at this prefent time, for a memo- 

N 2 rial
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rial for myfelf, and what God will do with 
ii, is in fome meature hid from me. 

39. Seeing now that we can find no- 
thing in all nature, of which we may fay, 

this is God, or here is God, from whence 
we might conclude God to be fome ftrange 
thing that our fancies figure to us. And 
feeing that he himielf witnefles, that his is 
the kingdom and the power, from eternity 
to eternity; and that he calls himfelf Fa- 

ther, [and the Son, the fecond Perfon in 

the Trinity, begotten of his Father] there- 
fore we muft feek for him in the original 

of his manifefting himfelf in the tri-une 
- One; namely, Father, Son, and Spirit; 

from whom all creation proceeded: and 
we can fay no otherwife, but that the firft 
principle in creation is God the Father 
himfelf, as the fource, or fountain of 

life. 

40. Yet there is found in the original 
of life the moft fierce and ftrong birth, 

namely, harfhnefs, bitternefs, anguifh, and 

fire; of which we cannot fay that it is 

God: and yet is the moft inward firtt 

fource of all life, and that zs in God the 

Father; according to which, he calls him- 

fclf, an angry, zealous, or jealous God, 

and
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and a confuming fire: And this fource is 
the firft principle, and that is God the Fa- 
ther in the originality, or firft manifefta- 
tion of himfelf, at the beginning in crea- 
tion. 

41. All the angels [of whom Lucifer 

and his hofts were part] as alfo the foul of 
man, are out of the fame fpirit. The an- 

gels were firft created, and continued there- 

in at the time of their being made corpo- 
poreal, [but with the light of the fecond 

principle] : And the foul of man is breath- 
ed in from the Spirit of God, in the time 
of the creation of the body in the one pure 
element, which is the root of the third 
principle [or this outward world]. And 
all continue in that firft principle and 
fource of life in eternity ; infeparably, un- 
moveably, in the eternal original effence of 
God the Father: and as little as the indif- 
foluble band of the Father can end, or va- 
nifh ; fo little alfo will any of thefe fpirits. 

have an end. 
42. And in this firft principle, prince 

Lucifer, at the extinguifhing in himfelf 
the light of the fecond principle, conti- 
nued; and is ever the fame abyfs of hell ; 
wherein the foul alfo continues which ex- 

Ng tinguifhes
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unguifhes that light which fhines from the 
heart of God [into every man that cometh 
into the world,}] being then feparated from 
the fecond principle: For which caufe alfo, 
at the end of time, there will be a fepara- 
tion or parting afunder of the faints of 
light, from the damned, whofe fource of 
life will be without the light of God, and 
the working fountain of their condition as 
a boiling fpringing torment. 

43. Now we have here fhewed you the 
firft principle, out of which all things take 
their beginning, and muft fpeak of it as if 
there were a feparable effence where there 
is fuch a kind of fource; to the end that 

the firft principle in creation may be un- 
derftood, fo that the eternity of the im- 
mortal fpirits, as alfo the anger of God, 

the origin of fin, the eternal death of dark- 
nefs, [which is fo called in refpeét to the 

extinguifhment of the light], alfo the fall 

of angels, who thereby became devils, and 

hell fire, might be known, and underftood 

what they are. 
44. I will now write of the fecond prin- 

ciple, of the clear pure Deity ; namely, of 

the heart of Gad, that is, the power, glo- 

ry, or luftre of God the Father, in the 

' Son.
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Son. In the firft principle, I have men- 

tioned harfhnefs, bitternefs, anguilh, and 

fire, yet they are not feparate but one only 

thing, and they generate one another in 

the firft fource of all creation: And if now 

the fecond principle did not break forth, 

and fpring up in the birth of the Son, then 

the Father would be a dark valley; and 

the Son, who is the heart, the love, the 

brightnefs, and the fweet rejoicing of the 

Father [in whom the Father is well pleat- 

ed] opens another principle. 
45. This is now what the evangelift 

John fays, chap. i. ‘* In the beginning 
«© was the word: and the word was with 

* God: and the word was God. The 

« fame was in the beginning with God. 

*¢ All things were made by him, and with- 

** out him was not any thing made. In 
*¢ him was life.” And he is another per- 

fon than the Father, for in his centre there 

is nothing elfe but meer joy, love and plea— 
fure. And here begins the unfathomable, 
unfearchable multiplication ; for the flow- 
ing, ipringing fpirit, that proceeds from 

the firft and fecond principle, confirms, 

fixes and eftablifhes all; and in the whole 

birth it is as a growing or multiplying in one 
N 4 will
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will: for when the heart or light of God 
iS generated in the Father, then there 
fprings up out of the water-fource or well- 
ipring of life, the light, and in the light, 
a very pleafant {weet-fmelling and fweet- 
tafting fpirit: and this is that {pirit, which 
in the original was the bitter fting, in the 
harfhnefs, and fire: and that now in this 
water makes many thoufand thoufand cen- 

~ tres without number or end. And all this 
is in the fountain of the water, which is 
the ground of humility. 

46. The evangelift fays further, «* And 
** the life was the light of men.” Here, 
O man, take now this light of life, which 
was in the word and is eternal: and be- 
hold the Being of all beings, and efpecially 
thyfelf feeing thou art an image, life, and 
derive thy being, of the unfearchable God; 
and a likenefs as to him. Here confider 
time and eternity: heaven and hell: this 
world : light and darknefs: pain, and the 
fource: life, and death. Here examine 
thyfelf, whether thou haft the light and 
lite of the Word in thee; fo thalt thou 
be able to fee and underftand all things : 
for thy life was in the word, and was 
made manifeft in the image which God 

created ;
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created; it was breathed into it from the 

Spirit of the Word. Now lift up thy un- 

derftanding in the light of thy. life; and 

behold the formed Word! confider its ge- 

neration,, for alli is manifeft in the light of 

life. 
47. Although here the tongue of man 

cannot utter, declare, exprefs nor fathom 

this great depth, where there is neither 

number nor end;. yet we have power to 

{peak thereof, as childrengtalk of their fa- 

ther. 
48. Now being to fpeak of the holy 

Trinity, we muft, firft, fay that there is 

one God, and he is called God the Father 

and Creator of all things, who is almighty, 

and all in all; whofe are all things, and in 

whom and from whom all things proceed, 

and in whom they remain eternally. And 

then we fay, that. he is three in perfons, 

and has from eternity generated his Son 

out of himfelf, who is his heart, light, and 

Jove: and yet they are not two, but one 

eternal eflence. And further we fay, the 

fcripture tells us that there is a Holy Ghoft, 

which proceeds from the Father, and the 

Son, and there is but one effence in the 

Father, Son, and Holy Ghoft. 

N 5 49. For.
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49. For behold, the Father is the ori- 
ginal effence of all effences: and we may 
perceive that the birth of the fon takes its 
original in the fire, and attains his perfo- 
nality and name in the kindling of the foft, 
white, and clear light, which is himfelf, 
and produces the fecond principle; and his 
own effence is the power and the light = 
and therefore his is rightly called the pow- 
er or virtue of the Father. 

50. But the Holy Ghoft is not known or 
manifefted in the original of the Father before 
the light, or fon [break forth] but when the 
foft fountain fprings up in the light, then 
he goes forth asa ftrong-almighty {pirit in 
great joy from the pleafant fource of water: 
and of the light; and he makes the form- 
ing, [fhaping figuring] and images, [or 
fpecies] and he ‘is the centre in all created 
effences 5 in which centre the light of life, 

in the light of the fon or heart of the fa- 
ther, takes its original. And the Holy 
Ghoft is a feveral perfon, becaufe he pro- 

ceeds, [as a living power and virtue] from 
the Father and the Son: and confirms the 
birth, generating or working of the holy 
Trinity, 

sr. We
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gi. We pray, ‘¢ Our Father, which art 

sin heaven; hallowed be thy name :” 

and in the firft of Genefis it is written ;: 

* God created the heavens. out of the 

“ midit of the water :” by which is meant 

the heaven of the third principle [or this 

world] yet created out of his own heaven, 

or the eternal pure element. Thus you 

may eafily find that the manifeftation of 
the pure Deity in the birth or begetting of 

the holy Trinity, ftands in the fource of 

water, in the light of the Son ;. and more- 

over that the powerful fpirit is therein, the’ 

former, framer, and fafhioner of all things ;, 

and thus from the heaven in this forming, 

or framing,. is the eternal pure holy ele- 

ment, and the framing and generating out 

of it, in infinitum, is the Paradife of God : 

and,, as the highly worthy Mofes. writes, 

‘« the Spirit of God moved upon. the wa-. 

* ter,” [of the dark chaos, after the falli 

ef Lucifer} in the framing, forming, or 

fafhioning of the third principle, namelys. 
this ,world.. 

52. This is, and continues fo in its eter- 

nity; namely, that the Spirit of God, in 
the birth of the Son of God, moves upon: 

the water; for he is the virtue, and out- 

N 6_ flowing,
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flowing in the Father, out of the kindled 
light; a water, generated out of the {piri- 
tual water and light of God. 

53. Thus God is one only undivided 
eflence, and yet threefold in perfonal di- 
ftinétion, one God, one Will, one heart, 
one defire, one pleafure, one beauty, one 
almightinefs, one fulnefs of all things, 
neither beginning nor ending: for if I 
fhould go about to feek for the beginning 
or ending of a fmall dot, or punctum; 
or of a perfect circle, I fhould be con- 
founded. 

54. And although I have written here 
of the fpringing of the fecond principle, 
and the birth of the divine effence in the 
Trinity, as if it took a beginning, yet you 
muft not underftand it as having any begin- 
ning, for the eternal manifeftation of the 
pure Deity is thus, without beginning or 
end; and that in the originalnefs in creation: 
for I am permitted to write as far as of the 
originalnefs, to the end that man might 
learn to know himfelf, what he is, and what 
God in the Tri-une One, heaven, angels, 

devils, and hell are: And alfo what the 

wrath of God and hell fire is, by the ex- 
tinguifhment of the divine light. 

CHAP.
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CH A. Pa T¥ 

Of the creation of angels, and of Lucifer: 

defcribing how he was in the angelicat 

form, and how he is now in his own 

proper form, by his rejecting, and there- 

by extinguifhing, the divine light of the 

fecond principle in himfelf- 

rie EHOLD, O child of man,, all the 

angels were created in the firft 
principle, and by the flowing forth of the 
Holy Spirit were formed, and bodified in 
a true angelical and fpiritual manner; and 
inlightened from the light of God; that 
they might increafe the paradifical joy, and 
abide therein eternally: * but being they 
* were to abide eternally, they muft be 
* formed out of the firft principle which 
* is an indiffoluble band:’ and they were 
to look upon the heart or Son of God, to 
receive his light, and to feed upon the 
word, which food was to be their holy 

prefer-
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prefervation, and to keep their image clear 
and light; even as the heart or Son of 
God in the fecond principle, manifefts and 
enlightens the Father, namely, the firft prin- 
ciple ; and in thofe two principles the di- 
vine power, the pure element, paradife ;: 
and kingdom of heaven fpring up. 

2, Thus it is with thofe angels that con- 
tinued in the kingdom of heaven in the 
firft paradife 5. they ftand in the firft prin- 
ciple in the indiffoluble band, enlightened: 
by the Son in the fecond principle ; their: 
food is the divine word; and their thoughts. 
and mind is in the will of the Trinity in the 
Deity. The confirming: and eftablifhing 
of their life, will, and doings, is the pow- 
er of the Holy Ghoft: whatever the Holy 
Spirit does in the generating of Paradile, 
and the holy wonders, the angels rejoice at,. 
and fing the joyful Hallelujahs of Para- 
dife concerning the pleafant faving and 
eternal birth. All they do is an. increafe 
of their heavenly joy, delight, and pleafure 
in the heart or Son of God: and they fport 
in holy obedience in the will of the eternal 
Father: and to this end their God created 
them, that he might be manifefted, and 
rejoice in. his creatures, and his creatures 

in



Deferibing what be then was, and now is. 5% 

in him; fo that there might be an eternal 

{port of love, in the centre of the multi- 

plying of the pure eternal nature in the 

indiffoluble eternal band. - 

3. But this fport of love was fpoiled by 

Lucifer himfelf, who is fo called, becaufe- 

of the extinguifhment of the light of the 

Son of God in him, and his being caft out: 

of his throne. 

Defcribing what he then was, and alfo as. 

he now is. 

4. He was the moft glorious prince in: 

heaven, and king over many legions of 

angels, and had he introduced his will in- 

to the divine meeknefs, and the light of 

the Son of God, and continued in the 

harmony wherein God had created him; 

then he would have ftood,. and nothing. 

could have caft him out of the light. For 

he, as well as the other angels, was created 

of the pure eternal nature: out of the in- 

diffoluble band, and ftood in- the firft Pa- 

radife. He felt and faw the generation of 

the holy Deity in the birth of the fecond 

principle, namely, of the heart or Son of 

God, and the outflowing of the Holy 

Ghoft: his food was of the word of the 
Lord,
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Lord, and therein he fhould have conti- 
nued:aniangel of light.. 

5- But he faw his own great beauty and 
glory, and that he was.a prince ftanding 
in the firft principle, and in his-own defire 
went into the centre, and would himfelf 
be God: he defpifed the birth of the Son 
and heart of God, and the foft and very 
lovely influence, working and qualification 
thereof: He entered with his will into 
SELF, and meant to be a very potent and 
terrible Lord in the firft principle, and: 
would work in the ftrength of the fire, in 
the centre of nature ;. he therefore could ne 
longer be fed from the word of the Lord, 
and fo his. light went out by the heart or 
Son of God departing from him; for 
thereby the fecond principle was. fhut up 
to him: and prefently he: became loath- 
fome in Paradife, and was caft out with all 
his legions that ftuck to and. depended 
upon him. 

6. And fo he loft God, the kingdom 
of heaven, and all paradifical. knowledge, 
pleafure,.and joy ; he alfo prefently loft the 
image of God, and the confirmation of the 
Holy Ghoft: For becaufe he defpifed the 
fecond principle, wherein he was an angel 

and
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and image of God, all heavenly things de- 
parted from him, and he fell into the dark 
vale, or valley of darknefs, and could no 

more raife his imagination up into God, 
but remained in the anguifhes of the firft 
four forms of the original of nature. 

7. For he is always fhut up in the firft 
principle, (as in the eternal death) and yet 
he raifes himfelf up continually, thinking 
to reach the heart of God, and to domi- 

neer over it: for his bitter fting climbs up 
eternally in the fource or root of the fire, 
and affords him a proud will to have all at 
his pleafure,’ but he attains nothing. His 
food is the fource or fountain of poifon, 
namely, the brimftone fpirit: his refrefh- 
ing is the eternal cold fire: he has an eter- 
nal hunger in the bitternefs; an eternal 
thirft in the fource of the fire. His climb- 
ing up is his fall, and the more he climbs 
up in his will, the greater is his fall: like 
one ftanding upon a high clift would caft 
himfelf down into a bottomlefs pit, he 
looks ftill further, and he falls in further 
and further, and yet can find no ground. 

8. Thus he is an eternal enemy to the 
heart or Son of God, and to all the holy 

angels,
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angels, and he cannot now frame any other 
will in himfelf, 

g. His angels or devils are of very ma- 
n7 feveral forts; for, at the time of Luci- 

fer’s creation, he ftood in the kingdom of 
heaven in the point, locus, or place, where 
the Holy Ghoft in the birth of the heart 
of God in Paradife, did open infinite and 
innumerable centres in the eternal birth of 
pure eternal nature; and therefore their 

quality. was alfo manifold, and all fhould 

have been and continued angels of God, if 
Lucifer had not corrupted and thereby de- 
ftroyed them: and fe now every one in his 
fall continues in his own effences, excluded 
from the light of the fecond principle, 
which they extinguicied in themfelves: 
and fo it is with the foul of man, when it 
rejects the light of God, and it goes out 
of that foul, 

CHAP.



[ 55 ] 

C oH cA! BP. Vv. 

Of the third principle, or creation of the 

material world, with the ftars and ele- 

ments ; wherein the firft and fecond 

principle is more clearly underftood, 

pate HE eternal and indiffoluble band, 

which is the firft principle where- 

in the effence of all effences ftands, is not 

eafily nor in hafte to be underftood ; there- 

fore it is neceffary that the defirous reader 

fhould the more earneftly confider himfelf 

what he is, and from whence his reafon, 

his inward fenfes, and thoughts do pro- 
ceed: for therein he finds the fimilitude of 
God, efpecially if he confiders and medi- 

tates what his foul is, which is an eternal 

incorruptible fpirit. 

2. For if the reader be born of God in 

true refignation, there is no nearer way for 

him to come to the knowledge of the third 

principle; than by confidering the new 
birth,
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birth, how the foul is new born by the 
Jove of God in the light; and how it is 
tranflated out of darknefs into the light by 
a fecond birth. And now every one finds, 
by experience, that falls into the wrath of 
God; and whereof there are terrible exam- 
ples; that the foul muft indure uneafinefs 
and torment in itfelf, in the birth of its 
own life, fo long as it is in the wrath of 
God: and then that if it be born again, 
there is great exulting joy arifes in it: and 
thus there is found very clearly and plain- 
Jy two principles: alfo God, Paradife, and 
the kingdom of heaven. 

3. For you find in the root of the ori- 
ginal of the fpirit of the foul, the moft 
inimicitious irkfome fource, torment, or 
working property, wherein the foul with- 
out the light of God is like all devils, be- 
ing an enmity in itlelf, ftriving againft 
God and goodnefs, and climbing up with 
pride in the ftrength of the fire, in a bitter, 
fierce, malicious wrathfulnefs againft God, 
againit heaven, againft all creatures in the 
light of the fecond principle, and alfo 
againft all creatures in the third princi- 
ple of this world, fetting up themfelves 
alone, | 

4. Now
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4. Now the fcripture witneffes through- 
out, and the new-born man finds it fo, 
that when the foul is new born in the light 
of God, then it is quite otherwife, and 
contrary to what it was before. It finds 
itfelf very humble, meek, courteous, and 

pleafant, it readily bears all manner of 
croffes and perfecution, it turns the out- 

ward body from out of the way of the 
wicked, it regards no reproach, difgrace, 
or fcorn, put upon it from the devil, or 
man; it places its confidence, refuge and 
love in the heart or Son of God; it is fed 
by the word of God, and cannor be hurt 
or fo much as touched by the devil: for 
although it is in its own fubftance, and 
ftands in the firft principle in the indiffo- 
luble band; it is inlightened with the light 
of God in the Son or fecond principle; 
and the Holy Ghoft, [who goes forth out 
of the eternal birth or generation of the 
Father, in the light of the heart or Son of 
God:] goes in it, and eftablifhes it the 
child of God: therefore all that it does, 

living in the light of God, is done in the 
love of God: and the devil cannot fee that 
foul, for the fecond principle in which it 
then lives, and in which God, and the 

kingdom
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kingdom of heaven is, as alfo the angels 

and Paradife, is fhut up from him, and he 
cannot get to it. 

5. In this confideration you may find 
what I underftand by a principle: namely, 
nothing elfe but a new birth, a new life, 

for there is no more than one principle, 
that is, the eternal Deity ; wherein there 

is eternal life. But God would not haye 

been manifefted, if in the Father, Son, and 

Spirit in himfelf, he had not created crea- 

tures, as he has done angels and the fouls 

of men, who underftand the eternal and 

indiffoluble band, and how the birth and 

manner of the eternal light is in God the 

Son. 
6. Now if we will fpeak of the third 

principle; namely, the beginning and birth 

of this world; then we muft confider the 

root of the genetrix, or begettrefs, feeing 

every principle is another birth, but out of 

no other effence. The divine efience in the 

root of the firft principle is the begettrefs ma- 

trix, or genetrix, in the eternal birth ia the 

limbus, or concretion of matter, in the ori- 

ginal water fpirit : [for in the fecond princi- 

ple, namely, in the holy birth, there is on- 

ly fpirit, light, and life] and the eternal 
Wifdom
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Wifdom has wrought in the eternal inani- 
mate genetrix, which, in her own property 
{and until the original light becomes ma- 
nifefted therein] is without perception. 
and by the fame operation came the dark 
chaos, when the light of God departed 
from Lucifer, in the elevation of himfelf, 
and the fiercenefs of the fource of the fire 
was kindled, and the creating of the third 
principle thereupon followed; and he was 
fhut up therein as a prifoner, Although 
we are to know he had his royal feat in 
the place of this world: and therefore 
Chrift calls him a prince of this world, but 
it is in the kingdom of darknefs, in the 

place of the firft principle of this world. 
7. When God moved himfelf to create, 

it was in the firft principle, with its dark, 
harfh, bitter, fiery property, but altogether 
hidden by the light or Son of God, which 
from eternity preferved it, and kept it plea- 
fant, clear and bright; and when he created 
the angels, he created them out of the in- 
diffoluble band in Paradife, in the light holy 
matrix, which is no other than the firft and 
fecond principles united, and the angels were 
bodified from the moving Spirit of God. 

8, Now
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8. Now when God had created great po- 
tent princely angels in the fourth form,where 
the fource of fire has its original; Lucifer 
and his legions ftood not in refignation, nei- 
ther did they caft their imaginations forward 
into the fifth form of the light of the love of 
God, wherein the fprouting forth of Para- 
dife confifts; but they caft their imagina- 
tions back into themfelves,. and formed or 

created a will or purpofe to domineer in 
the fire, over the light of God and Para~ 
dife. For the fiery matrix [which fepa- 
rated from the light is the abyfs of hell] 
was moved fo hard that Lucifer, {that 
great prince] has formed his will out of 
it, and is continued therein, fuppofing that 
he fhould be a great and terrible Lord in 

his whole place or dominion. 
-g. Thus the devil moved the matrix, and 

the four fiery forms of nature in oppofition 
to the fifth form, wherein the meek and 

clear light, the pleafant fource of love {prings 
up, and wherein the fecond principle 

ftands: For God feeing that the great 

prince Lucifer would domineer in the ma- 

trix, in the ftrength of the fire, in his place 

or dominion, he therefore fhut up the fifth 
forn
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form from him, for his place and domi- 
nion could no longer ftand in the heavenly 
Paradife. 

10. When this ftorm was in the firft 
principle, the matrix became much im- 
pregnated and kindled: and every form in 
the matrix wrought and acted. But be- 
caufe the anger and the wrath was there 
elevated, and that the place or dominion 
of Lucifer could not fubfift in the heaven- 
ly Paradife ; therefore God moved this 
place yet more, and the fourth form ftood 
in the flath of fire which refleéted back and 
found the fpirit of God [in the forming or 
creation of the third principle]; and in a 
moment loft its wrathful fierce property, 
and became white, clear, and light; and 
in this ftands the word by which God 
created heaven and earth: for before the 
word fpake, the third principle was not 
manifefted. 

11. That God created heaven and earth 
and all things therein in fix days, as Mofes 
lays; is the greateft myftery, wholly hid- 
den to the reafon of the external man: tor 
there is neither night, morning, or even- 
ing, in the pure eternal element, but a 

O ~ continual:
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continual day from the beginning of this 
outward world even unto the end of the 
fame. 

1z. With the word, when God {aid, 

s* Let there be light,” the effence of the 

power did move ictfelf in the light pro- 
perty in the whole deep, and in this word, 
the earth’s mafs, and alfo what is called 

heaven, amaffed itfelf in its effence, all 

that which before was only a {piritual 
effence; and the firmament is the gulf 

between time and eternity. But that God 
calls it heaven, and makes a divifion of 

the waters, is to give us to underftand that 

the heaven is in this world, but this world 

not in heaven. 

13. The words of Mofes concerning the 
creation are exceeding clear; yet unappre- 

henfive to reafon: for he writes thus: 

‘© In the beginning God created heaven 

s© and earth, and the earth was without 

‘© form and void: and it was dark upon 

‘¢ the deep; and the {pirit of God moved 

*< upon the water, and God faid, Let there 

‘ be light, and there was light: and God 

< faw that the light was good: and God 

‘ fevered the light from the darknefs, and 
s* called 

> 
2 

ta
l
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“< called the light day; and the darknefs 
“< night: and [out of] the evening and 
«© the morning were the firft day.” 

Cc WA E VI. 

Of the feparation in the creation, of this 

world, or the third principle. 

1. ¥ F we confider of the fpecifical diffe- 

rence, form and variation, whereby 

every thing has its own peculiar effence in 
the third principle of this world: how the 
ftarry heavens fprung up, with every ftar 
in its own peculiar form, property, and 
centre; and as matter and guider of itfelf, 
works and generates in the matrix of this 
world after their feveral kinds. Then if 
we confider the fun, which is their heart, 
life, and king: without whofe light and 
virtue the {tars could neither act nor effect 
any thing: and if we confider yet further 
the elements of fire, and water, and ob- 
ferve how they continually generate one in 
another, and how the conftellations do rule 
in them, as in their own property; we 

O 2 fhould
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fhould by degrees come to fee the fepara- 
tion or diftinétion, and the eternal mo- 
ther, the genetrix or bringer-forth of all 
things. 

2. We have it clearly and plainly in 
ourfelves, and might fee it in all things, 
if we were not fo mad, blind and felf-conceited 
as to be drawn and led by the fchool-bey out- 
ward reafon, but were attentive, and kept 

|| clefe to the {chool-mafter, who is the true and 
- only teacher, and mafter of all mafters. 

3. We fee indeed that all things fpring 
out of the eternal mother, but if we would 
fee the ground thereof, we muft look up- 
on the firft mother, who in the original, 
without the light, is four, harfh, dark, 
hard, and cold, and yet there is the fpiric 
of water in the bringing forth the light, 
and in the wirtue of the light is the pure 
element of eternal nature. 

4. She in her fpringing forth in multi- 
plication, has generated this world, and 

every creature [of, or] in it, as fhe is in 

her own birth, where every fountain or 

fource has a centre in it of feparation or 
diftin@tion, but undivided, and in her 

unite in one. Nor is this world feparated, 
or fundered from the eternal mather, but



This World in ihe third Principle. 

is come to be material, and to have the 
outward fun for its light, and life. But 

that light and life is not the wife mafter bim- 

Jef, but the wife mafter [who is God] keeps 
that light and life ftanding and continuing in 

the external matrix of this world, to manife/t 

the eternal wifdom: for the fun is neither 

the virtue nor wifdom of God, but has a 

beginning through the will of God, ard 
enters again into its ether, and it conti+ 
nually works faccording to its kind, vivi- 
fying and killing, without regard to evil, 
crooked, lame, or good, beautiful or po- 

tent; it caufes to live and to die, affords 

power and ftrength, and deftroys the fame 
again; and all this without any premedi- 

tated wifdom: whereby we may perceive 
that it is not the divine providence and 
wifiom itfelf, as the heathens did fuppofe, 
and foolifhly rely upon the virtue there- 
of. 

5. It feems ftrange and wonderful to FINE 
Leason, to confider how God has crea- 

ted the fun, the ftars, and four elements ; 
efpecially when it contemplates and confi- 
ders the earth with its hard ftones, and 

very rough, indigefted, harfh fubftance, 

and fees there are great rocks and clifts 
O 3 created,
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ereated, which are in part ufelefs, and ve- 
ry hinderiome to the employment of the 
‘creatures of this world: then it mufes 
Whence may this compaction arife in fo 
many forms, and properties, of diverfe 
forts of ftones, metals, and kinds of earth - 
Whence do fuch manifold herbs, trees, 
and other produétions grow. 

6. In thefe mufings and contemplations 
Than finds nothing; fave only that he is 
obliged to acknowledge there muft be a 
hidden power and might, which is abyffal, 
and unfearchable, that has created all 
things as they are: and there his reafon 
fticks: Or elfe his mind runs to and fro 
in the creation, as a bird flies up and down 

' in the air, and looks upon all things as an 
©x upon a new door of his ftall, and never 
fo much as confiders what himfelf is. 

7. For fince the fall of Adam, we are 
become fuch meer animals, that we do not 
confider we were created in the image of 
God; and were endued with the right, 
natural, and genuine underftanding, both 

of the eternal and temporal nature; fo as 

to mind and bethink ourfelves by great 
earneitnefs, to re-obtain that which we 
have loft: and yet we have that very 

firft



This World in the third Principle. 69 

firft foul wherein the true underflanding 

lies; if we did but ferioufly labour to have 

that light fhine in us again which Adam 

and we his pofterity have loft; and which 

is yet offered unto us out of grace. 

8. Therefore there will be no excufe at \ 

the great day of the Lord, when God fhall 

judge the fecret and hidden things of man- 

kind; beeaufe we would not fincerely learn 

to know him, and obey his voice; which 

daily has knocked among us, and in us; 

and refign up ourfelves unto him; that fo 

our underftanding might be opened: but 

preferred the running up and down as a 

beaft void.of underftanding, fearching in 

outward fictions, or in fome carved work 

of outward nature: And a very fevere fen- 

tence fhall he receive who will undertake 

to be called Rabbi, and Mafter, and yet 

neither knows the way of God, nor walks 

therein, but forbids thofe who defire to 

know and to do his will. 

g. The creation of the outward world 

is a manifeftation of the inward fpiritual 

myftery, namely, of the centre of eternal 

nature, with the holy element; and was 

brought forth by the eternal {peaking 

@) 4 Word >
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Word, both from the property of the 
[four firft forms or} dark world, and alfo 
of the light world: and therefore the out- 
ward effence of this world is good and 
evil. 

10. We are not to think, that there is 
the like in heaven, or in the pure eternal 
element, [that is, in the {piritual world] 
for in the fpiritual world there are only 
the properties of poffibilicy, but not at all 
manifeft in fuch a harfh property ; but 
are as it were {fwallowed up; as the light 
iwallows up the darknefs, and yet the 
darknefs really dwells in the light, but is 
not apprehended. 

11. When the fpeaking eternal word in 
Jove and anger [for Lucifer’s malicious 
iniquity fake] did move itfelf in the pro- 
perties; mamely, in the effence wherein 
Lucifer fat, [in his angelica] form in the 
good, holy effence, as to the generation of 
the divine mecknefs} to caft this wicked 
gueft out of his pure habitation, into eter- 
nal darknefs; tor God would not befeem 
that he fhould any longer have thofe ma- 
nitefted powers wherein he was a prince; 
then the effence was compacted, and thofe 

powers
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powers coagulated: and the {peaking 

word of God, which dwelt in the mani- 

fefted powers and properties, took away 
the difobedient child’s patrimony, and caft 

him as a perjured wretch, out of his inhe- 

ritance, into an eternal prifon,. into the 

houfe of darknefs and anger; wherein he 

defired to be mafteri.over the effence of 
God’s_love. 

12.. We may fee very clearly that it is 
thus: for there is nothing in this world fo 
evil, but it has a good in it:. the good 
has its rife originally out of the good or 
heavenly property, and the evil has its de- 
{cent from the property of the dark world; 
for both worlds, namely,. light and dark- 
neis, are in each other as one, and therefore 
they allo. went together into the compac- 
tion or coagulation; and that from the 
degrees, condition or properties of the pure 
eternal. nature: namely,. from the four 
forms or properties-to the fire life; and 
alfo from the properties in the oily, and 
fpiritual watry ligbt’s effence. 

13. The groffnels of the ftones, metals, 
and earth, proceed from the property of 
the dark world; underftand as to the {ub- 

O- 5s. ftance,
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ftance, and not the fpirit: for the fpirit of 
the groffnefs is in the poifonful life, in 
which Lucifer is a prince of this world; 
but the heavenly part holds the grofinefs 
and poifonful fource captive; fo that the 
devil is the pooreft creature in the effence 
of this world; and has nothing in this 
world for his own poffeffion, fave what he 
can cheat from the creatures that have an 
eternal being; that enter with their defire 

into the anger of God, that is, confent 
unto his juggling incantations. 

14. If we would rightly confider the 

creation; we need no more than adivine 

light, and contemplation: it is very eafy 

to the illuminated mind, and may very 
well be fearched out. Let a man but 

confider the degrees of nature, and he will 

fee it very clearly in the fun, ftars and 
elements: the ftars are nothing elfe but 

a chryftalline water fpirit; yet not mate- 

-rial water, but powers of the falnitral fla- 
grat in the fire. 

15. For their orb, wherein they ftand, 

is hery 5 that is a falnitral fire; a property 

of the matter of the earth, metals, trees, 

herbs, 8c. and of the three elements, fire, 

air, and water, and that which I find in 

the
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the compaétion of the earth, that is like- 

wife in the aftrum or conftellation, and 

they belong both together as body and 

foul: the aftrum or conftellation betokens 

the fpirit, and the earth the body. 

16. Before the fall of Lucifer and crea- 

tion of this world, all was mutually in 

each other in the eternal generation in the 

pure eternal element, as a powertul wreft- 

ling love play, without any fuch: material 

fub{tance, coagulation, or creatures. 

17. But upon Lucifer’s apoftacy all the’ 

properties were kindled in the motion of 

the word, and therewith: by the inflam- 

mation in the falnitral flagrat ; each pro- 

perty. did divide itfelf in irfelf; and was 

amaffed by the awakened aftringent im- 

preffion (namely, the firft form in nature, 

which is called the Fiat) and fo each be- 

came coagulated in its property; the fub- 

tile and pure in its property, and the orofs 

in its property; ail according to the de- 

grees; as the eternal generation of nature 

derives itfelf from the unity into the infi- 

nite multiplicity. a 

18.. Good and evil is manifeft in the 

aftrum or conftellation: for the wrathful 

fiery power of the eternal nature, fo alfo,. 

O 6 the



72 Of the Separation in the Creation of 

the power of the holy fpiritual world, is 
manifeft in the ftars, as an effential fpira- 
tion: and therefore there are many light 
ftars which we fee, and many obfcure ftars 
which we do not fee, of which we have a 
likenefs in the matter of the earth, which 
is fo manifold: Whence divers forts otf 
fruit grow, each according to the proper- 
ties of the fuperior fpheres: for the earth 
being the groffeft fubftance, the mortal 
water is coagulated therein. 

1g. The Being of all beings is the one 
‘God: And all creation is deriving out of 
“one only, into infinitenefs: and the infinite 
is time and eternity, and the manifeftation 
of the ones; where each thing may be re- 
cuced out of one into many; and again 
out of many into one. 

20. The effence of this world may be 
“fearched out, but the centre or point of 
motion will remain dark unto reafon, and 

be unknown, unlefs there be another light 

given. Reafon fuppofes it has it, and can 
mathematically deferibe,. demonftrate, and 

meafure it; but it has it not in the out- 

ward underftanding. 
at. The fire is the chief work mafter 

in nature, which puts forth from a {mall 
power
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power @ little forout, and out of the earth 

difplays it into @ great tree with many. 

boughs, branches, and fruits ; and then 

again confumes and reduces all to afhes 

and earth, from whence they firft pro- 

ceeded: And. fo alfo- all things of this 

world do. enter again into the ene pure 

eternal element whence they. came.. 

22. When we confider the hierarchy, 

and the kingly. dominion, in all the three 

principles. in the place of this world: fo 

far as the word reached forth itfelf to the 

creation of the outward world, with the 

ftars and elements : then. we have the 

ground of the punétum or central. fire, or 

radical heat; the point of motion, the vir- 

tue of the light, and the royal throne, af 

which. the whole creation is: but a mem- 

ber. 

23. For the ftars, and four elements, 

and all whatever is{bred and ingendered 

out of them, and live therein, do hang, 

or appertain unto. one punctum.; where 

the divine power bas manifefted irfelf, 

from itfelf in.a form:. and this punétum 

ftands in three principles, namely, in three 

worlds :. nothing can live in this world 

without this punctum,. it is the only caufe 
of
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of the life and motion of all the powers; - 
and without it ali would be in the ftillnefs 
or eterna! filence, without motion. 

24. We fee in very deed; that the 
light is the only caufe of al] ftirring, mo- 
tion, and life: for every life defires the 

power of the light: namely, the difclofed 

punctum : and yet the life is not the punc- 
tum; but the form of nature: and if this 

punctum did not ftand open, then the 
kingdom of darknefs would be manifeft 
in the place of this world; and in that 

darknefs [the place of wrath] Lucifer is a 

prince, and poffeffes the throne in the 

wrath of the eternal nature. 

25. Therefore, O man; confider with 

thyfelf, where thou art :: namely; on one 

part, [that is thy body and outward car- 

cals of clay,- thou art a gueft for awhile 

in this outward world, travelling in the 

vanity of time] under the influences of the 

ftars, and four elements :- Qne other part; 

{namely, thy. foul in its-own felf and crea- 

turely being: that is, in its fallen ftate; 

without the divine light or regeneration | 

in the dark world among the devils; and 

as to the third part, (namely, thy divine 

image and fpirit of love, in the cternal 
light]
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light] in the divine power in heaven: 

that property which is mafter in thee, its. 

fervant thou art: prank and vapour as 

ftately and glorioufly as thou wilt in the 

fun’s light, yet thy fountain fhall be made 

manifeft to. thee. 

26. By the two words Heaven and 

Earta we underftand, in the language of 

nature, the whole ground of the creation; 

for by the word Heaven is underftood 

how the water, namely, the grofinefs in 

the mortal part, was coagulated, and fe- 

parated from the holy chryftalline water, 

which is fpiritual; where with the mate- 

rial, time began; as an effence exprefied, 

or {pirated out of the fpiritual water. The 

{piritual water is living, and the fpirated is 

lifelefs, ferfelefs, void of underftanding, 

and is dead in reference to-the living wa- 

ter, of which Mofes fays, God hath. fepa- 

rated it from the water above the firma- 

ment. 
27. The firmament is another begin- 

ning, or inchoation of motion: the water 

above the firmament is the fpirirual water, 

in which the Spirit of God rules and 

works: for Mofes fays alfo, the Spirit of 

God moves upon the water; for the fpiri- 
tual
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tual pure eternal element moves in the 
four elements; and in the {piritual element 
the Spirit of God moves on the {piritual 
water: they are mutuaily in each other. 

28. The heaven wherein God dwells is 
the holy element: and the firmament, or 
the gulf between God and the four ele- 
ments, is the death; for the inward heaven 
has another birth, [that is, another lite] 
than the elementary life has: indeed they 
are in one another, but the one does not 
apprehend the other: albeit they refemble 
each other, [as filver and tin, &c.] and have 
very near affinity to each others. yet they 
are as the inward and outward water to 
one another; wherein alfo they are: to be 
under{tood :. they are ftep fifters; each is 
from another principle to. the other; in- 
deed they come from one father, but they 
have two mothers ;. the one. whereof is a 
virgin, the other defoured ;. and therefore 
they are feparated un:il the Judgment of 
God, who will purge away the reproach . 
and fhame of this world through the 
fire. 

29. When nature was inkindled, the one 
pure element did unfold and difplay jtfelf, 
into four properties, yet in itflf is only 

one, .
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one, and dwells in the effence where the 

fire is mortified by the love properties : 

otherwife the outward earth could bring 

forth no fruit. Thofe that are now called 

the four elements are but properties of the 

true element; which is neither hot nor 

cold, neither dry nor moift; but in perfect 

temperature: it is the motion or outbirth 

of the inward heaven: it is the firft divine 

manifeftation out of the fire through pure 

eternal nature: it is the true angelical life 

as to the creature: and when the proper- 

ties of pure eternal nature work therein; 
it is called, and is Paradife. ; 

30. Moles writes, that ‘* God created 
‘* the heaven out of the midft of the wa- 

“ ters;” let us underftand it right. The 

aftrum {by which | underftand the whole 
{tarry heaven, with all its powers, pro- 

perties, influences, and conftellations, in- 

ternal and externai| is an external water 
{pirit, namely, the powers of the outward 

water: and the material water is the body 
wherein the powers work. Now the fiery, 
airy and alfo earthly fource is in the aftrum : 
the like is alfo in the material water: the 
fuperior aftrum is the life and dominion of 
the inferior, and inkindles the interior, 

whereby
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whereby the inferior does aét, move and 
work. 

gt. Thus we underftand what the out- 
ward heaven is, namely, the powers or 
conception of the water. The Word or 
power Fiat, which began with the begin- 
ning of this world, is ftill in the creating ; 
it yet continually creates the heaven out of 
‘the water: and the Spirit of God {till 
moves upon the water: and the holy water 
is yet continually teparated from the water 
under the firmament. 

32. This holy water is that, of which 
Chrift told us, that ‘* he would give us 
“at to drink: that fhould fpring up in 
**-us to a fountain of eternal life:” the 
holy heavenly corporaliry coes confift 
therein; it is the body of Chrift whichfhe 
brought from heaven ; and by the f.me in- 
troduced heavenly paradifical eflentiality, 
into our dead or decayed body; and quick- 
ened ours in his; underftand in the mark 

or limit of the covenant in the efience of 
Mary. 

33. In this heavenly effence the bap- 
tifm, and the fupper of the Lord do con- 

fit: for this holy effence of the heavenly 
holy virginity, with the holy tinéture, has 

deftroyed
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deftroyed death; and bruifed the head of 

the ferpents might in the wrath of God; 

for the divine power is the higheft life 

therein. 

34. Thus we underftand how the holy 

heaven, wherein God dwells, moves in the 

Fiat, or the created heaven, and that God 

is really prefent in all places; and inhabits 

all things: but he is comprehended of no- 

thing: He is manifeft in power in the in- 

ward heaven of the holy effentialiry ; name- 

ly, in the pure eternal element. 

35. This holy, pure element [in the 
beginning or inchoation of the four ele- 

ments! did penetrate through the earth; 

and {prang Tor budded]} ferth in the holy 
powers, property, and bare fruits, of which 

man fhould have eaten in a heavenly man- 

ner in Paradife. 
36. But when the holy element: difap- 

peared in man; the curfe entered into the 
earth, and fo Paradife was quafhed in the 
four elements, and continued retired in 

itfelf in the inward pure element; there 

it ftands yet open unto man, if any will 
depart from this world’s eflence, and enter 

into it upon the path which Chrift has made 
open, 

37. It
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37. It is written by Mofes, that ‘« God 
‘* looked upon all that he had made, 
** and behold it was very good.” Now 
man, for whofe fake the earth was ac- 
curled ; had not introduced any thing 
into the earth, whereby it was made fo 
evil as to caufe God to curfe it; fave 
only the falfe and faithlefs imagination 
of his defire to eat of the evil and good: 
fo as to awaken the vanity of nature ia 
him to knew evil and good. From that 
defire the hunger entered into the earth, 
from whence the outward body was ex- 
tracted as a maffe, and fet the hunger 
of its defire again upon its mother, and 
araifed the root of vanity out of the dark 
impreffion of the centre of nature, whence 
the tree of temptation, namely, of evil and 
good grew manifeft to him; and when he 
did eat thereof, the earth was accurled for 
his fake. 

CHAP.
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C,H ASE. VII. 

Of the myftery of the creation. 

. E are now to confider the great- 
eft myftery of this outward 

world between the elements and the aftrum : 
the elemental fpirit is feverized from the 
aftral {pirit, and yet not parted afunder; 
they dwell in each other as body and foul : 
bur the one is not the other: the aftral 
fpirit makes its bodies, as well as the ele- 
mental fpirit, and that in all creatures; in 
animals, and vegetables. 

2. All things cf this world have a two- 
fold body ; namely, an elemental from the 
fire, air, water, and earth; anda {piritual 
body from the aftrum: and likewife a two- 
fold fpirit: namely, one aftral, the other 
elemental. 

3- Man only (among all the earthly 
creatures) has a threefold body and {pirir: 
for he has alfo the internal fpiritual world 
in him; which is likewife twofold: name- 
ly, light, and darknefs; and alfo corpo- 

rally
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rally and fpiritually: this internal {pirit is 
the foul; but the internal body is from the 
water of the holy element, which died in 
Adam, that is, difappeared as to his life, 
when the divine power parted from him, 
and would not dwell in the awakened va- 
nity. 

4. Which holy body muft be regene- 
rated, if his fpirit will fee God, otherwife 
he cannot fee him; * Except a man be 

“© born again of water, and of the Spirit, 
‘© he cannot fee, nor enter into the king- 
<¢ dom of God,” as our Lord told Nico- 

demus. He muft be born anew of the 
water of the holy pure element in the fpirit 
of God, who has manifefted himfelf in 

Chrift [in us] with this fame water fource : 

that his difappeared holy body may be 
made alive in the holy water and {pirit: 
elfe the foul has no fenfe nor fight in the 
holy life of God. 

5. This twofold outward body; name- 
ly, the aftral and elementary, is now to be 
pondered, and punctually confidered of, if 
we would underftand nature: for in thefe 
[bodies] the dominion of all external crea+ 
tures, and effences is couched: they often 

times are contrary one unto another, whence 
ficknefs,
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ficknefs, corruption, and death arifes, 

and one fevereth from the other. And 
without. this underftanding let none call 

himielf mafter jor learned) in nature. 

6. The fiderial body is the higheft, ex- 
cept the divine, in man: for the elemental 
body is only its fervant or dwelling houfe, 

as the four elements are only a body or 
habitation of the dominion of the ftars. 

7. The elemental fpirit and body; is 
inanimate and void of underftanding: it 
has only luft and defire in it: vegetation 

is its right life: for the air [or breath] 

has no underftanding without the aftrum ; 
the aftrum gives the diftiné@. underftand- 

ing of all effences in the elements: the 
fiderial body dwells in the elemental; as 

the light world in the darknels: and it is 
the fiderial fpirit from the aftrum principle, 
that gives reaton, and is the true rational 

life; but it has no right divine apprehenfion, 

ner conception of fpiritual things, It is 
the inward light, and power of the light, 
that gives in man the right divine under- 
{tanding. 

8. The whole aftrum is nothing elfe but 
the external expreffed word in the found: 

It
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it is the inftrument whereby the holy ex- 
ternal fpeaking word fpeaks and forms 
externally : for they are meer powers 
which enter into and mutually embrace each 
other, whence arifes the found in the ef- 

fence: and the defire, namely, the fiat 

receives this found, and makes it fubftan- 

tial: this fubftance is a fpirit of the ftars : 
which the elements receive into them: and 
coagulate it in them, and hatch it, as a 

hen her eggs: whence the true rational 
life is in the elements: and thus alfo is the 

fyderial fpirit hatched, and coagulated in 
all creatures. 

g. For the male and female do mutually 

caft a feed, which is a fulphur of the aftrum 

and four elements, that afterwards is hatch- 

ed in the matrix, and coagulated to a living 
ipirit. 

10. And when the fire is inkindled in 

the feed that is fown in the matrix: the 

fpirit fevers itfelf from the body, as appro- 

priate, [like as the light from the fire] ac- 

cording to the right of the eternal nature: 

and two becomes manifeft in one; namely, 

a fpiritual body from the aftrum, and a 

flefhly body from the four elements. 
rr. And
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11. And this fiderial fpirit is the foul of 

the great world which depends on punctum 

folis; and receives its light and life frony 

it: and as all the itars do take light and 

power from the fun ; fo do they likewile 

take their fpirit. 

12. The fun is the centre of the af- 

trum: and the earth the centre of the 

four elements: they are to one another as 

fpirit and body ; oras man and wife. The 

aftrum notwithftanding has another wife, 

where it hatches its effence, namely, the 

moon, which is the wife of all the ftars , 

but efpecially of the fun; I mean in the 

effence of operation. 

13. Not that the aftrum is wholly arifen 

from the punétum of fol; but in that I 

call ic the centre of the ftars, I mean, it 

is the centre of the powers: the caufe that 

the powers of the ftars do act in the effence: 

it opens their powers, and gives its power 

into them; as a heart of the powers: 

they mutually rejoice in its effence, and 

are moved’ to defire and aét in its ef- 

fence. 

14. And even, here lies the great myftery 

of the creation, mamely, that the internal 

{thar is God} has thus manifefted himfelf 

P with
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with his eternal fpeaking Word [which he 
is himfelf] and formed the external as a 
type of the internal: ix him all thirgs live 
and move, each inits principle, and degree. 

15. The outward properties dwell in 
themfelves in the external, namely, in 
the expreffed word, and are wholly exter- 
nal: they cannot in their own ftrength 
reach the powers of the holy world : on- 
ly the holy world penetrates them. That 
dwells alfo in itfelf: but.in the punétum 
of fol the eternal nature is open, and is 

the eighth number : the eternal magical fire, 

and in the fire the eternal tincture, is the 

ninth number: And in the crofs, in the 

tincture, where the deity manifcfts him- 

felf, is the tenth number: and beyond 
this mianifcftation is the eternal under- 

ftanding: namely, THE ONE, that is, 

GOD JEHOVAH. 
16. Not that God is divided, for far 

of} only we fpeak of his manifeftation : 

From what power the fun bas its foining lufire: 

And that the power is immuiable, /o long 

as time endureth. 

17. For its luftre or fhining light, has 

a degree of a more deep original than the 

external world has manifefted in it: this 

, the
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the wife heathens obferved, and adored it 
for God ; feeing the true God, who dwells, 
withour all nature, in himlelf, was not 
known unto them. 

2 ee eee ee 

© HH, Age: VIII. 

Of the difference of the heavenly and 
earthly man, 

re TIE text in Mofes fpeaks very 
cleary and fully, where it fays, 

** And God created man in his own image ; 
“< in the image of God created he him: 
“¢ male and female created he them.” By 
the creating is underftood the body, which 
is two-fold, namely, a fpiritual body, 
and a corporeal, [that is, a flefhly body | 
the verbum fiat itfelf did figurize and form 
it into a fpiritual man, out of all the three 
principles, namely, according to the in- 
ward divine world; according to the 
fiery light world; and the outward 
world, 

2. The fpiritual body is the image of 
God: which the fiat cloathed with the 

PE2 eflerice
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effence out of all effences, namely, it 

cloathed it with the heavenly holy effénce, 

the heavenly holy corporality of the in- 
ward holy love defire: and from the out- 

ward love defire it was cloathed with the 

limus of the earth and the other ele- 

ments, together with the vifible conftella- 

tion of the third principle. 

3. The inward holy man was in the 
heaven of God, alimus of the holy {piri- 

ritual heaven: thereforefays Mofes, ‘* God 

“© created man in his image,” | to the image 

of God] for IN betokens that he was 

known by the Spirit of God in this effence 

from eternity in the myftery of wildom: 

and into this knowledge God introduced 

the effence, and he created the efience To 

THE image of himfelf. And the outward 

mian was in the outward heaven, a limus 

of the outward heaven. 

4. Thus underftand, by the inward cre- 

ating, the true heavenly image; namely, 

an holy fpiritual man out of all the proper- 

ties of the angelical divine world: by the 

inward bedy, underftand the one only 

pure element, whence the four were ex- 

prefied and underftand the outward man 

for the outward world with the flars and 
four
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four elements, namely, fire, air, water, 

andearth; and alfo for the outward tinc- 
ture, which is linked with the insward 

tincture in the holy exprefied word, and 
is only fevered by the third principle : 
wherein alfo the inward puts forth an ex- 
ternal life. The inward is holy, and rhe 
outward life or principle in the tinéture 
would be likewile holy, if the curie was 
not come into it by reafon of the awaken- 
ed vanity: yet if the vanity be fevered 
from the tinéture then it is holy, and a 

Paradife; which fhall open at the end of 

this world,| 
5. Moles fays further, ‘* God breath-. 

‘s ed into man the breath of life, and he 
** became a living foul:” this fignifies 
the living, fpeaking, underftanding {piric, 
out of all the three principles, namely, 
outof the inward fre world; which is ma- 

nifeft through the dark world, [under- 
ftand cut of the firft principle, in the centre 
of the eternal nature in the might of the 
daik and fire world) and is the true eter- 
nal creaturely foul : Out of the holy lighe 
world [underftand out of the fecond prin- 
ciple, namely, the holy kingdom of the 
manifefted power of God in the holy fpi- 

P 3 ritual
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ritual body of the holy pure element] and 
the Jight’s breath, is the true underftand- 

~ ing {pirit of zne foul : And out of the out- 
ward zrial world [underftand out of the 
third principle, where the air fpirit has do- 
miinion] and the outward air breath, is the 
rational power wherewith man rules over 
all the creatures of this world; and is 
the rational foul in the vegetative beftial 
life. 

6. And the foul, in its real life 

and underftanding, confifts in three king- 
doms. 

The firft is the potent might of eterni- 
ty, the dark and fire world, the centre 
of eternal nature, according to which God 

calls himfelf ** a ftrong zealous angry 
“¢ God and confuming fire :” [and in which 
the devil has wholly plunged and diabo- 

lized himfelf. ] 

The fecond is the holy light world, 

where the eternal underftanding has dif- 

played itfelf through the fire’s fharpnels, 
in the light of the great fiery love defire, 

and turned the wrathful dark and fiery pro- 
perty, to a kingdom of joy; which is the 

true manifeftation of the Deity; and is 

called
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called the holy heaven of the angelical de- 

light and blifs. 

Fhe third kingdom or world, is the out- 

ward aftral and elemental kingdom, name- 

ly, the air with its domineering conftella- 

tion; out of which conftellation the five 

fenfes take their original, and wherein the 

vegetable and reafonable life confilts : 

this is the rational power, and the animal 

or beftial foul which rules over all that is of 

this world. 

7. And yet there is but only one foul, 

ftanding in three principles; namely, in 

the kingdom of God’s anger: in the king- 
dom of God’s love: and in the kingdom 
of this world. And if this were not, then 

it could not be faid, the foul went into 

heaven or hell, if heaven or hell were not 

in it. When the air, namely, the out- 

ward kingdom of time doth leave it, then 

is the foul manifeft either in the dark fire 

kingdom of God; or in the holy king- 
dom of light in the love-fire of the power 
of God; whereunto it has given up itlelf 
in this life time, there it ftands when the. 

outward life leaves it. 

8. And a judgment will pafs upon it, 
if it departs out of that order wherein God 

P4 intro-
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introduced it in the beginning: If it goes 
out of the divine harmony, out of the or- 

der of the manifeited word of God’s power : 
and in its own power and liberty does ma- 
nifeft or produce another will in itfelf of 
other properties, out of the ftrong might 

of the eternal nature. 
g. The whole man with body and foul, 

is three-fold; and yet but one only man: 

the body is out of a three-fold effence: and 
the foul is cut of a three-fold property of 
the fpirit. You have an example thereof 
in the fire, light, and air: the fire has 

another property than the light and air 

have; the fiery body is the eternal conftella- 

tion, namely, the great myftery, out of 

which the outward conftellation was pro- 

duced, and brought into a creatural be- 

ing. 
‘yo. When we confider the image of 

God, which God created in Paradife un- 

to the eternal incorruptible life, then we 

can in no wife fay of the grofs ficlhly 

image, that the grofs property of the 

earthlinefs is the image of God, which can 

pofitfs the holy word: for it is not of the 

fame effence and ens; whereof Chritt fpeaks, 

¢ The Spiit is life; the flefh profiteth no- 

- © thing.”
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<< thing.” John vi. Alfo ** flefh and blood 

«© fhall not inherit the kingdom of heaven :” 

and yet verily the true body is comprifed 

in this beftial grofs property; as the gold 

in the ore. 

tr. All that is earthly on man, is bef- 

tial and corruptible, and not man; for 
although God created man an external bo- 
dy out of the limus of the earth, yet it is 
not to be confidered of us, as now it is; 

for the true human body according to the 
inward world, is a fpiritual fulphur, a fpi- 
ritual mercurius and a fpiritual fal: each 
property of the foul-has a corporeal or ef- 
tential quality on it. 

12. God created fuch a body, as the 
foul was in its effence, namely, in the fpi- 
rated word of the underftanding; and 
breathed the foul thereinto for the under- 
ftanding ; the true real body which is 
hidden in the groffnefs, is a fpiritual body 
in comparifon to the groffnels: it is 
created indeed in flefh and blood, but 
in a fixed, fledfaft, incorruptible fieth 
and blood. 

13. By the luft and imagination of 
Adam, the grofinefs was manifeft; the 
true Outward body is a fulphureous, mer- 

Ps curial,
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curial, and faltifh property; a pure effen- 
tial power according to the nature of the 
foul: that which the foul is in the fpirit 
the fame is the true human body in the 

_ effence, as a manfion of the foul. 

14. All the properties of the inward 
holy body, together with the outward, 
were, in the firft man, compofed in an 
equal harmony; no one lived in felf-de- 
fire, but they all gave up their defire unto 
the foul, in which, the divine light was 

_manifeft, as in the holy heaven: the light 
flione through all the properties and made 
an equal temperature in all the properties : 
all the properties gave their defire unto the 
light, namely, into the manifefted fweet- 
nels of God, which penetrated all the pro- 
perties ; in which penetration they were all 
tingtured with the {weet love: that fo there 
was nothing but mere pleafing love defire 
and delight between them. 

15. The inward holy corporality of 
the pure eternal element penetrated through 

the four elements, and held the Jimus of 

the earth [mamely, the outward fulphure- 
ous body] as it were fwallowed up in itlelf. 

It was really there, but in manner as the 

darkaeis dwells in the light and yet its 
darknets
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darknefS cannot be manifeft for the light, 

but if the light extinguifhes, then the 

darknefs is manifelt. 

16. Thus the inward man held the out- 

ward captive in itfelf, and penetrated it, 

as a fire through heats an iron, that it feerns 

as if it was all fire: but when the fire. 

goes out, then the dark {wart iron is ma- 

nifeft. 

17. After this manner likewife was the 

firftman when he ftood in Paradife, in his fix- 

ed condition; in manner, as time is before 

God and God inthe time; yet they are 
diftinét, but not parted afunder. 

18. The outward fpirit and body, was 

unto the inward as a wonder of divine ma- 

nifeftation, according to the fire-daik and 

light world, a mirror of the great omnipo- 
tence and omniprelence of God: and the 

inward was given to it for a ruler and 
guide. 

19. He had the knowledge of all tinc- 
tures: all was fubjeét to him: and that 
becaufe the divine power was manifeft in 
him: no heat nor cold did annoy him ; 

for as there was a temperature in the body 

of the inward and outward man: fo likes 

wife there was nothing without the body 

P 6 that
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that could either deftroy, or annoy this 
temperature : As gold indures in the fire, 

and as a tincture penetrates, -and gives way 
unto nothing; fo likewife, man was not 

fubject unto any thing, fave only and alone 

to the only God, who dwelt through him, 

and was manifeft in him with the power of 

the holy effence; and this was an image 

and likenefs of God, in whom the Spirit of 

God inhabited. 

20. The cnild reafon will not under- 

ftand this right, and will fay, I fpeak of 

a two-fold man: but by the fpirit of light 

I fay, no! .I fpeak only of one only man, 

which is a likenefs according to God, 

namely, according to the manifefted God ; 

according to the exprefied formed word 

of the divine power, of divine under- 

ftanding. 
a1. As all things are in God in eflence, 

and yet he himfelf is not that very effence ; 

and yet that effence rules every eflence ac- 

cording to its property ; fo likewife the in- 

ward fpiritual man is an image of the 

formed word of the divine power, and the 

outward an inftrument of the inward: the 

outward man from the limius of the earth 

and four elements, with its outward con- 

ftellation,
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ftellation, is only an inftrument of the in- 

ward, wherewith the inward frames and 

makes what the inward fpirit of the foul 

wills. 

22. As we fee that the will is the mafter 

in all purpofes and undertakings ; and fee 

further, that the inward man has divine 

will and defire, but the outward a beftial 

will, which is fo by reafon of the fall: the 

whole man is but one only man: but his 

property lies in fundry degrees according 

to the inward and outward heavens, name- 

ly, according to the divine manifeftation 

through the feven properties of nature. 

GCG... A. P: IX. 

Of Paradife. 

I. r OSES fays; that when God had 

M made man, that be planted a 

garden in Eden, and there be put man, to till 

and keep the fame: and caujed all manner of 

frvits to grow, pleafant for the figbt and good 

for food: and planted the tree of life alfo, and 

. the
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the tree of knowledge of good and evil in the 
midft., 

2. Here lies the vail before the face of 
Moles; in that he had a bright fhining 
countenance, that finful Ifrael cannot look 
him in the face; for the man of vanity is 
not worthy to know what Paradife is; and 
albeit it be given us to know it according 
to the inward hidden man: yet by this 
defcription, we fhall remain as dumb to 
the beaft, but yet be fufficiently under- 
ftood by our fellow fcholars in the fchool of 
the great matter. 

3. Poor reafon, which is gone forth 
with Adam out of Paradife, afks where is 
Paradife to be had or found? Is it far off, 
or near? Or, when the fouls go into Pa- 
radife whither do they go? is it in the 
place of this world, or without the place 
of this world 2bove the ftars? where is 
it that God dwells with the angels? and 

_where is that defirable native country 
where there is no death? Being there 
is no fun nor ftars in it, therefore 
it cannot be in this world, or elfe 
it would have been found long ago. 

4. Beloved reafon: one cannot lend a 
key to another to unlock this withal: and 

if
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if any have a key, he cannot open it to 

another; as antichrift boaits that he has 

the keys of heaven and hell; it is true, 

a man may have the keys of both in this 

life time, but he cannot open with them 

for any body elfé: every one muft un- 

lock it with his own key, or elfe he cannot 

enter therein; for the Holy Ghoft is the 

key, and when any one has that key, then 

he may go both in and out. 

5. Paradife was the heavenly effentiality 

of the fecond principle: it budded in the 

beginning of the world through the earthly 

effentiality, as the eternity is in the time, 

and the divine power is through all things; 

and yet is neither comprehended or under- 

{tood of any earthly thing in felf-hood. 

6. In Paradife the effence of the divine 

world penetrated the effence of time, as the 

fun penetrates the fruit upon a tree, and ef- 

fectually works in it into a pleafantnefs, that 

it is lovely to look upon and good to eat: 

the like we are to underftand of the garden 

in Eden. 

7. The garden Eden was a place upon 
the earth where man was tempted: and the 
Paradife was in heaven ; and yet was in the 

garden Eden ; for as Adam before his fleep, 
and 

ee
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and before his Eve was made out of him, 
was as to his inward man in heaven, and 
as to the outward, upon the earth; and as 
the inward holy man penetrated the ourt- 
ward, asa fire throuch heats an iron: fo 
elfo the heavenly power out of the pure 
eternal element penetrated the four ele- 
ments, and fprang through the earth, and 
bare fruits, which were heavenly and earth- 
ly, and were qualified, fweetly tempered 
of the divine power, and the vanity in the 
fruit was held as it were fwallowed up, 
as the day hides the night, and holds it 
captive in itfelf, that it is not known and 
manifett. 

8. The whole world would have been a 
mere Paradife, if Lucifer had not corrupt- 
ed it, who was in the beginning of his 
creation, an hierarch’ in the place of this 
world; but feeing God knew that Adam 

would fall; therefore Paradile fprang forth 
and budded only in one certain place, to 
introduce and confirm man in his obedi- 
ence therein: God ‘neverthelcfs faw he 
would depart thence, whom he would 
aoain intreduce thereinto by Chrift, and 
eftablifh him anew‘in Chrift to eternity in 
Paradife, therefore God promiled to regene- 

rate



Of Paradife. 101 

rate it anew in’Chrift, in the Spirit of Chnitt 

in the human property. 

g. There is nothing that is nearer yott, 

than heaven, Paradife, and bell, unto which 

of them you are inclined, and to which of 

them you tend or walk, to that in this 

life-time you are molt near. Yow are be- 

teveen Both: and there is a birth between each 

of thems You fiand in this world between 

both the gates, and you have both the births 

in you; Ged beckens to you in one gate, and 

calls you; The devil beckens you in the other 

gate, and calls you; with whom you go, 

with him you enter in. The devil has in bis 

hand, power, honour,  pleafure, and 

worldly joy ; and the root of thefe is death 

and hell fire. On the contrary, God has 

in his hand, crofies, perfecution, mifery, 

poverty, ignominy, and forrow: and the 

root of thele is a fire alfo; but in the fire 

there isa light; and in the light the vir- 

tue: and in the virtue the Paradife: and 

in the Paradile are the angels, and among 

the angels joy. The grofs fiefhly eyes can- 

not behold it, becaufe they are from the 

third principle, and fee only by the fplen- 

dor of the fun; but when the Holy Ghoft 

comes into the foul, then he regenerates 

1c
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it anew in God, and then it becomes a para- 
dificai child, who gets the key of Paradife, 
and that foul fees into the midft thereof. 

to. But the grofs body cannot fee into 
it, becaufe it belongs not to Paradife: it 
belongs to the earth, and muft putrify and 
rot; and rife ina new virtue and power 
in Chrift ; at the end of days: and then 
it may alfo be in Paradife, and not before: 
it muft lay off the third principle: name- 
ly, .this fkin or covering which father 
Adam and mother Eve got into, and in 
which they fuppofed they fhould be wife 
by wearing all the three principles manifeft- 
edon them. Oh that they had preferred 
the wearing two of the principles hidden in 
in them, and had continued in the prin- 
ciple of light: it had been good for us. 
But of this I purpofe to fpeak hereafter 
when I treat about the fall. 

11. Thus now inthe effence of all effen- 
ces, there are three feveral diftinét proper- 
ties, with one fource or property far from 
One another; yet are not parted afunder,. 

but are in one another as one only ef- 
fence ; neverthelefs the one does not com- 
prehend the other: as in the three elements, 
fire, air, water; all three are in one another, 

but 
>
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but neither of them comprehend the other : 
and as one element generates another, and 

yet is not of the efience, fource, or pro- 

perty thereof: fo the three principles are in 
one another, and one generates the other : 

and yet none of them all comprekends the 

other, nor is any of them the effence or fub- 
{tance of the other. 

12. The third principle, namely, this 
material world fhall pafs away and go 

into its ether, and then the fhadow of 

all creatures remain, alfo of all growing 

things j vegetables and fruits] and of all 
that ever came to light: as alfo the fhadow 
and figure of all words and works; and 
that incomprehenfibly, like a nothing or 
fhadow in refpect of the light, and after 
the end of time, there will be nothing, but 
light and darknefs: where the fource or 
property remain in each of them as it has 
been from eternity and the one fhall not 
comprehend the other. 

13. Yet whether,God will create more 
after this world’s time; that my fpi- 
rit doth not know: for it apprehends no 

‘farther than what is in its centre wherein it 
Jives, and in which the Paradife and the 
kingdom of heaven ftands, 

CHAP.
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CH “AP, X. 

Of the paradifical dominion, life, and 
condition, fhewing how it fhould have 
been if Adam had not fallen. 

1. ¥ Know the Sophift will kere cavil at 
me; and cry it down as a thine 

impoffible for me to know; being I was 
noc there, and faw it myfelf: To him I 
fay, that 7 in the effence of my foul, and 
body, when I was not yet I, but when Iwas 
in Adum’s lence, was there and did myfelf 

fool away my glory in Adam, but being Chrift 
has reftored it againunto me, J fee in the Spi- 
rit. of Chrift what 1 wes in Paradife, and 

what 1 am now in fin, and what I fhall be 

again: therefore let none cry it out as a 
thing unknowable; fer although indeed I 

know it not; yet ¢Ze Spirit of Chrift knows it 
in me; from which knowledge I fhall 

write. 

2. Adam wasaman, and alfoa woman, 

and yet none of them diftinét; but a vir- 

gin full of chaftity, modefty, and purity, 

namely the image of God: He had both 
the
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the tin€tures of the fire, and light in him ; 
in the conjunction of which, the virgineal 
centre ftood ; we alfo fhall be fuch in the 
relurrection of the dead; as Chrift tells us, 

‘© That we fhall neither marry, nor be 
** given in marriage, but be like the an- 
** gels of God.” Matt. xxii. 30. 

3. Such a man as Adam was, before -his 
Eve was taken from him, fhall arife and 
again enter into and poffefs Paradife; nota 
man or woman; but as the fcripture fays, 
** they are virgins, and follow God, ~sed 
** and the Lamb, they are Jike to the an- 
** gels of God,” yet not only pure fpi- 
rit, but in heavenly bodies, in which 
the {piritual angelical body inhabits. 

4. Seeing that Adam was created in Pa- 
tadife to the life eternal in the image of 
God; and God breathed his life and {pi- 
rit, into him; we can well defcribe him, 
how he was in his innocency, how hefell : 
what he is now, and what he fhall again be 
at laft. 

5. If God had created Adam for the 
earthly corruptible, miferable, naked, fick, 
beaftial, toilfome life; then he had not 
brought him into Paradife: If-God had de= 
fired [or willed] the beaftial copulation, and 

propa-
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propagation, then he would inftantly, in 
the beginning have created man and wo- 
man, and both fexes would have come 
forth in the Verbum Fiat, into a divifion 

of both tinétures, as it was in the other 

earthly creatures. 
6. Every creature brings its cloathing 

upon it, from its dam [or mother’s body | 

But man, who comes into the world miferable, 

naked, and bare, in deepeft poverty, and ina- 

bility; and is able to do nothing. In his arri- 

val into this world he is the moft wretched, 

forlorneft, and moft fhiftle/s creature amongft 

all kinds, and cannot at all help bimfeif: 

which does fufficiently fhow unto us, that 

he was not created of God unto this mifery, 

. but in and unto his perfection ; as all other 

creatures were to theirs; but which per- 

fection the firft man fooled away and loft, 

by falfe luft, wherein he flept; Where- 

upon God afterward in his fleep did firft f- 

gurife him in the outward Fiat [or let it be] 

to the natural life of man and woman, 

aecording to the property of all earthly crea- 

tures, and bung upon him the worms carca/s 

with the beftial members for propagation, of 

which the poor foul is to this day efbamed, and 

- mourns
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mourns that it muft bear a beaftial form on 
the body. : 

7- Two fixt and ftedfaft effences were 
in Adam [at the time his luft threw him 
into his fleep or fwoon] namely, the {pi- 
ritual body of the love effentiality of the in- 
ward heaven; which was God’s temple: 
and the outward body, namely, the limus 
of the pure earth, which was the manfion 
and habitation of the inward fpiritual body : 
which was in no wife manifeft according to 
the vanity of the earth; for it was a limus 
an extract of the pure good part of the 
earth; which at the laft judgment fhall be 
fevered in the earth, from the vanity, 
from the curfe, and from the corruption 
of the devil. 

8. Thefe two, namely, the inward hea- 
venly being and the outward heavenly be- 
ing, were mutually efpovfed to each other, 
and formed into one body, wherein was 
the moft holy tinéture of the fire and light, 
namely, the great joyful love defire, which 
did inflame the love eflénce, fo that both 
effences did ardently love each other, and 
defire each other in the love effence : the 
inward loved the outward as its manifefta- 
tion; and the outward loved the inward 

as
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as its greateft fweetnefs, joyfulnefs, and 

precious pearl: as its moft beloved fpoufe, 

or confort; And yet they were not two, but 

one only body of a two-fold efience; name- 

ly, one effence inward heavenly holy : and 

one from the eflence of time; which were 

efpoufed and betrothed to each other to an 

eternal being. 

g. And the magical impregnation, con- 

ception, and birth, did ftand in this love- 

defire; for the tincture penetrated through 

both the effences; through the inward and 

outward, and did ftir up the defire; and 

in the defire was the Fiat, which the love 

Inbet [or imagination] conceived,- and 

brought into a fubftance ; ¢hus the lkene/s 

of the exprefs image was formed in this Jub- 

fiance, being a fpiritual image according to the 

firft God created. For as the Fiat conceived, 

and formed the firft image; namely, 

Adam; fo alfo the likeneis was conceived, 

out of the firft for propagaticn. 

10. Underftand, if it had been that 

Adam had ftood, then it had been that the 

magical birth had been thus effected, not 

by a fundry peculiar iffue from Adam’s bo- 

dy, as now; butas che jun throngh-fhineth 

the water, and rends (or tears) if not: 
even
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even fo, the fpiritual body, namely, the 

birth had been brought forth, and in its 

coming forth had become fubftantial, with- 

out pains, cares and diftrefs, in great joyful- 

nefs and delight, and had been a vir- 

gin-like image wholly perfect according to 

the firft. 
11. Which afterward, when Venus’s 

matrix was taken from Adam, and formed 

into a woman, mutt be done through an- 

euifh, trouble, fmart, pangs and diftrefs ; 

as God faid to Eve, “ I will multiply thy 

«: {orrows when thou conceiveft, thou thalt 

<¢ now bring forth children with forrow, 

‘< and thy will fhall be fubject unto thy 

<¢ hufband ;?? Wherefore ? becaufe it was 

fprung forth from the man’s will : Eve was 

half the Adam, namely, the part where- 

in Adam fhould have loved himfelf; and 

imbodied his iffue: but when he ftood not, 

the fame was taken from him in his fleep 

and formed into a woman: therefore when 

Adam faw her, he faid: fhe fhall be called 

woman [or mannefs] becaufe fhe is taken 

out of man. 

12. Man fhould have walked naked upon 

the earth, for the heavenly inward part pe- | 

netrated the outward, and brightnefs was 

(ON his
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his cloathing ; he ftood in great beauty, 
glory, joy, and delight, in a child-like 
mind. He fhould have eaten and drank in 
a magical manner; not into the body, as 
now, but in the mouth; there was the fe- 
paration ; for fo likewife was the fruit of Pa- 
radife. 

CH A =P: XI. 

Of the tirth of the woman, and Adam’s 
being ordained to the outward life, and 
his reftoration by Jefus Chrift. 

¢ OW Mofes fays ; that the Lord God 
NW faid ‘* It is not good that man fhould 

** be alone, we will make an help meet for 
*< him.” When God had created a!l creatures 
with the whole creatural hoft, Mofes fays, 

*© And God beheld all things which he had 
*¢ made; and lo it was very good;” and 

confirmed all to its propagation. But here 

he fays of man “‘It is not good he fhould 
“¢ be alone;” for he faw his miferable fall 

that he could not, through his lufts, magi- 

cally propagate himfelf; and faid, ‘* We 

<¢ will make an help meet for him.” 
2. And
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2. And Mofes fays ‘* God caufed a deep 

<© fleep to fall upon the man, and he flept, 

«< and he took one of the ribs out of his fide, 

« and made [or built] a woman thereof, and 

«© clofed up the place with fiefh.” Motes 

fays, the woman was made of a mb out of 

Adam’s fide, who will underftand this 

without divine light? for here lies the vail 

before the brightnefs of Mofes’s face, by rea- 

fon of the unworthinefs of the beaftial man. 

3. For we find, that the woman was 

taken and formed inthe Fiat out of Adam’s 

eflence; outof his body and foul. But the 

rib betokens Adam’s diffolutian or break- 

ing; namely, that this body fhould. and 

would be deftroyed ; forin the place of this 

rib Longinus’s {pear mutt afterwards, when 

Chrift was crucified, enter into the fame, and 

tincture and heal the breach in the wrath 

of God with heavenly blood. 

4. Now when Adam’s hunger was fet 

after the earthlinefs ; ic did by its magnetick 

power, imprefs into his fair image, the va- 

nity of evil and good; whereupon the hea- 

venly image of the angelical world’s effence 

did difappear; as if a man fhould infinuate 

fome ftrange matter into a burning and 

light-fhining candle, whereby it fhould be- 
come
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come dark and at laft wholly extinguifhed : 
fo it went alfo with Adam, fodhe by his loft 
brought his will and defire from God firtt 
into felf- hood, and vanity, and thereby be- 
gan to darken the light of his divine life, 
and then broke himfelf off from God, name- 
ly, from the divine harmony. 

5. For even then, he forthwith funk 
down into a {woon, or fleep, which is a figure 
of death: for the image of God, which 
is immutable, does not sleep whatfoever is 
eternal has no time in it; but with the fleep 
the time was manifefted in man; forhe flept 
in the angelical world, and spalied to the 
outward world. 

6. His fleep was the real type of the 
reft of Chrift in the grave, where the new 
regenerate life in Chrift’s humanity mutt en- 
ter into Adam’s fleep, and awaken it again 
to the eternal life, and bring ic out of time 
into the eternal being. 

7- And as Adam’s effence was broken 
and divided, when the woman was taken 
out of him, fo muft Chrift’s body be bruifed 
on the crofs from the fixth unto,the ninth 
hour, for fo long was the Fiat in Adam’s 
fleep in the feparating of the man and wo- 
man [or a making the fex of maleand female] 

for
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for in fuch a fpace of time the woman was 

compleatly finifhed, and brought forth out 

of Adam into a female perfon [or image] 

8. And when Chrift on the’ crofs had 

again accomplifhed this redemption of our 

virgin-like image from the divided fex, 

of male and female [from the man and wo- . 

man] and tinétured it with his heavenly 

blood in the divine love; he faid it is” 

finifhed: for before he ftood in Adam’s 

thirft : [that is to fay] as Adam did thirft 

after the vanity: fo Chrift did now fill or 

fatiate this thirft of vanity, with the holy 

divine thirft, and turned the will of the foul 

about, that it might again introduce its 

thirft into God: And when this was 

brought to pafs, he faid; now it is finifhed, 

and converted: Chrift turned back Adam 

in his fleep from the vanity: and from the 

man and woman, into the angelical image 

again. Great and wonderful are thefe myfte- 

ries, which the world cannot apprehend ; 

for it is as blind in them, as a man that is 

born blind, is, to behold this world; but 

he that regards and finds them fhall have 
great joy therein. 
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